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b) Allegorical Interpretations.

We have said that in most cases Isidore follows, and hence he re-
presents, the Antiochian School concerning the interpretation of the
Scriptures, and we have cited some examples of his grammatico-hi-
storical type of interpretation. But it is also true that he does not re-
ject the allegorical kind even though the N.T. examples belonging to
that kind hardly exceed three dozen.

We must stress from the beginning that Isidore usuaily interprets
allegorically those passages which are appropriate for such an interpre-
tation. When for example the Bible itself speaks allegorically or meta-
phorically or parabolically? or when a certain spiritual gain is gene-
rally expected. Because how could we interpret literally e.g. Matt. 7,18
‘a corrupt tree cannot bring forth good fruit’? «For if the Saviour was
speaking about trees, let your mind be superior to that; but if he was
speaking about men and had used an example-because what is natu-
ral to the trees is optional for us-let allegory be upset»®. Also, when
our Lord says that the grain of mustard is the kingdom of heaven,
(Matt. 13,31) we are obliged to find why He assimilates the heavenly
realm with a grain of mustard seed. Isidore says that «the comparison
of the kingdom of heaven with mustard is done because of the

1. As a matter of fact we cannot interpret these passages otherwise. Not only
Isidore, but other Greal I'athers also, interpret in the same way. Basil the Great,
e. g. who says: «Tobg 8¢ tolohroug Abyous bg dverpdtwy cuyxpioes xal yeodderg gbeoug
armomepdapevor, TO Gdwp Gdwp voNowpev, xol Th Suixpoy Thy Yo Tod oTe-
pedpatog yevousdvny, xatd Thv amodobeicay alttav ScEdpebe...n (in Hex. III 9 Garn: I
44), interprets Matt. 21,33 I planted a vineyard and hedged it round about’ as fol-
lows: «Tag dvBpwmivag Yuyds dnhovéte Myer tov dumerdve, als @paypdy meptélnxe, v
éx TGV TpooTaYRdTOV ACQIAEIaY Kol THV Uity TAY dyyélwv» (In Hex. V 6 Carn. I
64). This is an allegorical interpretation and indeed St Basil could not interpret
it literally. St. Basil’s homilies on the Psalms (especially on XXVIII and XLIV)
" supply us with abundant examples of allegorical interpretations.

2. IV 81, 1144AB.
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results of the latter. The word of the divine preaching is short
when it is sowed and is declared briefly, not only for its shortness, but
for the simple and common words too. But when it is cultivated it
grows up and it exceeds all preaching which have been admired till
now, because it brings forth truth and it does not decorate falsehood.
Nothing is more than truth». Among the interpretations of Isidore
there are also pure allegories which show his relations with the Alexan-
drian School and of which we shall cite a number.

Thus, referring to Matt. 3,10 Isidore says: «John the prophet seeing
the unfruitful intention of the Jews assimilated them to unfruitful trees,
saying that the axe lies at their root. Axe is the sharp and abridged di-
vision of the Gospel by which (i. s. axe) every tree which does not bear
good fruit is felled, not torn out by the roots, because the roots, i.e.
the law are left for the new people to be grafted to»?. _

On the ‘winnowing-fan’ and ‘threshing-floor’, Isidore says: «The
Lord says that winnowing-fan is the ecumenical Church in which He ga-
thers all harvest of mankind. Threshing-floor is the righteous judgment
which for everyone commands the right class and burns those who look
like straw and the rubbish. But those whose works are pure and have
produced fruits of repentance, He will gather into the appropriate gra-
nary, which He also calls salutary abode or mansion»?.

We have said that Isidore allegorizes especially those passages
which, have been written allegorically or metaphorically; let the follow-
ing example be its proof. The Biblical verse is Matt. 7,6. Isidore in-
terprets: «This verse signifies the divine word. For the divine word is a
really holy and most valuable pearl. Dogs and swine are not only those
erring in dogmas but those erring in actions as well. Trampling of the
pearl is the dispute and quarrel of dogmas or actions by those who
attempt to overturn dogmas or those who abuse the bestlife. Well, this

1s the reason why Christ said: Do not cast the word as cheap and ea-
A 2 - 1l ot b

laughed at by those who nelther say nor do anythmg r1ght»4 In another
of his letters and on the same thing, he says: «Give not that which is
holy unto the dogs. i. e. to the Jews who have many times received the

literal—omes—
2. I 64, 224C-25A. L. Bober (p. 56-63) classifies this interpretation among
the literal ones.

3. 1 00, 220AD

4. TV 181, 1273A
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divine word and again turned back to the same vomit, or to those who
believe in heresy, who are going towards the true word and turn back
to their previous bad disposition. Neither cast ye your pearls before
swine, i.e. before those who are mixed together with their passions and
live a life like swine, lest they trample them in their evil habits curs-
ing the divine name and run again and rend you. Because the commu-
nication of mysteries to those people is an unwoken rending® for them
who communicate it contemptuously»® Continuing his interpretation
of the same Biblical verse Isidore says that it refers to the priesthood:
«Several people say that this commandment commands that the priest-
hood is not to be given to lascivious and impure men, lest they insult
it and assault those who ordained them, rending the dignified glory
which they had before»®. And finally he says that it may be referred to
the  sacraments and holy Baptism: «If that means that the divine sa-
craments must not be given to sinning lay men, consider it. And that
prohibits the giving of the holy Baptism to those pretending to accept
the Faith but not avoiding their present habits, consider it»*. -

Four continuous verses of Scripture, Matt. 24, 16-9 give Isidore
grounds to interpret them allegorically. These allegories are found in
one and the same letter. Thus on ‘let them which be in Judaea flee in
to the mountains’ Isidore says: «Jt means those who are attached to
piety (what Judaea means) must look for the high refuge and must be
watched by their avowaly®. Isidore’s opinion concerning ‘let him which
is on the housetop not come down to take anything out of his house’
is: «He who disdained the present house, who scorned the residence which
is here; who became ‘great as to life and who expelled his own pas-
gsions, let him have with him nothing, neither timidity nor indolence
nor empty glory mor-love-for-riches—att-of-which-come from-on-high»S.
Again on “neither let him which is in the field return back to take his
clothes’; Isidore writes: «He who has put off the old man and has denied
the carnal one must put on the new man which renewed him in the know-
ledge of God and purged him from the mud»?. And finally Isidore elu-

. pHEg goTv dvéyeptog.
. 1 143, 280A.
. IV 181, 1273B .
ibid. Chrysostom also connects this verse with sacraments (De Compa-
ctione 1 Montf. I, 161E, - =
5. 1 210, 316B.
6. ibid. 316BC.
7. ibid. 316C.
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cidates Matt. 24,19 ‘woe unto them that are with child and to them that
give suck in those days’ as follows: It refers to those souls which have
the divine love within and which do not dare to speak freely and bring
forth the avowal of God and the life according to Him. Also it refers
to those souls which have a childish and imperfect idea about the di-
vine forbearance and which do not hope to get rewards, but have been
laid bare because of a threat or insult and are lacking in furute hopes»l.

