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b) Gott - die Schau der Mensch. 
Nicht  der Mensch verlangt danach, Gott  schauen, sondern 

auch G  t t s e 1b s t w  s c h t g e s c h a u t  U \\' e r d e  

« Der Herr lehnt es nicht ab, sich den l'"Ienschen durch se-ine gottliche 
Gnade  offenbaren... , sondern freut sich  Der Wunsch 
Gottes, geschaut  \verden, ist klar geworden durch seine Fleisch\ver-
dung.  sagt Gott,    /     

    /    und ferner:   
   /        xocl   /   

   

Gerade  die gefallenen Menschen, die dUl'ch das Verlieren ihrer 
Augen geistig blind geworden waren, ist er erschienen. Nachher wurde 
er nur  denen gesehen, die ihn lieben und die er darum wiederliebt122, 
wie und soviel es ihm gefiillt123. SiCll  zeigen, ist  Gott selbst nicht 
notwendi sondern er tut es aus seiner  en und m.enschenfreundli-

____ _ 
ihm ist  Symeon ausgezeichnet beschrieben wOl'den: «...Wieder 
\vird  dich erleuchten; wledcr wird er dir den unerschOpflichen Reich-
tum und die unvel'gangliche  seines viiterlichen Antlitzes 
zeigen, und du wirst mit sehr grosser Freude  sein»124. 

-
 -k ann 

119. 34187-189  v  die Einleitung, die Pontanus aIs ersten  rnnus 
tibersetzt hat (Migne PG, '120, 509C): «Nunqnarn tu ab  te abscondisti, verurn 
nos seInper nosInet a te  dum ad te venire no]umus». 

120. cod. Par·. fol. 240r' 
______--'J..4J...----'AJIu'--'=-dLf0L231.>JL. _ 

122. 8,203-206  

123. 22;103-104  und 39,223-225  
124. 11 ,108-111 
125. 51,10 ('l20B) 
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131. 1t.,187-195  

'l32.cod. Par. 53,20-23 

128. cod. Par. fo1.  
129. 46,187-188  

sti und konnen somlt wle Christus Gott, den Vater., sehenl32 . 
\iVenn C11ristus Grund und Mitte1punkt  die Gottesschau ist, 

dann ist das sic11 wiederho1ende Abendma111 ihre Fortsetzung' und Vo]]-

vollbringenl26. Gott wirkt und SOl'gt  sein Geschopf. Sein Blick ist 
 mmer auf es g'erichtet, und gerade diesen Blick kann der Mensch sehen, 
,venn er durch den Goist Gottes dazu  ,virdI27 . «    

                
- ,   , -  /.,'  ' , , ,\  128 ...                . 

1. C h r  s t u s u n d d  e S c h a u. Die Mystik Syro.eons ist, 
wie gesagt, christozentrisch. Christus ist der Mittelpunkt bel der Schau 
Gottes. Die Fleischwerdung Chrlsti ist die wirkliche Erchelnung Gottes 
auf Erden. Gott nlm.m.t Leid an, und  nehmen selne Gottheit an129 . 
Ohne das Erscheinen des Sohnes Gottes ,vare die Gottesvorstellung 
Sym.eons elne vol1ig andere. Christus hat Gott  der Geschichte g'eof-
fenbart: «Gott», sagt  «ist Mensch geworden und hat slch mit 
den Menschen vereinigt. Er nahm an der Menschl1elt teil und tei1te a]]en, 
die an ihn glauben und den Glauben mit Werken verbinden, seine Gott-
heit mit»130. Durch Adam ist' der Tod  die Menschheit gekommen, 
so da8s die Menschen bis Chrlsti Erschelnen 8terbliche Sohne Adams 
waren. Durch den zweiten Adam, Christus, sind die Menschen nicht 
mehr  aus Erde geboren, sondern vom Himme1 her unsterbliche 
(Sohne Christi». Die Ergebnisse der Tei1nahme Gottes an der mensch-

 Natur sind  entscheidender Bedeutnng. Gott wurde dem 
Menschen gleic11, jetzt sol1 der Mensc11 Gott gloich  Dieses Gott-
ahn1ich-,verden ist eine conditio  qua  der Schau. Ferner  
Symeon die Bodeutung der F1eischwerdung Christi 80 aus:   

     /    En:t     
         /    

 ! tv'          
      /      

        /   
  Weise,wie Gott Christus g'eboren. hat, werden wlr_ 

. r n 1 ichzeiti Sohne und  Chri-
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endung. Der sakramcntale Charakter dcs Abendmahls ist dabei \/I'e-
sentlich. Die Augen dcs  solJen vom Leib und Blut Christi 
genahrt werden, d.h.  Gott  sellen, muss man mit Gott selbst ge-
nahrt werden133. Dem Menschen \/I'ird durch das Abendmahl die Gott-
11eit ganzlich und immenvahrend vermittelt. \iVenn er bewusst Leib 
und Blut Christi zu sich nimmt, nim.mt  an dem Leben, })Z\/l'. der In-
karnation134, der Heiligl<eit, dem Leiden und der Auferstehung teil135. 
Ohne diese personliche und bewusste Teilnahme. l<ann man Gott nie 
sehen. Zusamml}nfasscnd betont Symeon, dass der MenscJl durch das 
AbendmahJ folg'endes eneicht136 ; 

1. TeiJnahme an der Unsterblichkeit und Reinheit des Logos Gottes; 
2. Reinheit  alJen LasteI'n; 
3. Loslosung  der Finsternis   
4. Reinigung des Herzens; 
5. Eingang'  das l.Jicht; 
6. Gotteskindschaft; 
7. Einigung mit del' Gottheit; 
8. das Erbe Ms Konigl'ejches Gottes; 
9. ewige Schau Gottes und  

1  Vel'g6ttJichung.  

Einige Jer sC}lonsten Teile  der mystiscllen LitCJ'atul' sind wohl 
die foJgenden Verse Symeons, in dcnen  die unausspl'echliche Gotteini-
gung des Menschen in der Eucharistie zusammenfasst:   

            / 
Q\ \ \,  - ';' )   \ \ t. --  • 

     uw    _  
  Tc}>   Tc}>   /   T{j   /   

  /,       7.  

Durcll den fortwahl'enden Kontakt mit Christus wachst der Mensch  
     Elnverleibung es 

n   us e cutet, ass  us   m ...esta g'ewonnen 

133. 36,9-16   

134.. vgl. Holl, a.a.O.S. 11:     (-i)    Ti;)  
                

    
135. 15,59-60  und 13,74.-78  vg'l. auclr Chap. 3,81 
136. 39,22-29  und 49,25-36  
137. 28,7-16  

138. vgl. 15, 152-157 (bei i\'Iaas, S. 336) 
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hat139, wodurch· der Mensch zu absoluter Freiheit gelangt140. \Venn 
man  frei geworden ist, muss man jedoch diese Freiheit zu 
bewahren suchen durch fortwahrende Verbindung mit Christusl41 

• 

Christi Leib ist der Weg zur Einigung mit Gott. Symeon preist Chri-
stus mit den schonsten Worten der Verehrung und Anbetung142. 
Der Geist des Menschon soll  «Wohnstatte Christi» sein143 

, und 
somit "vird der Mensch zum «Hausgenossen Christi» und sein Tisch-
genosse. Der  uns wohnende Sohn Gottes, Christus, befahigt uns, 
mit ihm zusammen  Hause seines und unseres Vater's zu "vohnen. 
Wer Chr'istus empfangt, empfangt gleichzeitig alle drei Per'sonen der' 
Tr'initat, da  Chr'istus der Vater und der' Geist sind. Das endgiiltige

144 ((Mit-Konig-Sein») des Menschen mit Christus
bedeutet die ewige und selige Teilnahme am  d.h. 
am Leben der' hl. Trinitat145. 

2.  r' s c h e  u n g e  G  t t e s. Wenn der. Menscll die vor-
 genannten "oraussetzungen erfiillt llat, wird Gott ihm allmahlich 

erlauben,  zu         
      Die Dauer der Schau ist 

kurz, aber das Verlangen nach ihrer Wiederkehr ist j etzt heftiger ge-
wor'den, und der Mensch wartet beharrlich darauf.    

       (;)     
 l(  \             ...   

    man durch die sich wiederholenden Erscheinungen des 
149Lichtes bereit ge\vorden ist, erscheint schliesslich Gott selbst . 

 anderes Mal erscheint Gott nur dem Nous, «dem geistigen 
Sinnn. So hOrt der Menscll zuerst die Stimme Gottes als Blitz, der zu-
letzt als «Feuerwolke» auf sein Hau pt herniedersteigt150. 

Niemand unter den Menscllen und Engcln hat je die Natur Gottes 

140. 14,209-210  
141. 20,112-1'18  
142.  das Gebet zu Christus 50,1-23  und  23,1ff; 27,123-140 
143.  20;1-38  

 . ============-=========== 
146. 11,1   
147. 11,139-140  

149. 11,140  
150.  3,83-86  
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gesehen151. «Aber  ist  den Menschen nicht zuHissig,   sehen»152, 
 das Geschopf dem Schopfer nicht gleich ist. Die aber Gott lieben, 

sehen soviel, wie genug ist, ihn   Durch  Strahl Gottes 
 man  die ganze Gottheit sehen153. 

 Parallele zur  des  Stephanusl54 berichtet Sym.eon die 
folgende   dieser Nacht und diesem Dunkel sehe  Chri-
stus den  offnen und  zu  neigen, zusammen mit dem 
Vawr und dem Geiste«155. Und jedesmal entstrom.en Symeons Augen 
Tranen, weil  sich  Unreinheit bewusst wird15G. 

AIs er  einmal  Dunl<elheit befand, sag'te  "VI'1ederholend 
zu Gott: «Erbarme dich  Seine Stimme "VITird  Gott gehort, 
und die Zelle  sich mit dem. Lichte. Der Mystil<er zittert und sieht 
das Antlitz Gottes, dessen Schonheit ihn zum Staunen bringt. Er ver-
sucht,  eigenes Gesicht zu verbergen, aber Gott nimmt    

Arme und kiisst ihn vielmals15 'i'. 
Auch iiber   der Trinitat bericlItet Symeon  32. 

