THE PROCESSION OF THE HOLY SPIRIT*
ACCORDING TO CERTAIN GREEK FATHERS

BY
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11. MAXIMUS THE CONFESSOR

The most remarkable viewpoint concerning this issue remains
to be that of Maximus the Confessor. Maximus, writing to Presbyter
Marinus, explains that the Latin view, according to which the Holy
Spirit proceeds from the Son as well as from the Father  (éxmopebestar
%éx tob Yiol 7o Ilvedua 7 &yiov) bears an orthodox meaning, although
it is strange and unacceptable to the Greeks'. Maximus goes on to
say that the Latins have found some similar statements in some other
Latin Fathers and even in Cyril of Alexandria?, but they are consistent
with the Monarchia. The Latins have also assured Maximus that their
doctrine does not imply that the Son is the cause of the Holy Spirit.
By their statements, the Latins mean simply that there is one cause of
the Son and the Holy Spirit: the Father, of the one by generation and
the other by procession. But they also want to show that the Holy Spir-
it comes forth (wpoiévar) through the Son and in that way to establish
the conjuction and the invariability of substance?.

* Tuvéyewa &x e oeh. 107 Tol mponyoupévou Tev)oUE.

1. Epistola ad Marinum Cypri presbyterum, PG. 91, 133D-136AB.

2. Epistola ad Marinum Cypri presbyterum, PG. 91, 136A: «cvppdvoug
mapfiyeyov xefoels Tév Popaley matépwyvt Em ye piv xal Kuplhhov *AxeEavdpelog,
&x Tiig movyfelong wdTd elg ToV edayyehrotTy bytov Twdvwy lepdg mpaypatetagn.

3. Ibid. PG. 91, 136AB: CEE &v, odx attiay tév Yidv molobvrag Tob Ilvedpatog,
o@dc adrodg dmédarfuv: plav yop Yoxow Ylob xal Ilvedparog tov Ilarépe alrtay' 700 pdv
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Nevertheless, Maximus is not happy with Latin terminology
and he regrets that he was not able to persuade them to withdraw itt.
He has accepted though their explanation that the Holy Spirit derives
His being from the Father alone as being satisfactory. Maximus’
conviction on the issue remains that the Father is the only source and
cause of the Son and the Holy Spirit. The Father as yewnrtwp and myyy
begets substantially the Son and proceeds simultaneously the Holy
Spirit, who «t§ [atpl odorwdéc ocuvvpeothinact &£ «dtol Gvra xol &v
a0t uotkide Omdp alvioav xal Adyown?. The Father and the Son on the
other hand, in a common act, send the Holy Spirit to His mission.

xord TV Yévwnouw® tob 8¢, xara v éxmépevotyt AN’ Iva td SV adrol mwpotévar SnAd-
cwot xal tadty 1O cuvages Tig odotug xal ETaPEANXTOY TAPAGTACHGLY.

This statement of Maximus was discussed repeatedly in-the official sessions
and the private meetings at the Council of Florence. The Greeks had proposed to
the Latins these words of Maximus as a basis for an agreement. Mark of Ephesus
maintained that those patristic texts, referring to the procession of the Holy Spir-
it which agree with the letter of Maximus he accepted as genuine, and those that
disagree he rejected. (V. LAURENT, Les MEMOIRES du grand ecclésiarque de I’
Eglise de Constantinople Sylvestre Syropoulos sur le concile de Florence, Paris 1971,
p. 334, 336, 394, 400, 414, 440-442). Nevertheless, the Latins appeared unwilling
to accept Maximus’ statement as a formula of union. Their objection was that
although they «too did not hold the Son to be primary cause of the Holy Spirit,
they did teach that with the Father He was the cause of the Spirit». (J. GILL,
The Council of Florence, p. 245).

About the meaning of Maximus’ statement there is to the present disagree-
ment among the scholars. While Western scholars take the words 8 «dtod
npotévor, as pointing to the hypostatic procession of the Holy Spirit, Orthodox
theologians following the Eastern patristic tradition apply these to the energetic
procession and manifestation of the Holy Spirit. See on this topic S. BILALIS,
Op. cit. pp. 115-118; M. GORDILLO, Compendium Theologiae Orientalis, pp.
103-104.