Isidore interprets allegorically also Matt. 24,41 (cf. Lk 17, 34-5)
concerning the ‘mill’ and the women grinding at it. Mill, he says, is the
present life’s noise which unsteadily passes over us and which changes
things as quickly as the mill. That ‘women grinding’ signifies those who
differ according to the life in one thing or class; e.g. askesis or virginity
or continence or purity or hospitality (or faith) are done by many peo-
ple, but not with the same mind or in the same rank®. “The one shall
be taken and the other left’: Sorne care for activity and vigilance; some
others live with indolence and negligence; of those the former are to be
taken, the latter are to be left when the Lord will come in His glory»?.

Another parable is interpreted by Isidore in the same way. The point
is the hiding of talents and usury. “Thou aughtest to have put my mo-
ney to the exchangers;’ «It refers to those who did nothing about a neigh-
bour’s salvation, and means: You ouhgt to tell, to confirm, to protest;
you ought to show a blamless life!. Also this affirmation of Christ re-
fers to those who could tell and preach about a neighbour’s salvation
and who did not do it®%. The Lord calls ‘usury of hearing’ the evi-
dence of the works»S.

An allegorical interpretation of Peter’s denial is noteworthy but
on the whole it is unsuccessful, for there was no reason to allegorize
these passages. Thus on Matt. 26,34 ‘before the cock crow’ Isidore
says: «It means: before the day of resurrection comes. For these cocks
crow when the dawn is coming and while there is still darkness. Then,

1e-giving: Last was coming, the crow of the cock became

an accuser of the denial, signifying the abolition of the night of male-
diction and the rise of the light of lifes”. Peter’s denial, says Isidore,

PR N1 PP E =
L. IUIL. o10ULL,

7. T 285, 3%0C.
3. 1 283; 349AB. ,

4. IV 177, 1268B. _ : —
5. V 201, 1453A. .

6. I1L 398, 1086D.
7. 1 357, 385C.
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signifies the denial of all mankind, Matt. 26,70; 72; 74: «The chief of
the apostles having denied thrice the Lord, suggested the sin of all
men who thrice denied the Creator’. Mankind denied God thrice2. Firstly,
when God ‘gave the first commandment®. The first denial is the trans
gression of the commandment which was forbidding the tasting of the
fruit of the tree in the middle of paradise®. Secondly, when the written
law was givend. The §econd impiety within the law is the adoration
which the Jews offebedffto the golden calf®. Thirdly, in the incarnation
of the Word -our God®“The third disrespect is the resignation of grace.
For they said “we have no king but caesar’ and demed the Lord of
glory»®.

“The phrase ‘rise,-let us be going’, Matt 26, 46 ought to be ]1terally
interpreted but 151dore preferred to interpret it allegorically, for a cer-
tain spiritual profit: «Christ said- ‘rise, let us be going’ in order that we
might not be attached to the earth, because of superstition which is a
terrible passion removed with dlfflculty and is an obstacle for the hea-
venly prizes»®. :

Concerning Christ’s malédiction of the fig-tree, Isidore gives the.
following allegorical interpretation: «Christ cursed the fig-tree not with--
out reason, but to show to the ungrateful Jews that He had the power
of punishment also. This tree is the tree of transgression in ‘the mid-
dle of paradise, the leaves of which the first. man and woman took and
made clotheés. And this tree has been cursed by Christ with philanthro-
py, in order that it might no more bring fruit which causes sin».

- Noteworthy is Isidore’s interpretation of the deafening of Zacha-
rias, Lk 1,20: «Zacharias deafening did not take place by ecstasis. For
he used to be in association with God’s epiphany and with an angelic

1. 1 356, 385B.

2. ibid.; I 358, 385C; I 359, 385D—388A.

3. I'356, 385B.

b T 359 385D.

5. 1 356 385B.

6. 1 359 385D.

7. 1 356, 385B.

8. I 359, 385D-88A.

9. IV 48, 1097-1100A. cf. also IIT 147, 840D—41A.

10. The same idea is found in Chrysostome ad Theodorum Lapsum 1 Montf,

1 6B: «’Enecdy 8¢ &rabic 10 Octby éoti, x@v x0Adly, xqv Trpwpiitar, od yet’ dpydic Tobro

Totel, GAAG petd xndepoviag xal @ LA avBp @ mlag moAAFen. cf also De Statuis VII

3 Montf. II, 102D. '
11. 1 51, 213BC.
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vision, since he as a priest was administering with purity the myste-
ries; but in the type of his silence, the silence of the Law was signified?.
When the wisdom of the Gospel shone forth, the education of the Law
stopped. Thus Zacharias, having heard the good news of the new and
paradoxical salute, is deafened»?.

Noteworthy too is the interpretation of our Lord’s transfiguration,
Lk 9,29-30: «Our Lord and Saviour’s transfigupagion on the mountain
was signifying before hand our resurrection fnomﬂeath And the pre-
sence of Moses and Elias showed Christ’s sovéreignty upon the living
and the dead»®.

Concerning the two malefactors, Lk 23,39 Isidore thinks that they
were representing two people: «The ‘one people showed foolishness
till his death and did not acknowledge even the last captivity which he
underwent by the Romans. The other people did not dispair of redemp-
tion even in the last resort and corrected himself by theology».

On the first miracle of Christ, John 2, 1-11 Isidore says: «The first
miracle of the Lord did not happen simply. Because He treated the
necessity of the wedding and filled up the omission of the Law. For
the Law was baptising only by water whereas Christ perfected and
sanctioned it by His own blood uniting both in Himself and joining the
Law with Grace»®.

John 18,10: Peter smites the Malchus’ ear. What does it mean?
It means how impetuous and hot-blooded was the chief of the Twelve.
But for Isidore it has a secret meaning: «Inasmuch as Jews were guilty
of disobedience and they did not obey the Law which taught them to
hear completely these truths which Christ would teach them, Peter
smote the servant’s ear. This action ought to be done to the priest who
was the disobedient servant of the Law and who needed a sword for
the cutting of his contradictions.

Of the Epistles there are but few examples of allegorical interpre-

Tation. Thus m 1 Gor. 10,47 Isidore, as many others, allegorizes the
glory of the sun, moon and stars. He says: «We are permitted to pronoun-
ce as similar to the sun those who accepted and preserved virginity, to

T 131,2698:;

2. 1 257, 337AB.

41285, 336C;of 1286, —
5. 1 393, 404B. : :

6. T 291, 353A.
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the moon those who accepted and preserved chastity, ‘and to the stars
those who accepted and preserved the honourable marriage»?.

Remarkable is the interpretation of ii Cor. 4,7: “we have this trea-
sure in earthen vessels’: «I think that this line, says Isidore, has two
meanings: a) We have this treasure, that is the heavenly wealth and the
supreme gifts which are higher than our worth in this mortal body
which had reasonably been called dctpdxwvov i. e. like a shell, since
it was made from the earth. b) We have the wealth of the divine wis-
dom in the sacred Scriptures in which His wealth is contained in poor
and common words and examplesy?.