Hymnus158.  ferne sieht er die  Schonheit der 
Trinitat. 

 Einzelheiten berichtet  iiber  Erscheinung der Hand 
Gottes159. Einmal liegt der Mystiker auf dem Boden  grosser Sehn-
sucht nach der Schau Gottes. Da beriihrt Gott  mit  Hand. Der 
Mystiker offnet  bis dahin g'eschlossenen Augen und sieht diese 
Hand erstaunt   die heller als die Sonne strahlt.  erhebt sich 
schnell, um die Hand zu ergreifen, die aber sofort verschwindet, worauf 

____   _ 

____-"-z-"'u---"u:greifen. Gott strecl<t  Hand wieder nach ihm aus,ib.rLG.e.ge.n....- _ 
 ist jetzt noch herrlicher als vorher. Der Mystil<er presst seine Lip-

 auf sie, und wahrend  Gott  dieses unsagbare Geschenk dankt, 
entfernt SiCll die Hand  zweiten Mal.  iiber diese __ 
yerzwelfertaer Myst1ker   

'152. 16,38  

'153. vg·J. 16,27-38  
 Apg. 7,55-56 
 

156. 23,29-39  

157. vgl. 8,212-271  

158.  34-63  

159. vgl. 46,87-'150  
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Hand Gottes ist jetzt sein einziger Gedanke. Charal{teristisch sind seine 
jetzigen Entscheidungen. Er verschliesst alle seine Sinne und  sich 
der ausseren "Velt gegentiber gestorben. Und so  er, dass die Hand 
Gottes   und sich  ihn sorgt. Sie ftilnt  empor, und, 
obwohl er ganz  Ruhe und Frieden verweilt, ist  tjef  die Welt 
Gottes eingedrungen, und da  jetzt auf Gott orientjert ist, liisst ihn 
die Hand Gottcs. Wiihrend der Erscheinung 11at die Hand sich manch-
mal   Siegeskrone verwandelt, manchmal   Brust, die ihn 
mit der Milch der Ewigkeit ernahrt, und einmal   Glas, aus dem ihm 
ewiger Trank zufliesst. 

3.  a c h d e r S c 11 a  Wer Gott g'esehcn hat, erfiihrt  
 Er hat neue Sinne und weitere Fiihigkciten tiber die 

 hinaus go\vonnen160. Dcr Nous des Menschen ist Nous Got-
tes geworden. 

Betrachten  jetzt die Situation des Menschen nach jeder Er-
scheinung Gottes.  Gestalt ejner Feuer\volke, die sich auf sein Haupt 
senkt, bringt Gott ihn  Bewunderung und Zufriedenheit. Diese Ge-
stalt hat Vorbereitungscharakter; sie verbrennt allc Leidenschaften. 
Die Erscl1einung Christjl61 Offnet das blil1de Auge des menscl1lichen 
Nous, so dass es befiihigt \vird, die Trinitiit  Lichte  sehen. Der 
Mystiker ftirchtet jetzt,  der brennenden Gottheit wie einc Kerze 
e ingeschmolzen  \verden. Gleichzeitig mochte er die Scl1au nicht aus 
seinen Augen verlieren. Der Gegenstand der Schau ist jedoch nicht 
oben, wohin  sieht, sondern  seinem Hcl'zen. Wenn  den Gegen-
stand seincr Liebe nirgendwo  sieht, zieht er   sterben und 
ftihlt sich schon  Grabe. 

Christus erscheint  Anfang als Stcrn,  wcnn dann der Nous 
als Sonne, die ihn um.3'ibt und bcdecl{t, er'weitert ist, findet  seine Be-
fr.eiung und Fruihcit. « ...      / ... 

"_ ,. -, ,162 t,'t  

Gott. Aus der "Velt der Traurigkeit, Bitterkcit und der Gegensiitze ist 
er jetzt dort, wo  \veder (Kummer» noch ((Schmerz» empfindet. 

Von den  Triinen reingewascl1en, crsc]1eint ihm Gott. Der 

160. 12,33-45  

162. 23,45-5'1  
163. vgI. 'l1,109-166  
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Dic Erscheinung Gottes als Hand ,vird aJs «unaussprechJiches 
Geschenk und grosse Gnade Gottes)) bezeichnet. Der Mystiker ergreift 
die Hand und folgt ihr mit Bereitwilligkeit und grosser Freude. Die 
Nahrung, die er durch diese Hand  ist «Leib» und «BJut» 
Gottes, die ihn nnstcrblicll machen durcJl dic Kommunion seiner Gott-
heit1 64 . 

Das Hinabsteigen Gottes m3.cht die Dunkelheit vcrgehen und 
schenkt den V,Tunden des Menschen Heilung. «Ich bin», sagt der 
stiker,   deiDer SchOnheit und  Wenn er sich im 
Bewusstsein seiner SchVl1achheit verbergen  nimmt Gott ihn in scine 
Arme und  ihn.   aus: «   &  & 

 &   ...  

Die   Gottcs ist die Quellc «aller  die unmit-
teJbar mit ihr verbunden sind166. Dic Schau ist das Ende und die Er-

 «aller Herrlichkeit»,  sie den Menscllennicl1t nur den Engeln 
gleichmacht, sondern vielleicht grosser aJs sie161. 

Durch  Schau wird der Mensch aus der   wo 
 «einsam angesichts des Einsamen» steht.       

          Die 
einzige und vollkommene Freude im ganzen Leben des Mystikers ist 
g'erade diese Schau, die ihn direkt zur Erkenntnis Gottes  

Der Mystiker kann sich das  der Erscheinung nicht erklaren169. 
Die Schau liegt jenseits aJler sprachlichen Mittel und des Verstandes. 
Im. Augenblick der Scllau befindet sich der Mystiker   

t111 10. Es ist unmoglich  bestimmen woher Gott ko  
raum IC eschrankt  

  Er ist zugleich innerhalb nnd ausscrhalb des Alls113. 
- as gels 1ge A:uge es 1 enschen trifft das Auge Gottes auf geheimnis-

volle Weise, die m.an nicht mit zeitlichen und raumlichen Vorstellun-
gen definieren kann. Die Form sich  Si.L. _ 

164.   

165. 8,265-266  

166. 27,160-163  

167. 49,23-24  vgJ. alIcll 8,207-208; cod. Par. 21,17-19 
168. 41,2'11-212  
169. vgl. 1,120-212  24,80       

  .  

170. vgl. 24,84-85  
171. vgl. 22,68-69  
172. 1,208-209  

173. vg·l. cod. Par. 59r. 
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ist eine innere el'lebnisvolle VVirklichkeit. Symeon sagt:    
  und         

Wer Gott sieht, verspurt  sich die Sicherheit, dass er gleichzeitig auch 
 ihm gesehen wird. Die Schau ist nie einseitig, d.h. die Blicke Gottes 

und des Menschen begegnen einander. Gott wird nicht als etwas Leb-
loses verstanden, ,vie   der   den man zwar sieht, 

 .dem man selbst abel' unmo glich. gesehen wird176. Gott selbst lenkt 
 Augen des  Menschen auf sich, da  sich zuerst 

dem Menschen zuneigt. Fur den erfahrenen Mystiker ist die 
Schau et,vas Konkl'etes: «Sie ist nichts Illusorisches oder eine 
blosse Vorstel1ung des Nous und kein Trugbild des menschlichen Gei-
stes, sondern e ine wahre Wirklichkeit, ein gottliches und furchtein-
flossendes Geschehen,  Erfullung des Planes Gottes. Durch die Schau 
wird die Entfernung z,vischen Gott und Mensch   

   bpq.,          
, "    -  , "  .  J.'     opCf,       

              
         ,   

           
Dass die Schau auch im diesseitigen Leben stattfindet, wird  

Symeon vielmals betont:     ...      
,    ' ,\  \..,;             

       
 Lage des Menschenals GeschOpf dem SchOpfer - Gott gegen-

uber wird  Symeon mit den folgenden vier Versen. ausdrucklich be-
zeichnet:     Soviel der Mensch 
sich auch immer vorbereitet und reinigt, ist er dennoch  der abso-
luten Heiligkeit und Reinheit Gottes weit entfernt, und  schliesst er 
manchmal seine A1,lgen:            

chau beurteilt er sich .selbst und wird gerichtet. Auf 
diese Weise kommt er zur Erkenntnis der mensc lC  a   er-

182kennt klar, dass alles, was er tut,  der Schau erfasst ist . Der 

174.. 39,39  

181. 14.,75  
182. vgl. cod. Par.  57v-58r 
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schwache Mensch erstarkt und findet die Rechtfertigung seiner 
stenz durch die Schau. Ferner  die Schau das Bewusstsein 
des  jedem Menschen wohnenden Gottes183. 

c) Die Ergebnisse der Schau:  Die Erkenntnis Q-ottes. 
Geht der Erkenntnis Gottes die Liebe voraus oder ist es umge-

kehrt ?184. Bei Symeon ist beides der Fal1. Einmal gehen Schau und Er-
kenntnis der Liebe voraus,ein andermal folgen Schau und Erl{enntnis 
auf die Liebe. Die Gottesliebe macht Gott dem lieben den Menschen 

  dem Augenb1icl{,  dem der Mensch Gott liebt, ist es 
notwendig ftir ihn  \vissen, dass   Gott erkannt wird. Die Ant-
wort auf diese Frage jedoch erhalt er durch Gottes Erscheinung.  

        /     
   !       

Wir  eher sagen, dass die Liebe  Gott der Erkenntnis vor-
ausgeht: sie beendet ihre Rolle aber nicht mit der Schau, sondern sie 
besteht weiter, ist jetzt vollendet.  der Mitte· derLiebe zu Gott 
steht die Erl{enntnis. 1m folgenden Vers gehen .Schau und Erkenntnis 
seiner Liebe voraus:           / 

       Derselbe Gedanke 
wiederholtsich auch im folgenden Vers:       

  /'  ""   ,  188 W             . enn 
Schau und Erl{enntnis mit der Liebe verbunden sind, kann der Mensch 
jenseits  Glaube und Hoffnung189 sein. 