1. Ibid. 136BC: «MeOeppnvedery 8¢ ta olxein..... waperddieso todg Pwpatoug
ARy EQoug xexpatnnbérog obrw motely xal oréddety, odx olda Tuydv el mewolelievn. Ma-
ximus goes on to say that the Latins are not able to satisfy the request of Greeks,
because of the inadequacy of their own language.

2. Quaestiones ad Thalassium, PG. 90, 672CD. Maximus in another statement
explains the existing relation of the Holy Spirit to the Father and to the Son as
follows: Just as the Holy Spirit exists by nature and in essence from God the Father,
He is also by nature and in essence of the Son, inasmuch as He proceeds es-
sentially from the Father through the ineffably begotten Son. (Quaestiones ad
Thalassium, PG. 90, 672D).

Again while the Latins understood this passage as implying the Filiogue, the
Greeks rejected it and applied it to the consubstantiality of the Holy Spirit to the
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12. PS- DIONYSIUS THE AREOPAGITE

Pseudo-Dionysius the Areopagite has been often quoted by
Byzantine authors! as an authority against the idea of the Holy
Spirit’s double procession. Pseudo - Dionysius indeed emphasizes the
Monarchia of the Father in such strong terms that he excludes any
notion of essential derivation of the Spirit from or through the Son,.
The Father is the only divine source of existence of the Son and the
Holy Spirit. He, as «begetting God», plants the Son and the Holy
Spirit who like shoots of flowers come forth fom Him. «Mévy, myyi—
Pseudo - Dionysius argues — 7ij¢ dmepovstov Oedryrog & ITathp, odx 8vrog
Tiol ol Iatpdc 003 ol IMatpds Tiob... 87 piv Eort mypyale Oebrg 6
Marne* & 8¢ Yidg xal 76 Ivelpa Tig Oeoybvov 0Oebryrog — el oty yph
pdvor — PrxcTol Ocdpuror xal olov &vln xal dmepoboia Q&ra mapk T@Y
tepdv Aoylwv Tapefpapeyn?,

13. JOHN OF DAMASCUS

A comprehensive exposition of the doctrine of the procession
of the Holy Spirit is given by John of Damascus. He gathers together
the scattered and fragmentary teaching of the Fathers before him, put-
ting them in a rather systematic manner.

Thus, according to John of Damascus, following the Cappa-
docian Fathers, the Father, in His hypostatic property, is the source,
cause, and ground of the existence of the Son and the Holy Spirit3.
All that the Son and the Holy Spirit have, John argues, is from the

Father and the Son, or to the simultaneous procession of the Holy Spirit with
. the begetting of the Son. Cf. MARK OF EPHESUS, Capita Syllogtstwa 38
PETIT, PO. 15, p. 406.

1. See GREGORY THE CYPRIOT, Scripta apologetica, PG. 142, 260D-
261A: De processione Spiritus Sancti, PG. 142, 257CD; GREGORY PALAMAS,
’Enmorody) mpog ‘Axlydwov 1.5, MEYENDORFF, XITI, 1, p. 207, 14-15; Ibid.
1.20, p. 235,21-24; Adyoc ’Anodsinrinés 1.30, BOBRINSKY, XI'II 1, p. 58,16-20.
MARK OF EPHESUS, Capita Syllogistica 10, PETIT, PO, 15, pp. 382-3; Ibid.
38, PETIT, PO, 15, p. 406; Testimonia 96, PETIT, PO, 15, p. 361.

2. De divinis nomintbus 2, 5, PG. 8, 641D.

3. Ezxpositio fidei I, 12b, KOTTER, p. 36,53-54: «'O woathe mnyd) xal alvix
vloB xol wyvedpatog, mathe 8% wévou viob xal mpoBoAeds mvedparogn. Cf.also, Ibui 1.8,
KOTTER, p. 19, 30-34,
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Father, including their very being!. Unless the Father exists, the Son
and the Holy Spirit cannot exist. Because of the Father’s existence,
the Son and the Holy Spirit exist?.