We see clearly the method of the Alexandrian School in symbo]i-
zing and allegorizing, in Herbr. 9,4-5! «The ‘ark’ and the ‘mercy-seat’
which was a covering, énibepx of the ark, were the symbol of a man
who keeps the divine words, who has God’s benevolence and who is
guarded by the divine powers as the Psalmist says®. But these things
are more naturally signs of Christ who fulfilled the Law and who be-
came the propitiation for our sins. He who fulfills the Law, he propi-
tiates the sins of the world%. The ‘manna’ signifies that he who keeps
the divine commandments will share a divine delight and food. And the
‘Aaron’s rod that budded’ means that those who transgress the divine
commandments and those who unworthily get the priesthood will be
corrected»®. '

Let us now cite the last example which as a summary of Isidore’s
allegorical interpretations shows where and how he allegorized the N.T.
The Biblical verse is Jude 13: ‘“wandering stars, to whom is reserved
the blackness of darkness for ever’: «I think that these words, says Isi-
dore, are applied to those men who commit unpardonable faults and

" are not referred to stars or clouds or waves or trees all of which are used
as examples by the Scriptures. The Scriptures accuse those who by
their intention present the same characteristic, that is to say unstea-
diness which is natural to stars, clouds, waves and trees»®.

Less than two dozen examples have so far been cited for illustra-
ting Isidore’s allegorical interpretations of the N.T. This number is

. IIT 351, 1009BC.

. IT &, 460B.

. Ps. 118, 11 and 16,9.

IV 73, 1132C.

. ibid. 1133AB.

. IV 58, 1109AB. L. Bober (p. 56-63) classifies this interpretation among the
literal ones,
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almost half of the total number of Isidore’s N.T. allegorical interpre-
tations. All N.T. allegorical interpretations found among Isidore’s let-
ters are approx1mate]y one ninth of the total number of his N.T. inter-
pretations. :

- Whatsoever opinion we form from the cited examples, is also va-
lid for the wholé of Isidore’s N.T. allegorical interpretations. And the
impression from Isidore’s allegory is that although he reminds us of
the Alexandrian School, he nevertheless avoids carefully all the exag-
gerations ‘of the well known old Alexandrian allegory. He réminds us
rather of the Neo-Alexandrian School, for his allegory is, we may say,
conservative in most cases and is especially applied to parables or alle-
gorical expressions of the N.T. which we cannot interpret otherwise.
After Isidore’s allegorical treatment of some N.T. passages a comcrete
and certain spiritual profit is to be expected. We judge Isidore’s alle-
gory of the N.T., all things cons’ldered as successful in the most
examples1 : : :

c) Combmatlon of hteral and allegorical Interpretahons

About a dozen examples from Isidore’s N.T. interpretations jus-
tify us in saying that he in some cases tried to interpret certain passa-
ges literally and at the same time allegofically. Not only the nature.of
these passages but mainly his intention to edify his addressees gave us
this type of interpretation which is not unknown to-other Fathers too.
We cité half a dozen examples which will better illustrate what we mean
and show Isidore’s capacity. :

Matt. 10,16: ‘Be wise as serpents’ : «The Lord commands- us to.be
as wise as serpents, that is to preserve in every temptation our head,
which is our' Faith. Because even if a serpent is found in misforunes and
‘plaguies, howcver great, it keeps its head unhurt® Be wise as .ser-
pents, says -the Lord, and He means that we have to imitate nei-

ther the serpent’s capacity for poisoning and striking nor their cunning
and -deceitfulness, but to lay aside the old man;i.e. vice as a snakeskin3
‘and to preserve faith* ag the serpent his head and to-care little for the

1. The allegorical interpretations of the O.T. differ slightly from those of the

N.T., but here we are dealing only with the N.T. interpretations.

2. 1126, 268A; cf Chrysostom: De Statuis IV 5 Montf. 1I,66C: «Exeivog
(Bprs) 70 Xoumdy wpotetow dray oiye, dote Siawadom Th XEQIAY.
3. “Ive 7oy modaudy IvBowmay dazen deBaalde dreediundiusts

: 4. of Chrysostom,loc, cit.: «Obte xal ob %@y yphuare, x8y 66 ua xdy THY Topol-
ooy Lohy, xdv mhvry, wpoésban dép bHore Srnpiiow Thv edoéBeiay, wh dBbpew,
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body!. ‘Be harmless as doves’: The Lord commands us to be as harmless
as doves in order that we will imitate not its foolishness?, but its
simplicity and compound this simplicity with the above explained
wisdom?, Because wisdom compounded with simplicity is a most per-
fect virtue, something divine*. And if the one will be separated from the
other, then wisdom becomes and is cunning, and simplicity degenerates
in foolishness. For the former is capable of committing crimes and the
latter of cheating»®.

On the piece of money, Matt. 17,27 Isidore says: «The piece of mo-
ney which was hidden in the fish and which Peter had been command-
ed to get, was signifying our nature covered by passions and which
the Lord invites and restores in the original®. “Give in unto them for
me and thee’. The Lord had been taxed when he was brought in the
womb of his mother and paid tribute unto Caesar, legislating for us to
submit to the State when it does not prevent piety’. The Lord ordered
the tribute to be given for His own sake for He became man and was,
as we, under the same law; Neither does He allow us to oppose the king
when he harmlessly sets in order and shows forth the activities of the
divine power»®.

Matt. 27,51: ‘“The veil of the temple was rent’: «The way towards
the holy place in the temple was hidden and blocked by a veil and this
was signifying that the sanctification of our Lord had not yet been given,
but was preserved in his presence. But when he rent the veil and unco-
vered to the Gentiles the secret of the holy place which was covered to
the Jews since they were ungrateful. He opened for us the way towards
the heavenly relationship®. Why in Christ’s passion the earth did quake
and the rocks rent? a) In order to show that he who was crucified was
the Lord of terrestrial and subterranean things'®. "b) In orderto accuse
the stupidity of the Jews, for, whereas things were crushed by fear,

. IT 175, 625C-28A.

. Osee 5,7.

. IT 275, 628A.

. «H ¢pévnaig THh oc-rc)\ornn xcpkué\m, Octév T ypRue, @nul 3¢ év-re:)\ec'rocrqv
dpethy  dmoTeAein. ,

5. IT 175, 625C.

6. I 206, 313B.
7. I 48, 212B.

8.-1 206, 313B,
9.

19,

rl-“OJL\D»-A

T 252, 336A.
T 253, 336B,
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they were becoming stones and they were insensible towards fear and
ungrateful for benificencen!.

The mpéyeipos and wpuoTixd) interpretation is also applied by
Isidove on John 6,48: T am that bread of life’: «The Lord is by Himself
called ‘bread’. He isso called according tothe mere conception because
he became the food of salvation for all men. And according to the
secret meaning, because he joined and purified human nature and
inflamed it by his own fire of the Godhead and became one person with
1t and one worshipped hypostasis»2.

‘We cite two examples from the Epistles: Colos. 4,6: ‘Let your
speech be always with grace, seasoned with salt’: «We must season, says
Isidore, our talks with salt, not too much not too little in order that
they might be pleasant and nutricious to grateful men and in order to
catch the minds of those who hear them. And the “salt’ of exhorted
talks is the testimony of the divine word, the fear of the last Judgment
and the speech concerning the heavenly realms?.