Die Schau  den Menschen zur Erkenntnis Gottes  
___

wird, tritt der Mensch   die Sphare der Erleuchtun _ 
und Herrlichkeit  Der Mensch hat nach seinem Fall die Fahig-
keit der Schau· Gottes und infolgedessen seiner .Erkenntnis verloren. 
Vor dern Fall, sagt Gott     ._ 

   

183. cod. Par. fo! 
184. Cllap. 1,33 
185. 2,172  
186. 4,3-5  

____
188. 4,79-80  

189. 53,36  
190. cod. Par. 53,93-94. 
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     Der Nichterkennende stcht mit den Tie-
ren auf gleicller Stufe und ist sogar noch niedriger als sie. Durch die 
Fleischwerdung Gottes findet dcr Mensch seine verlorenen Augen 
del'. Die ganze Mcnschheit hat durch diese Gnade Gottcs die Fahigkeit, 
Gott  sehen und ihn  erkennen, wied(}rg<Jwonnen. «    

, > S ' ,  ' ,    sagc ymeon,      <;     
'<:""    ,   <:" -       ,-  ,   -     

       Die anderen sind einem Toten 
 vergleichen, dem es  ist, ins  oder ins Feuer ge-

\vorfen  \Verden193. 
          Durch 

das  der Schau ist es dem Menschen mogJich, zur Erkenntnis 
Gottes  kommen. Die innere Erleuchtung des Menschen kommt unmit-
telbar vom, Antlitz Gottes195.  weit kann man nach Symeons Lehre 
Gott erkennen? Die Erkenntnis des SchOpfers durch das Geschopf wurde 

 tiber den SchOpfer steJlen196. Dic menschliche Natur ist beschrankt. 
Sie kann  das, was ihr erJaubt ist, ertragen. Es sind ihr bestimmte 
Grenzen gesetzt. Symeon sagt, dass letztlich  Gott sich selbst 
kennt, ebenso sein Sohn und seinGeist, da sic wesensgleich sind197 . 
Was der Mystikcl'  Gott VI'eiss, ist wegen der sprachlichen 
langlichkeiten nicht mitteiJbar. Die Sprache kann  vermitteln, was 

 pel'sonlichel' Erfahrung gawonnen wurde198. Meistens sind die Worte 
Schauen und Sehen  dem 'iV'OI't Erkennen bcgleitet. «Ich sah ihn 

, und habe ihn wirklich erkannt»199. Weiter teilt er nichts mit. 

2) Die Gotteinigung. 
Die Bedeutung der Schau im Diesseits  das Jenseits ist ent-

scheidend  seine Auffassung der Gotteinigung und Vergottlichung 
des Menschen.  der Mensch «blind» aus dem diesseitigen Leben 

. 'n t rnis  und bleibt  immer  

dem Lichte Gottes getrennt. Diese e\vige Trennung wird als «furcht-

191. 28,77  

, ,
F=====:=1:'!!:k.195. 51,11-15  .. 

196. cod. Par. 2'1,114-118 

198. 22,115-123  
199. 21,37  
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bare und unertragJiche Traurigkeit» bezeichnet200 . Mit Gott auf e\vig 
vereint sein werden nur die, die ihm auf Erden gIeich geworden sind201. 
Die Schau Gottes im J enseits ist eine selbstverstandliche Fortsetzung 
der Schau Gottes im Diesseits202 . 1m Jenseits kann man nicht mehr 
die Voraussetzungen  die Schau Gottes erftiJlen; der Tod jedes 
schen ist ein Abschluss, nach dem man nichts mehr tun kann, weder BQses 
noch Gutes203. Der hI. Symeon betont, dass wir yor dem Tode uns durch 
die Schau Gottes mit ihm vereinigen soIIen.    

   /  -ri;)     
    Symeonlegt die foIgenden Worte  den Mund 

Christi:         /   
    /      -ri;)  / 

    So wird der Mensch den Herrn in Herrlich-
keit kommen sehen207 , wird auf ewig mit ihm vereint sein und ihn 
schauen. 

Hier konnen wir wohI foIgendes  den Begriff der Theologie 
nach der Lehre Symeons und ihre Beziehung zur Gottesschau bemerken: 
Nur der  (contelnplator) kann Gottaussager, d.h. Theologe sein, 
weiI er erleuchtet  )208 ist; und er aIlein ist  
den Namen «Theologe» oder    zu tragen. Der 
ScI1auende erlangt durch die Schau das Charisma, « Diener, Priester 
und Myste des Leibes Christi»210 zu sein. Das Wesen der Theologie ist 

 standiger Dialog der einander Liebenden, des MenscI1en und Got-
tes, im Bereich der Schau. Wer an diesem Dialog wir]{]ich teiI-
nimmt, 11eisst echter Theologe.  den Hymnen Symeons bilden die 
dreI   eorIa,  19 elt  OO'la eine Ein]1eit die das _s_e;..LL _ 
des cllristlichen Lebens ist. 

e zu Go unaaas er  greIC e Ende aller 
Bestrebungen des Mystil{ers auf Erden bestel1t  selnem Miteinge-
schlossensein im ewigen Leben Gottes. Diese seine Teilna]lme an Gott 

200. vgl. 27,75-92  und  160-163  
201. 20,90-92  und 3/!,193-195 
202. 52,54-57  

. 27,75-77  

204. 14,177-178  

205. 14,171  

206. cod. Par. 53,151-154. 
207. 14,127  

208. vg'l. 42,99-100  Cllap. 2,1 
209. vgl. 47,86-94  Chap. 2,6  
210.39,62  und    

-7 
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ist die Verkla.l'Ung des Menschen; del' :Mensc h ist dul'ch Adoption und 
Gnade    )211 Gott geworden. Die Ver'einigung und 
Ver'gottlichung des Menschen ist Aufgehen, keine Auflosung del' Pel'-
sonlichkeit212  der Gottheit - jeder' wil'd wie ein Ljcht gleich dem 
sten leuchten213-, sondel'fi sie ist l'eal, personlich und jmmer durch Chr'i-
stus verwil'klicht. Der Gotteinigung geht die Gottiihnlichkeit vOl'aus: 

       /     
  /  ... »214. Die Gotteinigung wird als innerlich, voll-

sta.ndig, reichlich, allgemein, tief und personlicli ver'standen21G.  
einem ander'en Vers ist sie dUl'Ch diese vier Adjektjve   

    ausgedriickt. Aus dieser  ergibt 
sich  den Gottliebenden folgendes: 

1.  wird del' Gemeinschaft der Heiligen und Gerechten zuge-
za.hlt217. 

2. Er nimmt an der Unsterblichkeit218 und am Henlichkeitsmahl 
teil. 

3. Er wird ein strahlendes Glied des gottlichen Leibes219. 
4. Wie Christus die menschliche Natur annahm,  hat er jetzt 

die gottliche gewonnen220, d.h. «Ende aller  und «Finden aller 
Giiter))221. 

5. Seine Liebe  Gott ist jetzt unbegrenzt, wiihrend sein Glaube 
an ihn und seine Hoffnung auf ihn ihre Rolle beendet haben. Er ist 
somit fiir die  bereit222. 

6. Vergottlichung:         

211. vlg. Chap. 1,65. 
212.  (r-A-B) 
213. 17,105 38 
21r.. 3r-,193-195  
215. vg!. 7,2r--28  22,2r- (r.7B) 
216. 1,23r- (r-B). Das Wort  bezieht sich auf die Sakramente 

» 
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DASIL TSAKONAS, Doctor of PJlilosopJlY 

The idea of the «50n of God» outside Paul and tl1e Gospels also 
OCCU1'S  the Old Testament and the Hellenistic world. There are also 
some references to this idea  the Apocrypha and  of 
the Old Testament. Among these areas we have to look for any 
possible connection with 5t. Paul. It is necessary to examine the 
application of the religious ideas of the «50n of God» first  the Old 
Testament and the Apocrypha and secondly,  the Hellenistic world 
and try to draw the  of connection bet\veen 5t. Paul and these 
two areas respectively. The necessity of this comparison is obvious. Did 
Paul use the term as it was used  the Old Testament or  the Helle-
nistic world? Did he give the title the same meaning wich it had  tl1e 
above-mentioned religious spheres? If not, what is Paul's contribution 
to this conception and how far did he go from the Old Testament and 
Hellenistic usage of the term?  this chapter we shall compare P.aul 
and the Old Testament; the next chapter will be left for the study of 
Paul's usage of the title «50n of God» and that of the Hellenistic world. 

 the Old Testament, the title «50n of God» is used  three main 

------
____..........   Isaiah 1:2 the usage of the title indicates 

the relationship which exists between God and His cl10sen people. This 
relationship is brought forth by God \v110 has given birtl1 and 11as exal-

.   the Qeo:f!le have violated  _ 
      (cr.-3U:l   

e anguage use ere IS Igura lve; 1 re ers  e even 
ovenant bet,veen God and Israe1. Tl1e icture iS symbo1ic. Tl1e verb 

  the Greek langnage is used of man, never of \voman; the verb 
 is used of \voman. (Matt. 1:21; 23,25; Lnke 1:31,57; 2:6,7,11; 

John 16:21; Gal. 4:27.) The verb  also used  a spiritnal sense espe-

 cf. Assumption of Moses '1 :12, \vJlere the ;"1r1 is the first-born. For the 
 

Messiah,  Ps. 89:27-28.  Philo the Logos (\vord) is calJed 
 (De Conf.ling. 63,146; De Agric. 51; De Somniis 215). Ps. of Solomon 18:4. 
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cially in Paul and John.  Cor. 4:15; John 1:13; 3:3,3,4,5,6,7,8;  JO]1ll 
2:29; 3:9) It is also used  Christ's proceeding from the Father  JO]1n 
5:1); the act  God separating the chosen people from all the other 
nations is denoted by the verb  - to raise, to lift, to sepal'ate. (cf. 
Luke 1:52; Phil. 2:9). The verb is a]so used in the meaning  gIOl'i-
fying, exa]ting   both   and   
together2• The bl'eak  the Covenant between God and His people is 

 by the usage  the verb  The verb is a compound  

 -   plus the negative particle). Its specific usage in con-
nection with the Covenant is obvious even  the New Testament,  

 not only·the verb but also the noun is used   its 
classical usage, the verb has a legal meaning: to set at naught a treaty, 
a  to deny, to disprove4•  the Old Testament the word  used 
in both meanings-classical and religious5• So the idea  Sonship is 
here based  the concept  the Covenant made between God and His 
people. It is arelationship  the people's dependence  and obedience 
to God.  that ground, the prosperity  the people is based6•  Isaiah 
also the idea  the Sonship  Israel depends  the fact that God 
knows His people well, and that God's name is vvith the people fl'om 
the beginning7 • . 