John of Damascus, describing the relations of the divine Persons
in terms of a «cause» and those «caused»® remarks that the Father
is without cause, for He is not derived from anything. The Son is not
without cause, for He is derived from the Father. The Holy Spirit is
also not without cause because He goes forth from the Father, not in
the manner of sonship but of procession?.

Because the distinctive properties of the divine Persons are
quite constant and by no means variable, moveable, and changeable
each Person, despite their different modes .of being, keeps His own pro-
perty3. Therefore, the Father is alone the Father of the Son and the
producer of the Holy Spirit®. The Son by no means can be considered
as cause of the existence of the Holy Spirit?. Of course, the Spirit is
called the Spirit of the Son, but it is not meant that the Spirit proceeds
from the Son because the Father alone is the cause of the Holy
Spirit’s beings.

1. Ezpositio fidei 1, 8, KOTTER, p. 26, 195-196: «rdvra oy, Sou Exel 8 vidg,
%ol T Tvebpa éx Tol Tatpdg Exet xal adTd T elvat, Kal el pd) & matnp Eotwy, 0ddE 6 vibg
goTty 003 T4 TveSpan.

2. Ezpositio fidei I, 8, KOTTER, p. 27, 197-201: «Kol 3wk vov wavépn, todT-
éotwy St To elvar TOV morépe, dotty 6 uldg ol v mvelpe. Kal St tdv marépa Exel 6
vidg xol To Tvebpe ThvTa... TARY Tiig dyevwnolug xal Tiig Yewhoewg xal g Exmopedcewg.

3. Ezpositio fidei 1,8, KOTTER, p. 29, 250-254: «"Eva yap 0ecdv yivdoxopey,
&v pbvog 3¢ Tals L8émot Tiig Te TaTpdrnTog xal i vidTyTog xal THg éxmopedoews xatd
7e 7o alttov kol altiatdy ol TéAetov g Omoctdoews Htor TOV Tiig YmdpEewg Tpbdmov TV
Siapopay Ewvoolsewn.

4, Ezpositio fidei 1, 8, KOTTER, p. 30, 274-279.

5. Ezpositio fidei I, 8, KOTTER, p. 30, 279-285: «olite ol mwatpdg éxordvrog
g dyevwnolag, Stét Yeyévvnxrey, olte Tob vlob THg yewioewg, 8Tt éx Tob dyewwhitou (médg
Ydp;) obte Tol mvedpatog A elg Tatépa petaninrovrog 3 elg vidy, 8Tu dxmenbpeuTar xal dti
Oebs* ) yap 18émyg dutvnrog. “H wég v L8ibtng pévor, xwoupévn xal petamimrovsn; el
vop vidg & maThp, od wathe xupleg” elg Yop xuplwg 6 matp. Kal el mathp 6 vldg, 0d xuplong
vidg" elg yap xvplog vidg xal &v mvelbua dyovn.

6. Expositio fidei 1,8, KOTTER, p. 19,30-33.

7. Ezxpositio fidei 1,8, KOTTER, p. 80, 286-290: «Td 3¢ mveBpa td dytov xal éx
ol maTpdg Aéyopev xal mvelue watpdg dvopdlopmey, éx Tol viol 8¢ Té mvebua od Aéyopewn.

8. Ezpositio fidei I, 12b, KOTTER, p. 36, 55-57: «Td mwvelpa 1o dytov mveduo
Tob TaTpdg g éx 1ol TaTpdg Enmopeudpevov... kol vlod 8¢ mvelua ody g &€ adTol, daN’
g 3 adTol &x Tol Twatpdg Exmopeudpevoy® wévog Yo altiog 6 watipn. Cf. also, De hymno
trisagio epistola, 28, PG. 95, 60D.
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The generation of the Son and the procession of the Holy Spirit
as their modes of being from the Father are incomprehensible!,
only a poor analogy can give us an idea of their relations of existence?.
This is the well-known image of the mode of being of Adam, Eve and
Seth. We have, says John of Damascus, an analogy in Adam, who
was not begotten (for God Himself moulded Him) and Seth, who was
begotten (for he is Adam’s son) and Eve, who proceeds out of Adam’s
rib (for she was not begotten)3. Therefore, the Father alone remains
the cause of existence of the Son and the Holy Spirit.