The last example is on Hebr. 4,13: All things are naked and opened
unto the eyes of Him’: «None can escape from the brilliant and sleep-
less Eye or do something secretly for all things are naked to him even
if they appear as secreté. The yuuva and retpoynhiouévo. had been writ-
ten metaphorically, éx perapopis, by the wise Paul, of the victims
which were being brought for sacrifice. For as these animals are naked
from every garment after the taking away of their skin, so it will hap-
pen in the great day of the Lord with us. That is, the uncovering, éva-
xahvdug, and lack of disguise of our secret actions will be apparent in
that day when none could escape but everyone would be uncovered»®.

As it is understood . from these examples, Isidore. tries to apply the
pooTienv and wpbyewov interpretation in one and the same passage.
He avoids exaggerations and what he says interpreting in such a way,
is not strange. We think that the combination of literal and allegori-

cal interpretations of the N.T. by Isidore are worthy of mention.

d) Alternative Interpretations.

Among Isidore’s N.T. interpretations there are some examples,

I, which we characterize as examples ol -al-

1.1 254, 336BC. = ' —
9. 1360, 388A- = —
3. IV 49 1100B

4. IV 47, 1097C.
5. 1 94, 248AB,
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ternative interpretation, that is passages for which Isidore gives many
interpretations at the same time. These alternative interpretations un-
doubtedly show Isidore’s ability in dealing with Exegesis, his prolific
mind, his intention to elucidate a passage as best as possible and of
course his significance as an Exegete. Here are some examples:

Matt. 5,28: Concerning adultery in the heart. Nine of Isidore’s
letters deal with this passage and all he says of it, we may classify in
four paragraphs: a) «Whom does the Lord establish as guilty of adul-
tery by these words? Not those merely seeing and being defeated, be-
cause it happens many times involuntarily; but those seeing and acting.
Because whosoever continually and carefully seing, even if he will not
make it by his body?, will in his soul make sin»?. Did not the Lord tell
that he will be punished as an adulterer who merely and per transitum
(8% mapbSov) sees and lusts, but whosoever looketh on a woman to lust
after her, that is whosoever by antecedent thought attracts the passi-
on, putting it as his work, continuously waiting for and feeding the
passion by continuous and incessant sight, has committed adultery with
her already in his heart. In other words, whosoever would make it, if it
would be possible3. b) Why did the Lord condemn it? For lusting is
born from sight*, suspecting before hand not only the act, but its
image also®. Because the curious sight is considered as adultery®. Also
He wants men to be pure not only from adultery and prostitution, but
from lusting sight as well”. Moreover, our spiritud] struggle from the
beginning is to be easier. Because there is no such a difficulty in not
seeing as there is for vanquishing after seeing®. c¢) The validity of this
verse refers to women also. Hence, every woman who sees a man and
lusts, has committed adultery with him already in her heart®. Thus,
and according to the question what would be a woman’s responsibili-
ty if she caused a man to be defeated, we must understand that if a

1. Cf Chrysostom, De Statuis XV 4 Monrf. II 185E: «Kal vap 6 Ta dAréTpLa
neptepyalbuevos wdAAn, »dv uh poiyedon, téwe Enebdunoe, xal yéyove xutd Thv drdpacty
Tob Xptotol pouyden.

2. II 278, 709BC: «Awk yeop 7ig Oéug Oepunedewy 16 mdbog, Sia Tig ovyratadésens
7o &yog TAnpOIN.

3. IIT 11, 733D-36A; see also III 66, 773C-76A.

. "Eneudy éx tol Spdy 70 Epdv TixTteTan

. IIT 254, 933A. -

. IV 109, 1176A.

. IV 204, -1292C.

. V 65, 1364D-65A.,

, TII 12, 740C.
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woman. is- walking prudently and modestly and not hunting to catch
those she meets, she is not responsible. On the contrary, (if she is not
walking prudently and modestly and if she is hunting to catch those
she will meet) she is responsible and too much!. d) If anyone says
that it is necessary to look on a woman (recalling ii Tim. 2.5) in order
to. have a spiritual struggle, let him learn that a legal fight is only that
which has been ordered by the Impartlal Judge, not by everyone’s
indolent superstition?.

Matt. 5,38-9: ‘An eye for an eye and a tool,h for a tooth’. As Is1d0re
interpreted -the aforementioned passage, so did he with regard to the
passage in question. «a) why did Moses command it? I think that in
order that the Jews might not be inexcusable and bitter to those who
injure them and to avoid injustice calculating what they would suffer
if they were unjust®.- In other words: Moses suspended faults by the
fear of punishment®. Besides this commandment is full of justice only
if we examine it in promptu; but if we will understand it, it is full of phi-
lanthropy also®. b) As to Christ’s commandment. “that ye resist not
evil, but whosoever shall smite thee on thy right cheek turn
to him the other also’ that is not the opposite of what Moses said. But
the former is greater and an order of highest morality®. Because those
words of the O.T. have been ordered so that men act not at all - for
those- thirsting blood could mot gladly hear to suffer - and these words
of the N.T. in order to suffer eagerly. It is good to do no evil, but it is
better to suffer eagerly’. c) Let it be noted too, that in Christ’s stadium
there is a different law. for crowning than in Olympic gamies. Because
Christ legislated that the one struck be crowned, not the strikers. Be-
cause there, the striker and beater is crowned; here, the one struck and
made to suffer.is worthy of elevation; there, the retaliator and here one
who turns the other cheek is proclaimed as a victor in the theatre of

the angels. For victory is decided not by defence but &v & ouhocoesiy

. ibid. 787A.
. IV 122, 1195C (V 139 is identical).
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6. Isidore’s letter has ‘Philosophy’ instead of ‘morality’. But as ‘Philosophy’
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i.e. by sufferingl: This is a new order for crowning, since the way of

struggles is also new?2 d) If now we wish to compare the above mention-

ed two commandments, we say that of both Testaments one is the

Legislator. But the Law prohibited only the bad acts because the Jews

were refractory. The Gospel, legislating to the spiritually improved,

suspends- even the bad thoughts, rightly chastising not only sins, but

by all means preventing bad thoughts from becoming works»?. :
Another example of a Biblical passage interpreted in the same way

by Isidore, is Matt. 6, 1-3 concerning almsgiving: «a) Who is charitable?
He mainly is charitable who on the one hand does good and on the other

hand does not uncover the stranger’s misfortunes*. b) Secrecy is possi-
ble as to the-inner disposition: Is it possible for the charitable to remain
sécret? I say that this verse examines the inner disposition of the cha-
ritable. For everyone who gives alms does not do that necessarily want-
ing it to be apparent. And even if the giving of alms cannot be hidden,
however the charitable one must not be exhibited. For he who is doing
it, humiliates the receiver and preaches the payment and commenda-
tion of himselfs. ¢) Secrecy is put in order that vanity, ostentation and
love of honour may be torn out: When thou doest alms, let not thy left
hand know what thy right hand doeth; Why? For, after doing well,
vanity, and ostentation follow. Hence, Christ says, nothing good has
to be done passionately and no proud thought must follow it. But if
you do good acts you have also to be without parade or pride and have
not to seek here congratulations but to expect the future wreath®. Jesus
‘tears up by the roots everywhere the love for honour, ordering that alms-
giving be not published and even that one of the two hands be ignorant
of it”. By this verse Christ suspends ambition and ostentation and turns

the love for honour from men to that of seing God®. d) Almsgiving
with ostentation. Those who give alms with ostentation, do not act it
by love for virtue or by good will, but uncover the stranger’s misfor-
tunes, since they wish to be called charitable®. And, finally, almsgiving
with ostentation is better than not giving at all»®,