The idea  the creation of Israel by God also determines the fa-
therhood-sonship (Is. 45:11).  Jeremiah, Ephraim is called  

 to God.-The idel here is established  the fact that Ephraim is 
obedient to God and keeps His words8 • The  emphasized the 
concept  Sonship. Tl1e vvord itse]f is found many times  the Old Te-
stament1 and occurs also in the New Testament, especially  the Sy-
noptics, as an appellation for Christ10 , and in Paul by whom it  attri-
buted to Christiansll .  another form the vvord  occurs once 

1. Acts 5:31,           (cf. 
2:33, 36;' 

3. Luke 10:16; GaJ. 3:15;  Thess. 4:8; Hebr. 7:18. 
4. Mostly in Polybius 8:36.5; 9:36.10. 
5. Ps. 131:11; cf. Jer. 3:10; 15:16; Ezek. 22:26; Dan. (LXX) 3:28 (15). 
6. Ps. '131:12. 

12. cf. Ps. 28:6. The ,,,ord occurs in tlleApostolic Fathers more tllan once of 
our Lord. Ignat. Smyrn. inscr., Clem. of Hom: 5:9; EpistJe Barn. 3. 
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 Paul, 1'efe1'1'ing to Ch1'lst (Eph. 1:6) expressing the uniqueness  
J esus' Son-1'elationship analogue to that of   the Synoptics1• 

 also ls ve1'Y closely 1'elated to the  (Julius Pollux 
tlle Lexicog1'aphe1', second centu1'Y  D.; Onomastlcon: 111 :2: 

             

     
Outside tlle Gospels the wo1'ds  and  al'e found 

 the Pseudepigl'apha.  the Ascension  Isaiah, a book w1'itten about 
the second century 01' the latte1' pa1't of tlle fi1'st centu1'Y  D., and 
being  its p1'esent fo1'm of Ch1'lstlan o1'igin3 , both te1'ms occu1'  the 
sense of the  S011» 01'  begottenn  the m.etaphysical mea-
ning of the w01'ld )4. The ,,101'd  is found  a T1'lnita1'lan fo1'm. 
given  tlle text (2:4,          

  (cf. 3 :13.) Plato att1'ibutes both appellations 
 -  to the unlve1'se: «       

          the Jewlsh 
wlsdom lite1'atu1'e  ls tlle main cha1'acte1'istlc of the Divine 
wlsdom.        (vVisdom of 
501. 7:22)  the He1'm.etic w1'itings (56) the att1'ibute   
asc1'ibed tb the Logos.        

           
        

1. G. SC]Henk.  Kittel,   c i t.,  738; F. R. Fu]]er, The Mis-
sion and Achievement of Jesus,  S t u d  e s i  i b  c a  h e   g )', 

14,87; rn tan I'Jngr!Cl,op.Clt.,su  cit., 
294; \V:ZimmerJi and J. Jeremias «Tlle Servant of Go(l)) in S t u  i e s i  i b  i-

____-li..;a"-LI-J.T-JblLe-<Uo g   (19s2.}..,-9-'l5 _ 
2. HOIner  2:365,    cf. Judith (LXX) 11:34,  

   Pllilo.; EbJ'.        
   (Atllanasius). 

Ro\-\'Iey (New York: Scribner's, 1963. . 822. 
f•.  Harnacl<,  his D a s  s t   s c  e G  a u b e  b e !< e  t-

 j s s   Haack 1892),  20-22, contends that when CIIrist is called «the 
 or «tJle  Eegotten  it does not c]aim for Him a pre-existent sonship 

bu   j ts viC\\'  His incarnaLe life and 'that  Nicaea tllese \vords came to be 
unanimously belie"e(l by  ChUl'ch  refer to the pl'e-Jlistol'ic and eternaJ son-
Sllip of Cllrist. Eut t-his is  
tlle-Monogenes  of the forth Gospel a pre-historic Being. 2) It is equally 
certain that VI'hen the ChnrcJl began  use the \vord  reference  ou/' Lord, sJle 
nsec! it  this sense. 

5.  j m.  C r j t  a s 1'l3b. 
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1. Cullmann, C h r  s t    g   f t h   e   e s t a m e n t,  273· 
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The Father-Son relationship lS also pre-em.lnent  the book of 
Malachias (1:6:          

        
The idea of the Sonship  from the relation whicll exists 

betVI'een God ans Israel. God is the creator (2:10:    
  As creator, He is the father of all things (2:10:   

   and the ruler  all (3:6:     
    
Inthe writings of the same prophet, the idea of   VI'iCll 

the Father-Son relationship is based  (3:7,16,17). Finally, 
the _relationship between God ans Israel  its father-son l'elationship 
i8 estrablished  a moral and soclal basls. Israel is the son of God  

 because it is created and chosen by Him, but also because  ex-
presses and fulfills in its  life the  attributes of justice 

 or cllarity  or   (cf. Ecclesiast. 
4:10:              
(cf. Ps. 81:6; cf. LuJce 6:36:        

   So Israel is called the Son of God because  lS 
cI'eated by Him, chosen by Him  become the elect people, and desti-
ned  become like God  all the  attributes Wllich are attainable 
by  Also he  called «SOll of God» because of the absolute obedience 
which he   Him1. 

2. The King of Israel ls also called «Son of God».   Sam. 7:14; 
Ps. 2:7; 89:25, this nam.e    him. The King lS the Son of God, 

  because (a) God has chosen him (Ps. 2:7):   
   6:      cf. 89:28). 

b) The King repl'esents God  eartll (Ps. 2:8-9). c) The King, as the 
People of Israel, lceeps and  the  and proclaims the 
commandments of God(Ps. 2:7:    Kuploun·cf. 

, .... ,  ·, 

, 
 d) He oVI'es absolute obedience  God; he has  trust God and 

 accept Him as his own  (Ps. 89:28:    
           cf. Ps. 

  

,1 

=:;:;:;:;:::=:=::;: 

_ 
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      ... ))). The meaning of  

here is not that of  r i m u s i  t e r  a r e s, but that of the chosen 
one and beloved by Go-dl, and distinguished among the kings of the. 
earth (Ps. 89:28:       

Lastly, tlle «Son of God)) is used of persons with special commis-
sion from God, especially the angels and perhaps also the Messiah (Gen. 
6:2; Job. 1:6; 2:1; 38:7)2. They are called «Sons of God»   

because they participate  the divine nature as spiritual beings, are 
messengers of God   Hebr. 1:14:     

    and speak in the name of Yah-
well (Hebr. 2:2:    c3L'    As to the name 
of the Messiah as the «Son of God», the problem becomes more 
cated since  known ancient text definitely caIIs the IvIessiah the «Son 
of God». One exceptional place where the Messiah is called «Son of 
God» is the Ethiopic Enoch (105:2), but many critics regard it as a 
Iater interpolation3 . Also, we have anotller reference to the I\'lessiall as the 
«Son of God» in  Ezra 6:28,294. The first passages speak of the reve-
lation of the Messiah and of His death:     

           

               
   (cf. Apocalypse of Baruch 3). This passage and the 

next one speak of a condition of pre-existence  of preservation of the 
Messiah in Heaven and of His advent (cf. 13:52)5.  the same book, 
14:9, we read:        

    
meaning  

1.    c  t.,  874-875. 
2. F. Stier, G  t t u   S e  e  g' e    t e s t a m e 

  2, Q-Q·s-s-i-m-.---------_==. _. 
3. G. Dalman,  cit., 268-272; G.   Ezra -Apocalypse 

(London:  '1917),  CVL; Bousset,   c  t"  53: c .. un ress, «  
of God»  J ewish Writings  to the Christian Era,  J e \v  s h  b  c a  

 t e r a t u r e, IV 1935), 117. a r e s  the passage-ln 
lnora1 sense. The Messiah, he says, is called «SOn of God» for the same reason for 

 the righteous are called   God». He related this verse   Ezra 
_____7'-'-:2_8.,23..;..14:9· cf. Enoch 62:14' John 14:13.  h e   Ic  f   c h (Oxford: 

Clarendon Press, 1896),  262-263. 
4. Various readings:  Messiall (Ethiopic); The lVIessiah of God (Armen.); 

'Filius Meus Jesus (Latin);      1536c. 
5. Cf.  Ezra 12:32; '13:26,52.    c  t.,  309; Charles,   c  t. ,  33. 
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servant of God     and does not refer directly 
 ... '; 

to sonship. It depends mostly  the early Messianic interpretation 
of tlle Psalm 21. This becom.es evident if we take into consideration the 
date of the composition of the book of  Ezra, Wl1ich, according to 
many scholars, is placed  the beginning of the second century  D.2 

 what we have said above, we llave tried to trace the various 
meanings \vhicl1 tho tern «Son of God»,   has outside of the 
New Testament. We saw that it was applicd to different persons  thc 
Old Testament (people of Israel, kings, and Angels) and that we have 
not strong groundsfor its application to the Messiall, unless \Ve accept 
tlle connection of the title with that of the Messiall of Psalm 2. This 
connection  obvious  the epistlc to the Hebrews (1:5; cf. Ps. 2:7; 
Acts 13 :33; rr Sam. 7:14). But for the autllor of tllis epistle, the Son 
of God  more than a Messianic figure (cf. Hebr. 1:7,8,9-13; 4:5,6; 9:14; 
13:8).  Him divine attributes l1ave been given, and even an equalit)T 
to God. But to return to Our point, does Paul use the title «Son of God» 

 the sense  which it \vas used  tl1e 01d Testament?  com.parison 
of these t\VO areas (01d Testameht and Paul) can convince us tha t tl1e 
usage of the    Paul is utterly removed from that of tl1e O1d 
Testament or the Apocalyptic thought3. There  a specific meaning  
the Pauline designation of Christ as «Son of God» which is truly new4• 

1.  Violet, D  e   c a  s e n d e s   a u n d d e s  a  u c h 
 Deutscllen Gestalt,G.C.8.,1924;Box, op.cit:,p.309; Zimmerli 

and Jeremias, «The 8el'vant  God» 8 t u d  e s  n  b  c a  11 e   g  
  Napervil1e,   R. AIIenson Inc. 1957)  49,  196. 