John of Damascus maintains that there is a particular relation
between the Son and the Holy Spirit. The Holy Spirit, as the breath of
the Father, necessarily accompanies the Word, because the Word must
also possess Spirit®. For even our word is not destitute of spirit®. On
the other hand, the Holy Spirit as an essential power existing in His
own proper and peculiar subsistence, proceeds from the Father, but He
rests in the Son and shows forth the Word®. Of course this rela-
tion is eternal, because as the Word was forever in the Father, the Son
also abides in the Spirit, and the Holy Spirit in the Son, revealing the
Son’s energy?. In this context the Spirit is the image of the Son as the
Son is the image of the Fathers.

On account of this eternal relation, which does not apply to the
ad extra mission of the Holy Spirit, but to the eternal life of the Holy
Trinity, the Father is through the Son the mpofoiebs of the revealing
Spirit®. The Holy Spirit as the power of the Father, reveals the hid-
den mysteries of the Divinity, and proceeds from the Father through

1. Expositio fidei 1, 8, KOTTER, p. 23,115-117.

2. Ibid.

3. Ibid. p. 23, 118-121.

4, Egxpositio fidet 1,7, KOTTER, p. 16,1-11. Cf. also, De humno trisagio
epistola, 28, PG. 95, 60D.

5. Exzpositio fidet 1, 7, KOTTER, p. 16,2-4.

6. Expositio fidei I, 7. KOTTER, p. 16,14-20: «Sivaply odctddy, adriy 49’
goautiic &v 8wxloloy Vmootdoet Ocwpoupévny, éx Tod watpdg mpoepxouwbvy xol &v TEH
Ay dvamavopdwmy kol adtod olowv éxeavropixivn. Cf. also, Ibid. I, 13, KOTTER,
p. 41,87-90.

7. Ezpositio fidei 1,.7, KOTTER, p. 17,25-26: «ote yap &véreipé wote 6 mor-
Tpl Abyos olite T& Abye mvelpan. Cf. also, Ibid. p. 16, 15: «wvelpa... Td cupmapopop-
Tolv T Abyw xal Qavepolv adtod thv dvépysiovn.

8. Ezpositio fidei I, 13, KOTTER, p. 40,75-76; De imaginibus oraiio 3, 16,
PG. 9%, 1337BC; Ibid. 18-20, PG. 9%, 1340ABC.

9, Expositio fidei 1, 12b, KOTTER, p. 36,43-45.
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the Son in a manner known to Himself. Also the Son, excluded from
being in any sense the cause of the Holy Spirit, participates in the
eternal manifestation of the Holy Spirit because He is the revealing
power of the Father proceeding from the Father through the Son?.

The Holy Spirit, having in the Father His cause and principle
of being, resting in the Son and shining forth eternally through the Son,
also communicates to the created order and to mankind through the
Son? In His mission ad extra, the Holy Spirit is the Spirit of the Fa-
ther because He proceeds out of the Father. He is also the Spirit of
the Son, although he does not proceed out of the Son.

«We speak likewisen, Damascenus says, «of the Holy Spirit
as from the Father, and call Him the Spirit of the Father. And we do
not speak of the Spirit as from the Son, but yet we call Him the Spirit
of the Son. For if any one has not the Spirit of Christ, he is none of
His, says the divine apostle. And we confess that He is manifested and
imparted to us through the Son. For He breathed upon His disciples,
says he, and said Receive ye the Holy Spirit»3.

John of Damascus illustrates the Holy Spirit’s mission from the
Father through the Son by the analogy of the sun, the sunbeam and the
radiance. John’s argument runs thus: «It is just the same as in the case
of the sun from which come both the ray and the radiance (for the sun
itself is the source of both the ray and the radiance) and it is through the
ray that the radiance is imparted to us and it is the radiance itself by
which we are lightened and in which we participatent.