1. TII 126, 828B.
2. ibid. 828C; IV 175, 1265C.
3. TV 209, 1303A.
L. IV 41, 1092C.
5. IV 227, 1321BC.
6. I 84, 241A.
7. 11T 142, 837D—40A.
8. IV 159, 1244C; III 34, 756B.
9. IV 159, 1245A.
—40 V4440934 — —
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Concerning ‘Our Father’, Matt. 6, 9-13 Isidore gives us an excel-
lent interpretation, especially from the point of view of edification. a)
Characterization as to the content: «The prayer which the Lord taught
to His disciples includes no earthly things but all heavenly things and is
aiming at the benefit of the soul. For'it does not teach us to obtain
either authority or wealth or beauty or strength or anything which is
easily decayed. Because it is useless to seek the enjoyment of something
which if we possessed it we should be demanded to abstain from it»l.
b) Concerning its shortness: «I was always admiring and I Just now am
wondering about the wondrous philosophy of ‘Our Father’ which is
short. For, if the utterance of the words is simple it does not happen
that the meaning of the words is also simple, because he who is only a
listener cannot recite this prayer, but he can who is the hearer and the
makers?. ¢) Who have the right to recite the ‘our Father’ and who have

not:

The text:
Our Father

Hallowed be thy name
Thy kingdom come
Thy will be done

Give us this day .our
daily bread

Those have the right:

Who prove the ge-
nuineness -of the son

Who do nothing ac-
cursed

Who avoid all these
acts giving pleasure to
the devil _

Who denote it by
acts

Who are

tony and yet deny

separated -
from luxury and glut-

He has not the right:

Who does . not act
properly to the estee-
med son

Who does such things
which defame the su-
blime name '

Who is in the com-

-radeship of the tyrant

(i. e. devil) . .
Who does nothing
which God wants and
who pretends virtue.
Who lives in luxury
and dissipation and
has before hand ga-

UILeIL

Who forgive those who

“thered many supplies

not only for food, but
for gluttony too

and forgive us our Who is implacable

debts have offended them and cruel

debtors and immensely defends
—— - himself

k4
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and lead us not into
temptation

but deliver us from
evil

for thine is the king-
dom and the power

Who are leading nei-
ther themselves nor
others into temptation

Who fight relentlesly
against Satan

Who fear His words
and demonstrate them

Who is casting him-
self into temptation
and crossing every way
which leads to risks.
Becase he seemingly is
ridiculous and rather
worthy of indignation

Who is eagerly follow-
ing the devil. For it
exceeds every irony

Who despises Him
who is the source of e-

and the glory. by works»L. very power and glory»?.

d) Some more elucidations of ‘bread’ and ‘this day’: «Bread. It has
seemed to some wise men that it had been said rather for the divine word
which feeds the incorporeal soul and which, as it were, is in the essence
of soul and is joined with it. And for this reason has been said &miod-
cioc bread, since the word essence relates to the soul rather than to
the body. And even if it has been said for daily bread which relates
to the synthesis of the body, this becomes in the same manner spiri-
tual too. For, to seek nothing more than bread alone, it might be a cha-
racteristic of a spiritual and brilliant and philosophical mind3. Our ‘¢m-
oboiog bread’, i.e. what is proper either to the soul or is self-sufficient
for the body*. “This day’: It means the daily economy»?®. ‘

As adultery (Matt. 5,28) is a thorn in Isidore’s flesh so is fornica-
tion. We better understand it if we bear in mind that he interpreted
i Cor. 6,18: ‘He that committeth fornication sinneth against his own bo-
dy’, in ten ways or rather he gave us ten interprétations of the same
passage. «Explaining this line, says Isidore, we can give ten interpreta-
tions: a) Paul did not say that he who commits fornication sins by the
body but he sins against his own body, he injures his body, he conta-
minates it, he renders it accursed. b) The apostle used this phrase in
order to correct the fornicator and perhaps he exaggerated the sin'a
bit. as we do when we wish to correct a sinner and we say ‘this sin is
the worst’ not because it really is, but because we wish to deliver him
from it. ¢) As a man who throws wheat or any other seed into the sea
sins against the seed for he prevents it coming to blrth so he who

. ibid. 1076AB.
. ibid. 1073AD.
. II 281, 712C.
. IV 24, 1073C.
. ibid.
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throws his sperm’ into a concubine, sins against his own body, for the
concubine not only destroys the sperm but she also prevents it from
being born. d) The fornicator sins against his own body since he for-
nicates and suffers from itl. For if he did not endure, he would not
have been destroyed; and if he had been destroyed, he had also been
corrupted; and if he had been corrupted, he had been disgraced. e) A-
gain, if a child will be born to him who had intercourse with a concubine,
this child will be educated to fornication. f) If someone will have inter-
course with a slave, the child born will be a slave; then, how does he
not sin who studies to bring forth a slave? g) For, even the ¢hild born is
injured, since it is called illegitimate and becomes dishonoured every-
where, and if it will enter a council-chamber or a court it will be put
away; and because of this expulsion the fornicator is ashamed. For he
left a memmorial to his lewdness. h) Inasmuch as the fornicator becomes
one with the prostitute woman since he makes his members a concu-.
bine’s members, he really sins against himself. j) Inasmuch as the Church
is a body and we are members in particular, the fornicator sins-
against all. For his transgression goes to the members of the Church
and because of this Paul ordered him to be cut off until he repents.
k) Inasmuch as those who are married become one body by law (Gen.
2,24; 1 Cor. 7,4), reasonably a man who commits prostitution sins against
his wife, i.e. against his own body; and a woman who commits prosti-
tution sins against her body. i.e. against her husband who became her
body»?.

Finally-we cite our last example of albernatlve 1nterpretat10n con-
cerning the office of a bishop, i Tim, .3, 1-6. a) The greatness of the
office: «Thls office.is too great and everyone cannot correspond with it,
because it is higher than reigning. For a bishop rules divine things and
a klng rules earthly thmgs»-" b) What must a bishop be: «Those who
wish to. be bishops must differ from those who will be their congrega-

tion as much as a shepherd diifers Irom sheep. He who has got the ol-
fice of a bishop must everywhere be seen to be as a statue of every phi-
losophy»*. ¢) «Do-the candidates for this office possess the proper qua-.
lifications? That is. to say, are they -vigilant to such a degree that they

dl'y bU.Dl'lLLy

T. Kat 8 Sp& xal ndoyer. This reminds us that of Sofoctes—(Frag. 209): «Tév
-Spddvra—ydp—vexal-nadelv-dpeiieTam -
2. IV 129, 1208A—1212A.