2. Grant and Ro,vley,   c  t.,  40;   c  t.,   
3.  Wel'nel'  h e F  u n d a t  n s  f C h r j s t  a n D  g m a 

(Ne,'!' York: Herpel" 1957),  '122-123. TI1e  assel'ts that Paul,  naming' 
Christ the «80n of God», did not exceed the late  doctrine of angels. (cf. 
Enoch 6:2, whel'e tl1e angels are designated as «80ns of Heaven»). The  also . ... . 

related to that late Jewish speculation  incl'easingly assigned divine functions 
to mediators of a celestial kind. 

4. W. Michaelis, Zur Engel-christologie im Urcl1ristentum,   b h a n d  u n-
gen  Tlleologie des Alten und Neuen Testaments 

  

  
.  Cullmann   c   270' Bousse  Q. c   82; J. Jeremias, «Abba»,_' 

..  L. Z.,LXXIX(1.954), .col. 213; G. SChl'enk,    ci t. 11,  7.3.8,  

elves a, 1  S 1 e  n q u e r   e a s   ] c a n 
  the Ne,v Testament (London:S.P, C.K,1954),p.92,n.3. 
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TI1e ((80n of God»  8t. Pau1 does  express an outward re1a-
tionship  an adoption whic11 took p1ace  the course of Christ's li-
fe-time  after the resurrection. The divine sonship of Christ is a 
que and specia1 one.  t IJonts to Christ's com.ing· from the Father and 
His Deity. Tl1e expression   pl'esents Cl1rist as a super-worl-
dly being, standing  the closest relation metapl1ysically  God1 • 

TIliS c10se l'e1ationship existing between God and Cl1rist appears now-
11ere  the Old Testament.  the contrary, the re1ationship between 
God and the king is understood   tl1e sense of adoption and  
of beg·etting. T11e begetting' of the king (Ps. 2:7,9:      

   11ere is  figurativc (cf.  8arJ1.. 7:14; Ps. 
89:26). T11e King is a1ways subordinated to Jallwcl1; 11e is tlle channe1 
of t11e divine b1essings. He 11as some extraordinary  for instance, 
the power of hea1ing is ascribed to Him as to a God.  Kigns 5:7). His 
know1edg'e is 1ike that of one of God's ange1s-supernatural.  8arn. 
14:17.) He is the peop1e's shie1d (Ps. 84:10; cf. 84:12; 47:10; 89:19). 
,vhere the same tit1e is sim.u1taneously app1ied to God and to the King. 
But at the same tim'3, t11e Old Testament observes and alwa:ys stresses 
very strong1y the 1irnits wl1ich separate  King from. God. Tl1e true 
King and the true throne al'e to be found  11eaven, from which Yah-
weh dil'ects the history of the wol'ld (Ps. 33:13; 89:10; 103:19)2. 

According' to Psa1m 2, the dominion of the king is extended  
 eal'th. His kingdom is  this wor1d  8). But to Christ, as the  

of God» is ascribed not  power of this wor1d, but a1so dominion 
         ( Ep11. 

 ef.  Cor. 15.28, 
-  an -ffiffie name orGo t e lllg wilI be glorlfled (PS:-8"9:2"5). 

 1------
peop1e (Ep11. 5:23; Phil. 3:20;  Tim.. 1:1,2,3; 4:10;   1:10;  
1:3,4; 2:10; 3:4,6; cf. Luke 2:11; John 4:42; Acta 5:31; 13:23). His na-

  

       11. 1:21' cf. Phil. 2:9' Hebr. '1:4 . His  
nam.e is evoked  prayers and  His nam.e mirac1es are performed (Rom. 

___  5 -----
13:15; cf. Acts 3:6; 16:18; 4:10; 8:16; 9:28). 

1-,- ousset,op.  -.Lietzmann, Kommentar  Rom. 
 a  d b u c \,  U m  e u e  e s t a m e  t  1933),  

nects Rom. '1:4 ,vitll 8:3. and regards   as a  for   Chl'ist. 
2. Jacob,   c    239-241. 
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The sonship  the King  a temporal one, beginning  the occa-
  his enthronement (  5am. 7:14:      

cf. Ps. 2:7). But Christ  the   God from the beginning; He, who 
was sent by God (Rom. 8:3-4,32; GaI. 4:6). He  the image  the 
visible God (Col. 1:15; cf.  Cor. 4:4). It  He through whom God 
created the world (CoI.1:16; Eph.1:10,21) and, accordingto an advan-
ced statement, He himself  tl1e creator  the universe and the judge 

 the world (Hebr. 1:10). As such, He  the heir  the Fatl1er and 
God's  revealer and representative1 .  the Apostolic lang'Uage, 
Christ  confessed as Lord  prayers are offered to Him and 
finally he becomes the subject  faith (Gal. 2:20). But prayers  be-
half  the king by his subjects are indispensible  Him (Ps. 72:15). 
The oHering  prayel's cllaracterizes the divine nature  the receiver. 
But  1srael's religion «the Icing never became a God, but it was God 
\vho was king»2. 

As to tlle angels, their sonship  determined  the one hand by 
their nature-which  divine to some extent-and  the other hand, by 
the nature  their functions. They minister unto God and pray before 
Him (Job 1:6; 2:1; 38:7). But there   possibility  comparison bet-
ween Christ-as the   God- and the angels as the   

: '1':": 

Christ, as the  id above all the 5piritual and m.aterial \vorld, above 
    (Eph. 1:21; Col. 1:3; Rom. 8:38).  angel  

called   the unique sense  which Christ   called (Hebr. 1:5). 
Christ  worshipped by the angels (Hebr. 1:6;   

    This idea  Christ's being worshipped by 
the' angels  used  a large scale  the Apocrypha and 
grapha  the OId and New Testaments. 50  the Ascension od 1saiah, 
the author describes the superiority  Christ over the angelic world 

 terms  worship (cf.  2-25)      
 0'..'      ...      

                  

            
      The attempt  Werner to 

define the theolo  tlle first Christianit " and especially of Paul  

  Lods, «L e s  r  e e s 
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(since he does not mention specific passages which can bear evidence 
to this point). The passage which 11e quotes as support are not decisive 

 of   to his theory: 1) Tl1e Enoc11 6:2 undoub-
ted1y calls the ange1s «Lord of heavens», but the passage does not con-
tain anything e1se but a simp1e designation. 2) Tl1e 1anguage here is 
figurative and the ange1s named are of an imperfect nature, w1lich can-
not be compared tothe nature of C11rist, 'vvhich was sin1ess (Rom. 
8:3-4; cf.  Peter 2:22). 3)  Enoc11, ang'e1s are appointedto some fun-
ction  the 'vvor1d  peop1e (1:9, 9:1; 20:1-7; 21:5,9; 22:3; 81:5; 
90 :21 ;11), but nO'vvhere  this book  e1sewhere are ascribed any par-
ticipationin the  of the wor1d  other creative functions be1ong-
ing to them (cf. 81:1, 10,3).  ange1s are called the «Lord of the glo-
ry» - an attribute g'iven to God, and constant1y ascribed to Christ  

the New Testsment  Cor. 2:8;  Cor. 3:18; 8:23; Tit. 2:13). Nowhere 
 the Bib1e can be found any l{ind of faith tO'vvard the ange1s. They 

never became the subjcct of preaching  of a religious understanding 
1ike the  of God» (Gal. 2:20; Eph. 4:13).  the contrary, to be-
lieve  ange1s constitutes a' l{ind of heresy, repeated1JT condemned bJT 

8t. Pau1 (Col. 2:18   

 Christ is ascribed not  superiority over the ange1s, but 
3.1so it is He who makes His ange1s   and 'vvinds. 1'he ange1s 
serve andminister unto Him, as they do unto God, 1'hey are his 

  )1. Tl1e meaning of the Hebrew root is to minister, to 
serve, to perform tl1e service of tlle sanctuary.  Ezekiel it has  me-
aning of worship (cf. 20:32)   .  the Ne\\r  st 

a-y,--t-o-p-er    

contribute to 
 is used of the officials (Rom. 13:6:     

of the Apostle himse1f (Rom, 16:16), of Christ (Hebr. 8:2:   

 cf.    .  
   ... » .  unto and to worship God is 

---------,1'\"nnzr-7Ii'The functlons  e ange s In t e Old Testament, and  the late 
Jewish literature2• This ministr and worshj_p- .   

1. For the  of ("    language cf, Liddel1 and Sco  
  c i   1036-'1037;   particularly a sacred office. 

 means (a)  serve gublic ------
  (Isocrates 8:13; Xen, Men. 2:7,6; Arist. Pol. 1291(34). c) to 

serve a master: Arist.  1278a12:        
2, Dan. 7:'10; TestamenL   Patriarchs (Levi 3:5; cf. Philo:  74;  

 34:5-6; Ps. 102:21). 
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2. Jel'emiaB,   c  t., col. 213. The authOl'   the  that «...to 
name God  Fatl1eI'» witl1 tl1e tIBe  the \voI'd 'Abba" a diminutive form origina-
ting   language,  \vithout analogy  J udaism and indicates J esus' 
uniqJIe  .rela.tiofiBhiD  God. (cf. Cullmann,   c   300,  1. (German edi-

   gJItZ andeIs al:s  {}ep  i6L,   J1PS   

1. G. S. Duncan,  1I e e  i s  e    a u  t  t 11 e G a 1a t i a 11  
     a t' s  e \v  e   a m e  t C  m m e   a     Morgan,   

cit.,p.57. 

 a u]  G. Fishbac]1er, '1 ,  ' 
5. G.   D e r S  h  G  t t e  Eine UnLersuc]1ung' ilber des Cha-

 h c 5    f G  d    a u 1,    h    a  d t 11 e 
 e   e   s t i c Yv  r  d. 