Making a clear distinction between the Spirit’s causal proces-
sion from the Father and His manifesting energy as well as His mission
from the Father through the Son, John says that the Holy Spirit is
called Spirit of the Son, because He is manifested and bestowed to the
creation through the Son and not because the Holy Spirit owes His
cause of being to the Son?®.

1. Ezpositio fidei I, 12b, KOTTER, p. 36,47-48: «Td 8¢ mvelpa 16 &ywov éx-
pavtopixn) TolU xpuplov Tijg Debrnrog Sovaptg Tol TaTpds, & TaTpdg v 8 viod éxmopevo-
wévy.

2. Ezpositio fidei I, 8, KOTTER, p. 26,182-184: «éx 7ol watpdg éxmopeubpevoy
xol 8¢ vlol peradidbpevoy xal peradapuBavéuevov Hrd wdong Tie xtloswg xal S’ favTol
x7iov xal odotoly T& cdpmavra xal dywdlov xal cuvéyxown.

3. Ezpositio fidei 1, 8, KOTTER, p. 30, 286-312.

&, Ibid. p. 31,2938-296. Cf. also, De imaginibus oratio 3, 22, PG. 94,1841B.

5. Hom. in Sabbatum sanctum &, PG. 96, 605A: «IIvedpa &ytov Tob Ocol xal
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According to the account given, we can maintain that John of
Damascus with reference to the causal procession of the Holy Spirit
accepts that the Holy Spirit proceeds from the Father alone and that
the Son is not cause of His existence!. But as far as the Holy Spirit’s
eternal manifestation and His temporal mission are concerned, the
Holy Spirit proceeds from the Father through the Son2 John’s state-
ment that the Holy Spirit proceeds from the Father through the Son
must not be restricted to His temporal mission, but it must also be
extended to the Holy Spirit’s eternal manifestation?.

14. PHOTIUS

Until Photius’ time the issue of the procession of the Holy Spir-
it was a matter of theological speculation. With Photius, it becomes a
highly controversial point!. Photius in his discussion of the subject,

Matpbg, Gg &5 adrol dxmopeubuevoy, drep xal 1ol YioG Aéyerar, dg & adrol Qavepod-
uevoy, xal i) xrloet uetadidbuevoy, AN’ odx &€ adTod Exov Ty SmepEun. Cf. also, Ezpo-
sitio fidet 1, 12, KOTTER, p. 30, 55-57. '

1. Commenting on this statement of John of Damascus, THOMAS AQUI-
NAS remarks: «Dicendum, quod Spiritum Sanctum non procedere a Filio primo
fuit a Nestorianis introductum, ut patet in quodam Symbolo Nestorianorum dam-
nato ab Ephesina Synodo. Et hunc errorem secutus est Theodoritus Nestorianus
et plures post ipsum, inter quos fuit etiam Damascenus: unde in hoc hujus senten-
tiae non est standumn. (PG. 94, 831C, not. 28).

2. Ezxpositio fidet 1, 8, KOTTER, p. 30, 290-31, 296.

3. J. MEYENDORFPF, has already pointed out: «Cependant, on ne peut pas
dire que Saint Jean ne considére les relations entre le Fils et 1’ Esprit que sous
I’ angle de la mission temporelle, comme I’ ont fait les polémistes byzantins
postérieurs». («La procession du Saint-Esprit chez les Péres Orientaux», Russie et
Chrétienté 2, p. 172).

Also V. LOSSKY generally remarks: «Il ne serait pas exact d’ affirmer que
la procession 8w vio¥ signifie uniquement la mission temporaire du Saint-Esprit,
comme le font parfois quelques polémistes orthodoxes.... La mission temporaire est
un cas spécifique de manifestation divine dans I’ économie ¢’ est-a-dire par rap-
port & I’ 8tre créé. En général, I’ économie divine dans le temps exprime la mani-
festation éternelle, mais cette dernit¢re n’ est pas un fondement nécessaire des
créatures... la Trinité se manifestait dans le rayonnement de la gloire». {«La pro-
cession du Saint Esprit dans la doctrine frinitaire orthodoxe», 4 I’ image et &
la ressemblance de Dieu, Paris 1967, p. 91).