3. 111 216, 896A.
4. ibid. 896BC.
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not only for themselves, but for others as well? Have they modesty so
that they could amaze by their walking, look and voice those who behold
them? Are they hospitable so as to give hospitality to unknown and
ungrateful poor men? Did they understand the teaching of the Lord
by study and, therefore, has the grace descended upon them so that
the sources’ of spiritual speeches dwell in their tongues? Have they
leniency so that they would never insult’ anyone” Are they so apuadp-
yopot as to give even these which they rightly gather to those who need
them? Are they so forbearing so that they could endure those who ac-
cuse and insult them without reason? Have they all the other qualifica-
tions which Paul described ?»'. d) A bishop cares for everything about his
flock: «All the needs of the flock of the bishop are hung upon him. What
are these needs? The difficulties of his clergymen, the food for those
who are hungry, the drinks for the thirsty, the clothes for those who:
are naked, the protection of those who are injured, the care of those
who cry their orphanhood, the help of widows, the combat against
those who injure, the reproof of those who try to get unlawfully the
authority, the healing of ill men, the restoration of those who have
been scandalized by strong desires, the emancipation of those who are
in pmsor_ls, the consolaiion of those in suffering, the correction of those
who make mistakes»?. e) «The episcopate is not authority or rest or lu-
xury as some people thought?, but it is work, not rest. It is cai‘e, not
luxury. It is a responsible function, not an unexamined ruling. It is
fatherly guardianship, not tyrannical independence. It is an economic
protection, not an unexamined ruling»® f) I praise with high esteem the
work of episcopate for it is divine; but I do not praise the strong desire for
it, for this desire is fallacious. I do not say that if a man desires the office
of a bishop he acts well. Because even the best men must not have this
desire; even they have to expel it from themselvesys. g) Those who de-
sire the office of a bishop must see the pains of it and see if they can
face them. They must see the risks and not only the honour; they must
see the deaths, not the luxury; they must see the plots and cares, and
not expect rest; they must learn that if a man will get this throne, he
is ordained to combat legally and not to live in luxury without danger»®.

. ibid. 896BD.
. ibid. 897BC.
. ibid. 897C.

. ibid. 900A.
ibid.

. ibid. 900BC.
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Six examples of “alternative interpretations’ have been cited. They
are enough to prove that Isidore is a skilful and prolific Exegete. The
fact that he was an admirer and follower of laconicism and that he was
simply writing letters and was not dealing systematically with Exe-
gesis, along with the fact that he gave us such examples of alternative
interpretations oblige us to put Isidore in his right position, which is
the position among the other great Exegetes of his age. It is a pity
that he did not leave us systematic Biblical expositions.

e) Unsuccessful Interpretations.

We are not surprised that among Isidore’s N.T. interpretations
are some examples which could be characterised as unsuccessful. These,
compared with the total number of Isidore’s interpretations are but
few. Besides, in some cases, not only Isidore but other Fathers too,
interpreted in the same way; even in these cases Isidore appears to fol-
low tlie ecclesiastical Tradition. Here we try to discuss the unsuc-
cessful examples of Isidore’s N.T. interpretations.

Matt. 3,4 concerning the locusts and the wild honey of J ohn the
Prophet. Isidore says: «The locusts on which John the Prophet was
feeding were not animals looking like scarabs as some men being
ignorant of the matter think; God forbid. But they were ends of herbs
or plants. And the wild honey was not any grass or herb, but it was
mountain honey, made by wild bee, which was most bitter and hostile
to every taste»l. .

- With regard to the dxpide eaten by John bhe Baptist, Isidore
is evidently wrong. The word dxplc means the insect locust. Niemeyer®
thinks that «omnem vero operam perdidit ea explicaturus quae de Joan-
nis Baptistae cibo tradiderunt evangelistae. Itaque verbum éxpis pa-
roxytonon, et dxpls oxytonon commutavit inter sese». Rosenmuelerd
also thought that the dxoids¢ were insects. Isidore’s opinion. was
which, although excused by the Law?, were still animals, whereas John
the Baptist was for Isidore the perfect example of. fasting and dress
especially for monks. This op1n1on of Isidore’s is however, represented by

~ 1. I 132, 269C; of also I 5, 184A.

9. 1oc. cit.p. 99
= S—ibid—— - — = —
4. Levit. 11,22,
5. See: Henry Grégoire: Les sauterelles de saint Jean-Baptiste in Byz. V. p.
109-128.
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Tradition. Lucien Gautier! says that «an ancient tradition of the Chris-
tian Church held that the locusts eaten by the Baptist were not insects,
but the pods of husks of a tree, the carob or locust tree» and that in our
times Cheyne resuscitated this old interpretation. But although we
agree that Isidore is here wrong, we do not think that he confused the
words dxpic and dxplc. For the word &xpic means the summit of a
mountain or highlands? and therefore there is no connection of dxpic
and food. -

Referring to the péa &anov Isidore says that it was not any grass
or herb. L. Gautier® sees in the “wild honey’ the designation of a vege-
table and nutritive substance, because «to collect nourishment of this
kind in the thickets along the Jordan would have been an easier task
for the Baptist, and would have required less time, than to hunt for the
honey of beesy. This “wild honey’ could be a kind of a honey from a
tree, but we agree with Isidore that «it was mountain honey made by
wild beé». Even if the supposition of Gautier that the honey of trees
was more easily obtained were true, we are not obliged to accept the fact
that John was feeding on such honey. We do not thmk that J ohn was
hunting -for honey!

Matt. 5,25: ‘Agree with thine adversary quickly, whiles thou art
in the way w1th him’. There was not any reason for interpreting this
verse allegorically. Isidore however interpreted it in- this way: «the
Lord divinely called ‘adversary’ dvtidixov the will of the body against
the-spirit; ‘way’, 686» the life which our generation passes inconstantly;
and ‘good will’ elvoixv towards the body, the consciousness of its
revolutiony®. Apart from the allegorical interpretation of this verse -
Christ’s words ought to be interpreted here literally - we think that
even Isidore’s thought that ‘dvtiSixoc’ is the will of the body against
the Spirit, is not correct®. The interpretation is unsuccessful®,

* Niemeyer? with whom Diamantopoulos® agreed, thinks that Isi-
dore’s interpretation of Matt. 12,40 is unsuccessful and that- Isidore

1. DCG I p. 44, ‘

2. See e. g. Liddell-Scott, loc. cit. 193.

3. loc. cit-I p. 446-7 note.

4, 1 80, 237C.

5. cf. e. g, V 329, 1525C: «The body is not opposite to the soul, but it is sou}’
organ and guitar».

6. cf. Diamantopoulos N.S. 1926 p. 623.

7. loc. cit. p. 98-9.