Tlle term.   God» is not unfaW.iliar to the Hellcnistic \vorld5 
• 

by them. It happens not  because Cl1rist is exalted oyer eyerything 
 heayen and  earth, but also because it is He in whom all things 

11aye been created (Col. 1 :16:         
              
            

cf. Eph. 1:10,21; cf. JOI1ll. 1:3.10). 50 Christ is the  of God» in 
a unique and metaphysical sense, and the term   l'eflects 
a relig'ious and theological interest1 . The Gal. 4:6 expresses,  the hi-
ghest religious sense, tl1is relationship of Fatl1er and   The expres-
sion      is one of the hapax legoJTI.ena in the New 
Testament (cf. Phil. 1:19:   'I-lJcrou  Rom.. 8:9c:  

 cf. also  Cor. 3:17; Acts 16:7;  Peter 1:11; Hebr.9:14; Rey. 
19:10). It does  I'efer to the incarnation of the  butrather 
to the sending of the 5pirit of the  to the world, Wl1ich 5pirit is the 
5pirit of God3 .  the effect of the 5pirit of the  Christians become 
«50ns of God)) and «heir of God)). (cf. Rom. 8:14-15:   

      ...       
 '    cf. ycI'ses 16,17). 

"VVe can sUffiJTI.al'ize by quoting tl1e \vords of Menegoz. He says, 
«Pour Paul, le Fils de Dieu est  etrc unique, exceptionnel, ne de 
Dieu, anterieur au m.onde, superiour a tout I'unjyers qui a ete cree pal' 
son intermediaire et qui subsiste   De  existcnce d'  tel etre,  

 a seule trace dans  Ancien Testam.ent))4. 
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 ..   t   . c  t.,    1. 

    L e  ec h e e t  a  e (] e m  t    (]' a  r 
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It was a widespread designation having its origin  the ancient orien-
tal religions in which, above all things, kings were thought to be be-
gotten of Gods. TlliS belief was especially common  Egypt. The ru-
lers  Pharaohs were all considered to be sons  tl1e sun-god Re1• Tlle 
term was extended to anyone who vvas believed to possess some kind 
of divine po"rer2 • 

 estimate  the popularity of the term is offered by Origen  
l1is work against Celsus, From the relevant part, we can see the deve-
lopment brought to tlle idea of the divine sonshi   the 11ellenistic 
world and its re1igious implications. Tlle text runs as follows: 

                
              

            
           

             

       ... ))3. The basic 
meaning., according to the passage, of the «Son of God)) in its hellenistic 
appJication, is that  a divine being, a god, a supernatural being 
an equivalent     of   Tlle designation 
here has a soteriological meaning    and an eschato-
logical one         
Phil0  Flacc, 74, definitely describes Augustus as  The wor-
shipping elements of the sons  God in the hellenistic world are an 
inseparable part  their divine nature.  tl1e designation  Christ as 

 tlfl:tl tlie   lngen: an .  _ 
 matorial. Soo also \;V, 

Grundmann, D i  G  t t  s k i n d s c  a f t i n d e  G e 
s u u n d  h r  J'   g i  n s g  s c h i C 11  i c h  n V  r a u s s  t  U n-
gon ('1%8) passim. 

1. C. J. Gadd,  d e a s  r D  "  n  R   n t h  n c  n t  a s t 
 Fr.ess,-1-948- . -=========-=== 

2. \;V. Bauor, D a s J  h a n n  s  " a n g'    m   1933 

3. Origon C  n t r a C  s u m  cf. Robinson,   c  t., .  
oman e iefs of t  Empire, J  11 r-

nal of Hollonic Studios,XLV, 84; \;V, L.  Somo 
s t  c   n t s  n  r  m  t  C h r  s t  a n  t  (London: Publi-
slled for tho British Academ)r by   1944 . 37-40'  
ogy  t  ow Tostamont,I,121-133. 

5. Bultmann,  h e   g  f t h   w  s t a m  n t,  130, rola-
tes tlIe savior, Son of GOd of tho HoHenistic ,vorld ,,,itll the I'odeomor  of 
the Gnostic myth. 
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the    we  seen that these elements  a soteriological 
(Rom. 5:10; 8:3,4; Gal. 4:4; Col. 1:13) and  an eschatological figure 

 Thess. 1:10) can be found. Also faith to Him has been ascribed by 
Paul (Eph. 4:13; Gal. 2:20) and worship has been rendered to Him ac-
cordingly (Phil. 2:5-11; Rom 10:9;  Cor. 12:3). 

 the basis  \vhat has been established  can we trace 
any relationship between Paul and the hellenistic world  the use  
the term the «Son  Godn? Did Paul  his concept  Christ as 
the «Son  God» from the hellenistic religious and philosophical 

. strata, and  so,  what sense? Bultmann  the idea  a borro-
Vlring  this by St. Paul.  his  h e  1  g  f t h e  e w  e s-
t a m e  t, he  a full statement  explaining Paul's dependence 
upon his contemporary ""orld1 . We quote his words. 

The Hellenistic period  a ,,,hole series   menn 
  who claimed to be sons  a God or who were re-

garded such and some  whom were also cultically worshipped. 
 their case there is  emphasis or almost none,  the parado-

:x:icality  the  appearing  human form.  this 
was  problem at all to Greek thinking  general, for which 
ry man's soul is a  entity. Hence, here the interest lies not 

 the parado:x:ical fact  the  Son's humanity but in the 
content  his life  marked by miracles and the other 

 conferred phenomena. 
Another  ,,,as the conception of  sonship which was 
common  oriental hellenism as an inheritance from old oriental my-
thology. The idea is   upon _vhom cultic worship ""D.S 

bestowed and who were regarded as   About such 
 Y'orshipped  «mysteries», their myths related that they 

had suffered the human {ate ofdeatn:- but had risen subsequently from 
death. But accor lfig  e 

 establishes a  which is imparted to those who ex-
perience with the deity his death and resurrection  the rites  the 
m steries. Further  he continues. 

 type  the son  God  IItt1st be  
_ _ . . . ., often ossesses not   so-

teriological but also cosmological signif1cance.   1S 
rob-ab- its  was inde  

.1. Ibid.,  130-'132. 
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ped  mythologies and  religious-phi1osophical speculations 
like those of Philo, whose cosmic Logos is the son of God and a 
simi1ar development is found  the Hermetic writings.  paral-
le1 phenomenon is the Cosmic figure of Wisdom which had al-
ready crept into the Wisdom literature of the Qld Testament, 

. and had become an object of specu1ation  J udaism, especially 
 he]]enistic Judaism. 

So, according to Bultmann's explanation, t11ere are three types 
of divine sonship:  those who became sons of God by miraculous 
performances; b) the we1l known «saviors)) (soteriological signifi-
cance) and «cu]tica]]y WOI'shipped»; and,  the sons of God as (<cosmic 
figures» and «saviors» toget11er. From a]] these types of divine sonship 
early Christianity derived the various e1ements which make  Christ 
as the «Son of God)), comparab1e to these simi1ar conceptions. As for 
the first type of the son-divinities, we can say that  re1ationship is 
to be found between Pau1 and the he]]enistic concept 01' the «Son of 
God)).  For Paul, Jesus is not He who proved that He was the «Son 
of God» by miraculous phenomena, but His miraculous acts "vere the 
expression of His divine nature (Rom. 1:3; GaJ. 4:4,6; Col. 1:13). b) 
These «sons of God» of the hellenistic ,'1or1d were exalted to the di-
gnity of Gods not by the piety of faith, not  by the strength of 
the community's faith, but were declared to be Gods by some imperial 
decree  by their  c1aim1• But Christ proved to be the Son of God 

      (Rom. 1:3).   the he1Jenistic son-
  transformatlOn  uman    so  

that nothing is 1eft of the origina1 human but the outward appearance.  
 Pau1,  the ot  an, Chrlst's human exist-ence'  

and defended against any docetic misconceptions (Rom. 1:3;  Cor.  
15:3-4; Gal. 4:4; Rom. 8:3-4,32;  Tim. 3:16; 2:5-6;  Cor. 5:15; Tit.  

::':':====-==<>:::1-4-} . --_._. 
-------44'1-1'. L!;!ad.1 _ 

significance for their beJievers. Later, we wil1 make a comparison between 
these savlOrs an deal 
gica1 significance of Christ as God. vVhat is 1eft here for a more detai1ed 
examination is the re1ationship which Bultmann finds between the 

1. Ra\vlinson: ·A.E.J. The Ne\'I' Testament Doctrine  
C h r i s t, London '1926; Longmans, Green and Co.  70-72, 

2.  Stauffer,  e \v  e s t a m e n t .  h e   g  trans. J. Marsh (New 
York: Macmillan, 1956),  106-107. 
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14 n  C Q n r  46 

8. Leg.   cf. Quest.  Gen.  
9. Leg'.   cf. De  mundi. 36; Quod Deus 1mmut. 1 :128. 

10. De fuga 1'10, 112. 
11. De Cllerub. 36. 

18.  b  d., 18. 
19. 1bid., 22. 

1. Bultmann,   c i t., 1,129,132,178;  13, 146. 
2. de Ag-ricult. 51. 
3. De Mig-r. Abr. 1:7. 
4. De Somn. 1:230. 
5. De Fuga et invent. 101. 
6. Conf. Ling'. 146. . , 

cosmic character  the Sons of God and Christ. For the main sourceS 
for i.nform9.tion about these  Bultmann has gone to the 
religious-philosophical speculations  Philo and the Hermetic wri-
tings1. 

 Phil0, the ide3. of Logos occupies a great part  his plliloso-
phical and religious thinking. The Logos is calJed   as comirig 
from God 2. He is also called the  place of God3, tlle oldest of 
tlle  deas4, tlle closest to God5, the beginning 6, the image  f 
God   7. As the image  'God, the Logos manifests the di-

 perfections,  which he participates: omnipotence  
niscience  ), goodness  holiness  

Tlle Logos is called the second God and tl1e God of the imperfect 8. The 
Logos  God, par excellence; He is the instrument of God  the 
creation of the world9 • He preserves the world and connects its 
rious parts10 . He is the ruler of the  and the character of the 
seal of GOd12. 