4. On Photius’ teaching on the procession of the Holy Spirit see: . HERGEN-
ROETHER, Photius Pairiarch von Konstantinopel. Sein Leben seine Schriften und
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almost singles out the idea of the Holy Spirit’s procession «through»
the Son and mainly deals with the procesion of the Holy Spmt «from»
the Father alone'.

Photius treats the subject under the following presuppositions,
which we have already found in other Fathers: a) A distinction must
be made between the properties which belong to the divine nature and
those belonging to the hypostases?. What is common in the Holy
Trinity is common to all three hypostases. What is hypostatic is
individual and belongs only to the corresponding hypostasis®. ¢) The
hypostasic properties are uncommunicable and unconfounded* and
d) the Father is related to the Son and to the Holy Spirit as their
unique cause of being and it is by Him that they are caused®.

The faculty of proceeding the Holy Spirit, Photius argues, is a
hypostatic property of the Father and not of the common divine na-

das griechische Schisma, Bd. 3, Regensburg 1867, pp. 899-427; 784ff. Z. ROSSIS,
Zdornua Aoypazixiic vijs *OpBoddééov Kabolwrijc ’EwxAnoiag, vol. 1, Athens 1903,
pp. 2638-277; M. JUGIE, Theologia dogmatica christianorum orientalium ab Ecclesia
Catholica dissidentium, vol. 1, Paris 1926, pp. 179-223. Idem, De processione Spiritus
Sancti ex fontibus revelationis et secundum Orientales dissidentes. Rome 1936, pp. 285-
300; M. ORPHANOS, °‘H &xndgevois 1o dylov ITveduaros xavd =dv lepdv Pdriov,
Athens 1979.

1. Cf. his treatise, important for the subject De S. Spiritus Mystagogia through
which Photius maintains that «Sicut Filius ex solo Patre nasci... ita et Spiritus
Sanctus ex ipsa sola eademque causa procedere praedicatur». (PG. 102, 279-280).
Cf. also, Photius, Homilia 387, ARISTARCHOS, 1, Constantinople 1900, pp.
294-5: wral yap xal Tobro &% wévov TeoPERANTOLY.

2. De S. Spiritus Mystagogia 30, PG. 102, 397; Ibid. 118,5, PG. 102, 392C;
Ibid. 17, PG. 102, 296C-297A; Ibid. 27, PG. 102, 209A.

8. De §. Spiritus Mystagogia 30, PG. 102, 316AB: «Bl mév 8 7 2ot Xowdv
The Tavtonparopixfls %ol Spoovslov xal dmeppuots Tpuddog, Evée dort pévou TéHY TELEY*
odx ¥oti 3¢ ) 7ol Ilvebpotog mpoford xowd Tév Tpudy, évdg &po xal pévov Eml wé@v
wpwdw. Cf. also, Ibid. 6, PG. 102, 288AB; Encyclica epistola ad archiepiscopales
thronos per Orientem obtinentes, PG. 102, 729 CD.

4. De S. Spiritus Mystagogia 9, PG. 102, 289AB; Ibid. 35, PG. 102, 315A;
Ibid. 18, PG. 102, 297A; Ibid. 19,PG. 102, 297BC; Ibid. 32, PG. 102, 313AB; Ibid.
46, PG. 102, 323B; Ibid. 47, PG. 102, 325A; Ibid. 10, PG. 102, 292A; Ibid. 46, PG.
102, 324B; Encyclica epistola ad archiepiscopales thronos per Orientem obtinentes,
16, PG. 102, 728D-729A.