8. loc. cit. 1926/626.
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626 C. Touskas

proved the opposite from what he tried to prove and that he did not
understand it. We think that Niemeyer and Diamantopoulos are wrong.
Isidore’s interpretation here is good and remarkable. His opinions are
correct. More precisely speaking, Isidore is to elucidate the verse: ‘As
Jonah was three days and three nights in the whale’s belly; so shall the
Son of man be three days and three nights in the heart of the earth’. Two
things in this verse need elucidation: a) That Christ really fulfilled the
model of Jonah, and b) that He remained in the sepulchre three days
and three nights. Let us follow Isidore’s exporition which will enable
us to judge whether he succeeded or not:

First explanation: «He who promised to fulfil the Jonah’s model,
tomov, whicn He knew accurately (for He was present with Jonah when
he was thrown into the bottom and when he was cast up from the bot-
tom) He had surely fulfilled it having remained in the grave as long as
Jonah in the whale’s belly. Second explanation: Christ had been cruci-
fied at the sixth hour of the Friday. From the sixth hour unto the ninth
hour there was darkness; it was night. Again, from the night hour it
became light; it was day. Again, the night of Friday. Again the Sabbath;
the night of Sabbath. The dawn of Sunday. Third explanation; Christ
died on Friday; it is one day. He was in the sepulchre all the Sabbath.
He rose from the sepulchre at the end of the Sabbath as the first day of
the week began to dawn; and this is a day; because the whole is under-
stood from its part... Moreover, if the Lord had risen in a time less
than He was promising, He, by all means, will be adored by everyone».

We are not examining only one letter but all Isidore’s letters. Thus,
despite Niemeyer’s opinion® we can easily use also the letter II 212
which is on the same subject, although Isidore here seems to interpret
John 2,19 because Matt. 12,40 does not occur in this letter. In this se-
cond letter Isidore says among others: «If a debtor promised to his cre-

days and we see him
paying earlier than he promised, will we judge him as a liar or will we
admire him as telling the truth more than properly? I think we must
admire him and so by all means will those who deny that Christ fulfilled
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oo adavgs 9 o

1. I 114, 257D-60A.
2. loc. cit. p. 98.




St. Isidore of Pelusium and the New Testament 627

You have Friday, you have also Saturday until the setting of the sun;
He raised himself up after Saturday, having touched both and comple-
ted the intermediate day. Because He said that He will raise himself
up in three days, not after three days; ‘destroy this temple, He says,
and in three days I will raise it up» (John 2,19). And the Prophet fore-
telling: ‘after two days will he revive us; in the third day he will raise
us up, and we shall live in his sight’ (Hosea 6,2). And if those who deny
that Christ fulfilled the model of Jonah allege the phrase ‘three days
and three nights’ I should say that Christ fulfilled the promise by
touching these days and nights. For, twenty four hours are called one day.
And if one is born either at the first or at the last hour, or if he dies, the
whole day is nurmbered for him. For example: If someone is born when
the sun is to set on the first day of the month we say that he was born
on the first day of the month. And if another person is born shortly
after the sun sets!, we say that he was born on the second day of the
month. How do we say that the one was born on the first day and the
other on the second day, since only one hour, and perhaps even not a
complete hour, has passed? Thus it becomes clear and lucid to everyone
that the former completed the whole first day and the latter the second
day which are completed by twenty four hours, only by touching these
days. Then, if even the accurate understanding of the time cries loudly
that Christ remained three days and three nights in the sepulchre why
do those who insist that the promise has not been fulfilled vex themsel-
ves M2,

To sum up all that Isidore says of the three days and nights of
Christ in the sepulchre and of the fulfilment of the model of Jonah, two
things_are really proved: a) That Christ- by having-remained—in—the
sepulchre, fulfilled the model of Jonah, and b) that Christ remained
in the sepulchre three Wuepovixtie by having touched Friday, Satur-
day and Sunday. This corollary is true even if we do not accept the three
hours of Friday-from the sixth to the ninth-as a night, as Isidore among
other things suggested. On the whole we think that Isidore’s interpre-
tation on Matt. 12,40 is very successful and remarkable.

The interpretation of Matt. 13,33 is judged by Diamantopoulos?
as unsuccessful. Isidore’s interpretation of the parable of leaven is as

1. Note that Isidore enumerates the day in accordance with the Jewish cu-
stom, derived from Gen. I 5: «the evening and the morning were one day».

2. 1T 212, 652C-53C.

3. loc. cit. 1926/621.
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follows: «The kingdom of heaven is like unto leaven, that is our Lord
Saviour’s sinless incarnation which leavened the whole world and the
hypostasis of the body which had been taken from our substance and
from the Theotokos Mary, and which renewed mankind, as it existed
from the beginning, to recreation»’. As the expression ‘the kingdom of
heaven or of God’ has many? meanings in the N.T., it was most natural
that many Fathers interpreted this expression in many ways, depending
on the particular usage of the expression. One interpretation of Matt. 13,
33 among many others is that of Isidore. We do not insist that this inter-
pretation is very successful, but also we deny the opinion that it is un-
successful. It is just an opinion. worthy, however, of mention.

Isidore’s interpretation of Matt, 17,27 concerning the stater, a
piece of money?, is a combination of allegorical and literal interpreta-
tion. Diamantopoulos® citing only the allegorical interpretation in or-
der to state that Isidore here did not succeed, is wrong. Besides, not
only the letter I 206, but I 48 also supplies us with material appro-
priate for interpreting the passage. On the whole we think that the inter-
pretation of Matt. 17, 27 1s successful.

Niemeyer® thinks that Isidore’s interpretation of Matt. 20, 23 is
unsuccessful. Diamantopoulos® is against Niemeyer. We also think
that Isidore’s interpretation of Matt. 20,23 is good. Here is what Isi-
dore says: «The Lord avoids fulfilling the application of the mother of
Zebedee’s children, not because it is impossible for him; what He wills
He can; but He refused it because it was absurd... It is not mine to give
reward to those who merely seek it, but to those who take pains with
it; for a righteous judge does not overlook the pains so that the indo-
lent are recompensed»’. Don’t you agree that this interpretation is
successful ?

Matt. 22,21: ‘Render unto Gaesar the things which are Gaesar’s;

e edunbe—Cod—the-things that are God’s’ Isidore interprets this verse as

. 1 201, 312B.
. See e. g. George H. Gilbert, DCG I 932-5.
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follows: «The Lord wills us to'consider that if there is something mate-
rialistic or an amount of error or if indolence which is in us introduced
by any idol of illusion, these are from the creator of malice and we have
to attribute them to him. On the contrary, if there is any symbol of
virtue or a sign of modesty or any gain of vigilance and safety, we have
to consider that they are gifts of God, and we must bring to Him the
proper praise for themw!. What Isidore says is true and good, but the
allegorical interpretation of Matt. 22,21 is not successful. Balanos? and
Diamantopoulos® agree.

Matt. 24,19 is allegorically interpreted by Isidore? The Biblical
verse itself is a parabolical® expression and everyone can interpret it
only allegorically. Is Isidore’s interpretation here good? Diamantopou-
los® thinks that it is not; but if he interpreted this verse, he would give
us an interpretation at least equally strange. We must then understand
that Isidore’s interpretation is just an opinion which we cannot judge
as unsuccessful.

We have already said’ that the allegorical interpretation of Matt.
26, 70-4 is unsuccessful.