Also  Philo, the Logos is the eternallaw   identical 
with the natural law. He is the soul of the world, the  spirit, 
and the law of tIle moral order. He is a spiritual law,  the  
reason,  which all the phenomena and   world history find 
theil' cause13 . He is also the angel of God14•  his relationship to God, 
the Logos is described as God's Son, as incorruptible15 since he is born  
God, who is invisible16 , incomprehensible17, creator18 unbegotten19, 

15. "1} e-Co n f. -L  n g.  
 2-.-
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uncJ1angeab1el, transcendent2, ever1asting3 and tJ1e head and source  
of aJl riches and of all thing·s4• God is the on1y source of Logos  
(Quod det. Pot. Insist,        cf.  
de Poster. Caini 69). The logos is God' s \-vork (De sacr. Ab. et Cain 65:  

     His function is to stay between God and  
the wor1d  )5. Tho Phi10nic Logos  l1is creative and mora1  
c11aracter is found to be c1ose1y ]'e1ated to the Stoic Logos. For the  
Stoics, Logos is the creative princip1e   )6.  moves the  
materia1 and shapes it. Tl1e Pythagoreans a1so called  the causes  
of all beings'            

      7,  Stoicism, the Logos a1so is identica1  
wit11 fate, 11e is described as a corporeal spirit   in  
J1iS communication \-vit11 men;8 and finally, 11e is identified  GOd9,  
and eventually J1e is GOdlO, His mora1 c11aracter is obvious  Stoicism,  
He functions as a mora1 princip1e  men, encourag'ing' them to g'ood  
actions, and pro11ibiting t11em to take part  bad actsll, He a1so contains  
natura1 qualities, being the disposer of the naturaJ tJ1ings and the  
architect of the universe  1.42; 24,26. Arnim: «rerum naturae dispo- 
sitol' atque artifax universJtatis Logos .... quem et  et necessita- 
tem rerum et deum et animum Jovis nuncupat»). The usage of thc  

1. Ibid., 28. 
2. Ibid., 13. 
3. D e  a  t. 8. 
4. D f 

        cf. R. Bultmann,  ri m i t _
. . .  c  Tm  r a r  s e t fTJlg,trans. R.  Fu]Jer  

(London: Tltames and Hudson, 1956),  97.  
6. Zen. 1:24,7; CIeanthes. 110,27; Arnim,   ci t"  10; cf,  Zel1er,  

D  e  h i  s  h  e d e  G r  e c h e  (London: Long.!lliWs.,....Green and Co.,  
1'8811,  3S-5:"D<fS's  der StoiscIie Logoslechre die nachste  

........."""--------
kommt, sondeI'fi aucJl aus dem g'anzen Begr'iff desseIben». Heinze, D  e J e h r e 

und dem plti)onischen Logos fiilIt deutIich ins Auge». 
7. Kittel.   c 1 t., IV, 78; cf.    '1 :5. 
8. AI'nim  

------<17--,t-b-i-d:-;-I-:r.:H:<r.24-.--------------------------= 
10. Jbid., 315:3, 
11. Ibid.,  

     8 
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term Logos to denote the rational faculty and hence as the equivalent 
of  (mind) occurs  both, the Stoics and Philo1 .  Aristotle it 
has the meaning of mind  t002 

: 

Taking into consideration what 11as already been said about Philo' 
doctrine of  as the Son of God, we proceed  to a compari-
son between him and St. Paul  order to' see the possible connections 
between these two spheres of religious and philosophical speculation, or 
their independence of thinking and their different evaluation of the 
term   Philo was primarily a philosopher and his main con-
cern was to color by his philosophical principles the re-writing of Bibli-
cal history, since most of his works are eitller parts of a running" 6ofulnen-
tary  the Pentateuch, or essays of selected subjects  the same3

• 

 Philo the Logos is called son of God,     because 
there is any relationship of  between God and the Logos, but because 
the Logos is the Son of God as  come from Him. At the same 
time the incorporeal man is called the son .of God:    

            
   .. 

The ideais derived from the basic assumption of Philo's thought 
that there are basically three kinds of life:     

               
              

            
              

          
           

         .. »5. 
Among the sons of God, this world is also i.ncluded.    

f tlle Reli ious 

4. C  n f. L i n g. 63. 
5. Quis rer. div. her. 45-46. 

   1  s       J u d a  s m, C   s t  a   t  a n d Is 1 a m (2 vols. 
Cambrisdge: Harvard University Press, 1947),  230-233. 

. 2. Tlle term  Plato is correlated with the knowledge   and 
thoug1lt  and is ascribed  God a,s a characterization  the 1ntelligence 
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        The idea is highly cha-
racteristic. This    is descl'ibed by Philo  another passage 
as the only son and beloved one ofGod2• The meaning of  is made 
clear by the word visilbe of the previous passage. The adjective  

introduces us to the basic conce pt of Philo about a double creation: 
the Cl'eation of the   (the world of the ideas) and of the 
visible \yorld   Tllis second world is characterized 

. by Philo as visible God      This world is an  
antitype of the VlTol'ld of the ideas made in,the irn.age of Logos and by  
the LogoS4. The Logos also is God but a second God. The   

cludes the cardinal order among two 01' more things 01' beings. It beco- 
mes obvious from two points: (1) Philo repeately stresses the mono- 
theism of the Old Testament; this is a basic pl'esupposition for Philo.  
There is one God creator )5, incomprehensible and the only  

. source of everything, even of the Logos8. So He is unique  rank.  
The Logos as His Son is something between Him and tlle VlTorld 7•  

2) Philo ranl{s the Logos among the angels, regarding llim as 
the oldest of them8• He is the  and  and  

   Turning now to Paul, \ve can say thatthe Sonship of 
Christ is defined not  a Philonic pattern (relationship of cause and 
effect) but  a natural and unique way. Christ is the only Son of God, 
the Son of Hjs love, the first-born )10.  the others are 
sons of God either by the grace of Christ 01' the Holy Spirit 01' by ado-
ption (Rom. 8:14; 9:26;  Cir. 6:18; Gal. 3:26; 4:6;  Thess. 5:5; Hebr. 
2:10; 12:5,7). Christ, as the Son of God, is an inde endent ersonalit 
rom eterll1t to eternity_(Plli1. 2:6:  ..

Philo the Logos is not an independent being. As long as he is an inner 
e IS an lntegl'a e., has not proceeded  part of God.,  

from  and as such, he cannot be rcgarded as the Son of Godl1. The 

-
2. D e  b r  e t. 30' cf. D e S e c i. 1,  /.1 ,96;  
3. De acternitate  

4. L e g.  11. 1,43. 
5. De 'Iut.  18. 
6. De fuga 198. 
7. Quod rer. div.  205,206. 

_____
9. Quod Dens  182. 

10. Nowllere  Philo does the \\'ord  appear as an appelation for the 
Logos. Instead of it, \ve have the \vord  

11. De Migr. Abrah. For an opposite  cf.  Jo\\'ett,   s t  e s  f 
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«Son of God»  Pau1 is p1aced  all the angels w110  Him. He 
sits at God's 1'ight hand and pa1'ticipates  the  substance being 
the    and     (God). 
(Heb1'. 1:3,4,5-7; Eph. 1:21; Phil. 2:9)1. Fol' Phi1o, t1le idea of an 
inca1'nated «Son of God)) is  Tl1e1'e is a sha1'p distinction 
maintained between the intel1igib1e and t1le "isib1e W01'1ds;  "isib1e 
appea1'ance is possib1e fo1' him. (De fuga 101:     

             
          

He commnnicates on1y vvith the sou1 of man, which itself  1'ega1'ded 
as being a pa1't of the intelligib1e   He calls the sou1 to 
pe1'fection  offe1's  malces  desi1'ab1e, 
leads man's soul to the seeking of the t1'uth and he1ps them to become 
"i1'tuous2.  inca1'nation, much 1ess passion of t]1e Logos can be found 

 Philo. But  Pau1 the «Son of God))  sent to t11e wo1'1d, becomes a 
man (Rom. 1:3-4; 8:3;4; 32; Gal. 4:4,6). Tl1e Christ, as   
lunta1'ily   to suffe1', and th1'oug11 his passion  man 
f1'om the swo1'd of  and death (Gal. 2:20; cf. Rom. 8:32). 

1'he cosmologica1 significance of Logos  Pl1i1o is a1so enti1'e1y 
diffe1'ent f1'om that of the Son of God  Paul. TJ1e cosmic Logos p1ays 
a seconda1'Y 1'o1e  the c1'eation of the wllo1e wo1'1d. God  the Cl'eato1' 
of t11e wo1'ld:            

      ...       ... »3. 
1'he Logos is not the c1'eato1' himself: He is the inst1'ument of God 

 the c1'eation: He is the sea1 of God: ...     
06    )4. 1'he1'e  a  diffe1'ence between the 
cause and the inst1'ument (01' agent) of c1'eation fo1' Phi1o: He cont1'a-
sts them.. Fo1' him God  the vause, the only cause    and as 
such, He is not the inst1'ument         

S t.  a u 
(2 vo!s., London: J. Murray, 1859), 1,510. The author appears to find   «the 
comp!ete  of the Logosn, a!thoug!l he admits that  idea of the 
Logos !eaves us  doubt at !ast ,vhether it is not a    mode of opera-

  e e s s a u 
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          Philo distin-
guishes  factors  the act of creation:         c)  

  and d)   1)2.  Paul, t]1e role of the Son of God  the creation 
is far more advanced t]1an   Paul  caJ]s t11e Son of God an 
instrument  nor does he dra\" a contrast l)et,veen the Father 
and the S011  the act  the creation. Tlle  act  God is des-
cribed  Paul manJ' times (Rom. 11:36;  Cor. 8:6; Eph. 4:5). The 
same words are used  describe the creative action of Christ.  Cor. 
8:6; CoJ. 1:16-20; Hebr. 1:3; 2:10).   the identitJ' of  

  the creation  compariso11 wit]} t]1at of God is recognized bJ' the 
author  ascribing to Christ the saIne \vOl'ds vv11ich are used of God 
(1 :10-13). Tltus, tJ1e ro1e of Christ is more tJ1an instrumentaJ.  inter-
preting the re1evant passages of Pau1's epistJe to the Co1ossians about 
the creative ro]e of· Christ, Lig]1tfoot conc1udes that ((this mediatorial 
function l1as entirely changed its charactel'.  the Alexandrian J ew it 
was the ,,'or1( of a passive too1 01' instrument; but to the christian 
post1e  represented a cooperative agent»3. So the «50n of God»  
Phi10 is an idea1conception, a cosmic pl'inciple; l)ut the «Son of God» 

 Pau1 is a Jiving person who is  immediate relationship to God, the 
Father, 110 lower than God, and incomparab1y J1igher than the angels. 

 order to have a c1ear idea about the eminent place \vhich J esus, as 
the Son of God, occupies  St. Palll'sletters and to understand the re-
ligious depths of tJ1e tit1e as denoting Christ's relationship to the Fa-
ther, we quote \Veine1's words: 

S  (BS us as remar (a e  1at t  ost e uses t e tlt e   

God  the most solemn passages of the epistles and  themost 
 wlsnes ""o"""'g'W:'l"v"'e------- 

prominence to the infinite  of the Father and to 
rable humi1itJ' and condescension of J esus, which is    

----
phant1;}' tbe sllbJj mi ty  _ 
1:9;  Cor. 1 ::L9), w]len he desires to exto1  jubi1ant strains the 

"1. De C  e  11 b. 125. 
2.  b  d., 125-'126. cf.'Vis.  801. 9 :'1; Ecclesiaticns 43 :26.. cf. Plato's 

maeus,  a s s  m. 01' a  t lel'e a1'e ive caUSes: tlle mateI'ial, the agent, t]te make-
up, Lhe model, and t]le end  vie,y. 