5. De S. Spiritus Mystagogia 3, PG. 102, 281BC: «£ &vdg alrtov, tob IMarpde
& ve Yidg ol o IDvebpa mpocdyetar, el xal & udv xmopevtds, & 8¢ yewnrés. Cf.
also, Ibid. 42, PG. 102, 320C - 321A; Ibid. 44, PG. 102, 321BC; Ibid. 52, PG.
102, 329BC; Ibid. 113, 7, PG. 102, 392D.
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turel. Therefore, it by no means belongs to another prosopon of the
Holy Trinity. Any participation of another Person is contrary to the
uncommunicability and the unconfusion of the hypostatic properties.
Because the Father, as Father, begets the Son and proceeds the Holy
Spirit, i.e. He makes the Holy Spirit to proceed, any share of the
Son in the procession of the Holy Spirit would imply that the Son
shares the hypostasis of the Father or stands for it, or that He is a
part of the Father’s hypostasis2. Such a notion, however, diverts the
Holy Triad to a dyad and introduces the misbelief of «vlomarplagn3.
' Photius goes on to say that if the Father proceeds the Holy
Spirit, not on the grounds of His hypostasis, but on the grounds of His
nature, then not only the Son will participate in the procession of the
Holy Spirit, but also the Holy Spirit Himself will take part in His own
mode of existenced.

The double procession of the Holy Spirit, Photius continues,
makes the Father a simple name, deprived of meaning and sense;
the property characterised by that word no longer belongs exclusively
to Him and the two divine hypostases are confused in one sole person.
That is, however, the view of Sabellius, or rather of some other half -
Sabellian monsters. '

The procession of the Holy Spirit from the Father and the Son,
Photius says, results also in the opposite conclusion, namely, the plural-
ity of the hypostases. If the Son is begotten from the Father, the Holy
Spirit proceeds from the Father and the Son, then the Holy Spirit must

1. De S. Spiritus Mystagogia 15, PG. 102, 293AB: «El & altiog 6 Ilathp tév
&€ adrod, od & Ny T @ioews, TH 8¢ Abyw Tic dmootdoews, & 8¢ Adyog THg maTplxiig
Smootdcewg oddevi péyptl Vv meptoptley xal Ty Tol Yol Yméoracwy Sedvocéfrtal.....
oBpevouy odx &v eln oddevl Tpbme 0d8evdg THY &y T Tpuddt alriog & Yiden. Cf. also, Ibid.
47, PG. 102, 325BC; Ibid. 14-15, PG. 102, 293BC-296A.

2. De S. Spiritus Mystagogia 14-15, PG. 102, 293B-296A.

3. De S. Spiritus Mystagogia 15, PG. 102, 293AB; Ibid. 16, PG. 102, 296A.

4. De S. Spiritus Mystagogia 47, PG. 102, 325AB: «El pév yop xavd tov Abyov
THg pdcewg 6 IMathp wpoldaheror to Ilvedue, tiig adtijc 8¢ @doewe 7 Totdg, Tére 3% tére
...... o) yap wévov elg mpoforéa ToB Ilvedpatog & Yide &v oot wereBdidero, dAAG xal adrd
76 TIveBpa elg e Ty Tod YioB yévwnow xal thy 18tay wpoBorly &réuverd e xal xavepept-
Ceton.

5. De S. Spiritus Mystagogia 9, PG. 102, 289AB: «wxotvormotndévrog #5n Tod
yapaxtpetlovrog adtdy ISubuatog, xal elg &v mpbowmoy T@v dbo cuvadetpopévev Bexpyi-
x&y droordoewy ol dvafractiost mway Auly & Zaféltog, wiAhov 8¢ Tt Tépug Ercpov
ftouBéAretom.
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produce something else, on account of the equality of the Divine Per-
sons. This, of course, implies that instead of three we must have four
hypostases and even more. Then the triune God is blemished and
Christianity is diverted into the Greek polytheism!.