Trying to elucidate the meaning of the name tetrarch’ attributed
to Herod, Mark 6,18 Isidore thinks that «Herod has been called tetrirch
not only because he was reigning in a quarter of the paternal kingdom
but also because the four general kinds of vice (i. e. adultery, injustice,
murder and inconsiderate oath) prevailed upon him»®. In other words
Isidore knows the historical reason why Herod has been called tetrdrch
and his opinion here is correct. Bu the other lnterpretatlon of the term
tetrdrch is really forced. He does not succeed here.

I 209, 316A. -
loc. cit. p. 60 note.
loc. cit. 1926/621.
. V. Supra chapter IV § 3b.
Christ is here speaking about His future coming and the end of the world.
When everything will be destroyed and we ‘shall be changed in a moment, in the
twinkling of an eye’ (i Cor. 15. 52) there will not be any need for anyone to fly into
the mountains or to get anything out of his house or to return back from the field
to take his cloths. It is evident that all these are ‘signs’ (Matt. 24,3) which have
the purpose of describing how terrible and fearful that day will be. Compare the
whole 24th chapter of Matthew and note especially the 32d verse: dnd 8¢ ts cuxiic
wabere 79 v mapeSorAv: Not a parable as AV and Moffat’s translation have, have
but the parable, that is the parabolical meaning of what I say, says Christ.
6. loc. cit. 1926/622.
7. V. Supra, chapter IV 3c,
8 IV 96 1157BC
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The interpretation of Mk 13,32 (or Matt.. 24,36) is according to
us good. Isidore says: «The Lord was not ignorant of that day and hour,
but He was refusing to declare some futile problems. For how was it
possible for Him who created the day and hour and in whom are hid-
den all the treasures of wisdom? It was not because He did not know how
to foretell the signs and fearful things of the last day, but, as I said, He
did not declare the answer to one futile questiomyt. Niemeyer? who
thinks that this interpretation is not good, is evidently wrong. Diaman-
topoulos?® is also against Niemeyer. It was especially L. Bober? who
answered Niemeyer’s objection.

Lk 1,20: on the deafening of Zacharias, has been unsuccessfully
interpreted by Isidore. There is no need for interpreting this passage
allegorically.

Diamantopoulos® thinks that Isidore’s interpretation of Lk 2,23
is «strange and opposite to the usual conception of the O.T.», but un-
fortunately he does not state the place of the O.T. to which Isidore’s
interpretation is opposite. We do not think that Isidore’s conception is
opposite to Exod. 13,2 or 13, 12-5 or to Numbers 18,15-6. On the con-
trary we think that Isidore’s interpretation of Lk 2,23 is clever and in-
dicates his good erudition. He says: «That ‘every male that openeth the
womb...’ has not been said for every mpwtétoxov i.e. first-born. - let
not those who are illiterate think so-but only for the one (that) which
opened the womb & & tixteofou ie. in the time of his birth. For
coition and carnal union opens every womb; but our Lord Jesus Christ
having been conceived immaculately opened mpoepydpevog i.e. by pas-
sing her who brought forth Him, and after that He again left her
locked»”.

Lk 6,1 concerning the second Sabbath after the first. Niemeyer®,
whom Diamantopoulos® follows thinks that Isidore’s interpretation of

ThIs  passa
and the feast of Unleavened bread. We have a different opinion. Isi-

1.1 117, 261A

2. Toc. cit. p. 7.

3. lo. cit. 1926/626.
4. Toc. cit. p. 93 footnote % = = ———
5—V.—Supra—p-—240-11-

6, loc. cit. 1926/624.

7. 1 23, 196D-97A.
8. loc. cit. p. 98
9. loc. cit. 1926/623.
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dore says that every feast is called by the Jews ‘Sabbath’ and that,
therefore, the Secutepbmpwrov Z&PBatov was the second day of the
Passover and its proof is the fact that the Apostles were accused for
they ‘plucked the ears of corn and did eat’ a job which they were not
allowed to do during the feast according to the Law. Isidore does not
distinguish Passover and the feast of Unleavened bread, but he says
that Jews were sacrificing the lamb on the evening of the Passover and
on the next day they were celebrating the feast (or the days) of Unlea-
vened. bread, which are true. «The feast proper began with the evening
of the 14th Nisan... and was succeeded by the days of unleavened bread
which some times gave a name to the whole festival (Lk 22,1)».. Apart
from that, contemporary Scholars do not agree as to what Sabbath it
was?, We think that Isidore’s testimony is good evidence for elucidat-
ing the whole subject and for the writing Seutepérpwrov which also
occurs in many ancient MSS2. Let us now cite the interpretation: «This
Sabbath is called Sevtepdmpwrov ‘the second after the first’ for it was
the second after Passover and the first of the unleavened bread. Because
(the Jews) sacrificing on the evening of Passover, were celebrating on
the next day the feast of the unleavened bread which they were calling
deutepbmpwrov, ‘second after the first’. And the fact that the Apostles
were accused of plucking the ears of corn and eating, proves that
this opinion is true... And if this day is called ‘Sabbath’ do not be
astonished, for the Jews called every feast Sabbath».

Neither is the interpretation of John 10,30 unsuccessful as Nie-
meyer thought5. Isidore interprets this passage successfully. But of
course we have to understand that ‘hypostasis’ here means ‘person’:
«It is of great foolishness or rather ofinsanity,-writes-Isidore;-—to-say-that
one hypostasis of the Father and of the Son appears in the Bible...It
had been said ‘I and my Father are one’ not I and my Father am
one. Then the word ‘one’ signifies the one substance; the word ‘are’
means the two hypostasis»®. Diamantopoulos also disagrees? with Nie-
meyer. ,

John 14,31: “Arise, let us go hence’: Isidore says: «The Saviour said

1. J. T. L. Maggs, DCG II 325.
2. See e. g. F. E. Robinson, DCG II 541.
3. Al. Souter, loc. cit., in loc.
4. TII 110, 816BC.
" 5. loc. cit. p. 97.
6. 1 138, 273BC.
7, loc, cit, 1926/626, : .
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these words in order that we, remaining attached on earth because of a
preconception or rather prejudice which is a dangerous passion and
which cannot be easily healéd, might not be prevented from the hea-
venly prizes»!. There is no need to interpret this passage allegorically.
Wo think that Isidore’s interpretation is here unsuccessful. '

Finally Niemeyer? is not content with the interpretation of Isidore
on i Cor. 6, 18 because he did not interpret it in ten ways but rather
tried to defend in ten ways Paul’s statement: ‘He that committeth for-
nication sinneth against his own body’. It is true that Isidore also defends
what the apostle Paul said, but at the same time he also interprets the
Biblical verse if not in ten ways, he undoubtedly does it sufficiently
and successfully®. : ' T

We have examined in this section seventeen of Isidore’s N.T. in-
terpretations alleged to be unsuccessful. We think that only seven in-
terpretations are not successful. And hense, since Isidore interpreted
340 N.T. passages, he is a skilful and important Exegete.

( Continued)

1. 1V 48, 1097D-TI00A.
2. loc. cit. p. 99-100.
3, V, Supra chapter IV § 3d,