3. J.  Lig]ttfood, St. Paul's epist]es to the Colossians 
a n d   h i] e m  n (1'evised text, 8th ed., New York: Macmillan, 1886),  
155. 
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through Jesus Christ (Rom. 5:10; 8:'1; Gal. 4:6), ,vhen he wishes 
to l'eveal overwhelmingly the whole might and grandeur  the Sa-
vior J esus Christ (Rom, 1:4; Phil. 2:9; Hebr. 1:2), when he summOns 
llis readers to faith  Jesus Christ (Gal. 2:16,20) and to his 
vocation everywhere  COl'. 1:1-9); at the commencement and the 

 of his epistles, where he calls down  the believers 
the grace and peace  God,  all these instances Paul calls Jesus 
Chl'ist pl'eferably the «Son  God». And correspondingly he calls 
also God  the most solemn moments and formulas  confession, 
the God and Father of our Lord J esus Christ1 • 

What remains to be examined is the supposed relationship that is, 
as Bu]tmann asserts2 , to be found between the concepts of the «Son of 
God» as they were held by St. Paul and the Hermetic writings. These 
writings reflect a doctrine  the ancient times. But  present fOl'm they 
may have been influenced by the christian literatUl'e3 • It becomes 
obvious  from the last chapters  these wl'itings at which points  
religious and devotional language  the New Testament writings and 

 the Early Church Fathers prevails;4 b) from the fact that aJl the 
Hel'metic wl'itings are later than the New Testament period; c) all 
these writings are admittedly influenced by Judaism; and d) at least 
the latest stratum  the Hermetic writings has passed through the 
christian sphere. But regardless  their direct or indirect relationship 
with the christian world, we must take a close inspection  theircon-
cepts concerning the «son  God» as a cosmic principle and his re-
lationsllip to the Supreme God. The concept  the son  God  the 
Hermetic writings is not entirely irrelevant to that  Philo, although 
the former presents a religious orientation entirely different from thc 
monotheistic orientation  Philo. The Hermetic writings are full  a 
pantheistic system,  ,vhich God and the world are mixed  together5

• 

1. Weinel,  cit.,  324. 
2. Bultmann Tl1eology  tl1e Ne\v Testament,  cit., 

 '132. 

, 
 en-

tal ideas and then ave back to oriental   
forms  expressions  ,vhich tl10se ideas had been c othe . 

5.  (edition: W. Scott,  e r  e t  c a (4 vols., New York: Oxford 
versity Press, 1924-36). 
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The son of God here, as in Phi1o, is God's Logos who is an ins1.rument  
of 1.he Fa1.her in 1.he crea1.ion of 1.he wor1d. He is 1.he image of God  

  in a cosmo1ogica1 sense1 • The Fa1.her - son re1a1.ionship is 
defined in 1.erms of 1.he proceeding. The Logos is 1.he Son of God as 
having proceeded from Him2• Bu1. 1.his  is no1. an independen1. 
person. He is confused wi1.h a princip1e which exis1.s in man, and 1.0 
which sensib1e a1.1.ribu1.es are ascribed3 • This I,ogos is ofthe same sub-
s1.ance  wi1.h 1.he  (mind). He comes from 1.1le 10wer e1emen1.s 
of 1.he divine subs1.ance and was uni1.ed wi1.h 1.he crea1.ive mind  

as being of 1.he same subs1.ance4 .  o1.1ler passages 1.he  (mind) is p1a-
ced  a higher 1eve1 1.han 1.he Logos, e1sewhere is iden1.ified wi1.h God 
himself5.  1.he Herme1.ic wri1.ings, as in Phi1o, no1. on1y 1.he Logos as 
the crea1.ive ins1.rument of God is called 1.he son, bu1. also 1.he 
,vorld (visible) is named 1.he son of God 6• This kind  sonsllip can be 
defined on1y as, so 1.0  all -inc1usive. The world is 1.he son of God 
on1y because i1. is regarded as .being a proper1.y of God. The same 
10gy is 1.0 be found be1.ween man and 1.he wor1d. Man in 1.he son of 1.he 
wor1d on1y as being an offspring of i1. and as being con1.ained in i1.. 

                 
         i'>E:      

              

 1.he Herme1.ic wri1.ings, crea1.ive power is no1. on1y a1.1.ribu1.ed  
1.0 1.he Logos bu1. a1so 1.0 1.he fire  which is 1.he ins1.rumen1. of God  
in 1.he crea1.ion. Here,  1ess 1.han in Phi1o,the superiori1.y of 1.he One  
God,  in a po1Yf.)leisJiic  pantheis.:tiQ wa is em hasized. God is  

  

1.o.Lo os.    (6      
 i'>E:       He is 1.he beginning and 1.he head 

of every1.hing9• He is e1.erna1 and crea1.or of every1.hing10 and consequen1.-
11, 1.he fa1.her  allll . Crea1.ivi1.y is 1.hc very .na1.ure of GOd12 . The very 

2.  3. 
 ------------------------------

4. 1:10. 
5. 1:6. 
6.  8. 

-------.,jr-.

8.  22. 
9.  3. 

10.  VlIl: 2;  18; XV:3. 
11.   8;  XV:18. 12;  17. 
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substance and nature of God are identical \vith tlle Good1 . EIsewhere 
He is characterized as pure energy and power2• His nature is also light 
and life3. But the polytheistic and naturalistic orientations of the \vri-
tings lcad the author to extend divine attributes to things or pheno-
m'Jna tllat play a great part  the course of tim.e or  human life. TJle 
grcatness of universe and the harmony that exists  it forces the au-
tllor to call it the great   the image of God as reflecting 
the divine attributes of ordcr and Ilarmony4, and son of God  

 and fullness of Jifc5• 

Creative  iS also giyen to the sun. TJle sun is tlle creator 
 or the savior   a naturalistic way7, and is re-

g'arded as being tlle second God8. 

As  Philo, so also here wecan trace the notion of a double crea:" 
tion. But unlike Philo, whose God is the creator of everything', the au-
thor of the Hermetic \vritings seems to imply that thcre are two crea-
tors. The first, who is the Lord of all, is mentioned as the crcator of tlle 
eternal  things which need  providence nor any care9. The 
second creator is corporeal and his creation continues throughout tlle 
course of time. His creation includes beings corruptible and mortal1o. 
This double side of existence introduces a Dualism, which is widespread 
tn the  There can be  communication betwecn God and the 
materialll , or between heavenly and earthly things12.  consequence 
of the vvhole thought of the Hermetic system is the fact that  com-
plete revelation of God is possiblc aslong as ffian lives  earth13. 50 the 
Hermetic writings cannot, at least  tlle form  \vhich they 11ave been 
preserved, have any affiliation  Paul's concept of the  of God». 

 the last cllapter of the writings, especialJy  the fragments, is found 
a more developed form of the doctrine of the Logos and of his cosmo-

2.  1. 
3.  6. 
4.  21. 
5.  15. 

12.  

13. Frag.  FI·ag.  18-27. 
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logical significance. But  these parts the Logos iS identified with the 
providence1 . The Logos here iS described as coming from God, being 
perfect and fruitful and creator not as a person but rat1ler as a divine 
word (1:1':1), as a creative energy that penetrates t1le material and t1le-. 
water2 • This Logos as «SOll  God» ta1{es a place subordinate to t1lat 

 his Father. The terms  \Vllich his nature is described  rather a 
mixture  re1igious and phi1osophica1 vocabu1aries3. The nature  the 
Logos is creative, eterna1, unc1langeable,  ptible, stab1e, and Jife-
giving4• But a11 these terms, athougJl they are repeatedly used by Chri-
stian Jiterature, do not indicate the close relationsllip  God and t1le 
Son  the creation, as,  contradistinction, it is to be found  PauJ. 
TJley ref]ect the ]ater deve]opment  thc Christian theo1ogy about 
Christ, but do not intcrpret the concepts  Paul. TJleir motivcs are 
based  a naturalistic  phi1osophica1 foundation concerning God and 
do  render the rr 1igious 1anguage which comes out  the PauJinc 
\vritings.-FOl' the author  these writings, the great sin is ignOl'ance  

God, which ignorance  be removed by tlle kno"vledge  God 
 The Son of God  PauJ has a salvatory mission which has as its 

goal not  the  and t1le reve1ation  God, but a1so the 
suffering  thf. «Son of God» for the expiation of the sin, which sin 
presuppcsfs a rebel1ioI' against God by man. TJle meaning  tJ1{ «Son 
of God»  Pau]  its reve1atory Sf nse is the suffering and not  the 
revelation  God; t]le suffering "vas an exc1usivE part of God's plan for 
t1le salvation  manKind. (Rom. 8:3; 32; Hebr. 5:8; 2:18; 9:26;   

 2:21; 4:: ;
-'-'----

X!t'F-o-.;<-.---------------------=-----

2. Frag. 27. 
3. Frag. 28. 
4. Frag.  

5.  15. 