The Father, emphasises Photius, is the unique cause («ttiov) of the
mode of being of the Son and the Holy Spirit, who are (aitixtd) and He
by no means communicates His own particular property to the other
two Persons. Any idea that the Son together with the Father are the
cause of the Holy Spirit’s mode of existence introduces into the Holy
Trinity two causes and two principles. Of course, this can not be
reconciled with the divine Monarchia of the Father? Photius’ argu-
ment runs thus: «II&¢ odv pate 76 dyiov Ivelpa éxmopedechar xal éx Tol
TioG; Ei ptv &€ aivlov, idod %o alrix xal dbo &pyal, IMTamhp xai Tidg xai
Suapylo paAhov %) povapyia & map’ ARGV mpeoPeudpevovns,

Photius argues that the causal participation of the Son in the
procession of the Holy Spirit introduces two principles and diverts the
Orthodox faith to the gnosticism of Marcion and Manes?. Because, as
Photius says, the procession of the Holy Spirit from the Son must be the
same or a different one from His procession from the Father. If it is the
same, then the Son communicates of the hypostatic property of the Fa-
ther. If it is different, then it must be an opposition between the Fa-
ther and the Son®. In this line of thought, Photius maintains that the
Filioque introduces then two principles of which the one is unorigin-
ated (&vapyog) and the other originated (&pyopéwn)®. This introdu-
ces two causes: with two causes, however, the Trinity becomes of four
hypostases, because the hypostasis of the Holy Spirit is subject to a
kind of division, This is also because the Holy Spirit derives His exis-

1. De S. Spiritus Mystagogia 37, PG. 102, 317A; Encyclica epistola ad ar-
chiepiscopales thronos per Orientem obtinentes 19, PG. 102, 729BC.

2. De S. Spiritus Mystagogia 11, PG. 102, [292AB; Encyclica epistola ad
archiepiscopales thronos per Orientem obtinentes 18, PG. 102, 729B.

8. De S. Spiritus Mystagogia 118, PG. 102, 397A. Cf. also, Ep. ad archiepi-
scopum et metropolitam Aguileiensem 3, PG. 102, 801C.

4. De S. Spiritus Muystagogia 4, PG. 102, 284A; Ibid 35, PG. 102, 316A;
Encyclica eptstola ad archiepiscopales thronos per Orientem obtinentes 17, PG. 102,
729A.

5. De S. Spiritus Mystagogia 35, PG. 102, 316A; Encyclica epistola ad ar-
chiepiscopales thronos per Orientem obtinentes 17, PG. 102, 729A.

6. De S. Spiritus Mystagogia 14, PG. 102, 293A.
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tence from two causes, namely the Father as a first cause and the Son
which is a cause which has been caused?. '

If we are going to accept the notion that the Son as a cause pro-
duces the Holy Spirit, Photius continues, then we must acknowledge
that the Holy Spirit’s procession from the Father is imperfect2 This,
however, contradicts the perfection of the Father3. On the other hand,
if to the perfect cause i.e. the Father, we add another one, i.e. the Son,
this cause must be imperfect and inferior in comparison to the first
cause. The insertion, however, of such Huiropov cause within the internal
relation of the Holy Trinity introduces into the Holy Trinity the Greek
mythologies of hippocentaurs and makes the Holy Trinity a monsterq.

According to Photius, the Son cannot be considered with the
Father as a common cause of the Holy Spirit’s procession because it
would imply that the procession is a common property of the Father
and the Son5 Since all things common to the Father and to the Son
are in any case common to the Spirit, the Holy Spirit must thus proceed
from Himself. Even He will be the principle of Himself and at the
same time both cause and caused. Nevertheless, Photius says not
without irony that such an idea even the myths of the Greeks never
fabricated®.

1. De S. Spiritus Mystagogia 43, PG. 102, 321AB: «Ildg & odx elg 8%o adroig
Sapeprobioerar To Ivelua; 0 wev &x 700 IMatpdg xal dg dAnd&g xal wpdTwg altlov
Tootdy (dveltiog Ydp)* T 3 &x 7ol Beutépov xal alriatol (odx Gvaitiov ydp)* kol olreg
& od 1dEer pévy xal oxdoet ol altle v Tob Ilvedporog Erepbmro nol mopedaydy H al-
peoig Spapatovpyel, GAAG xal elg Tetpdda dvri Totddog T0 6éBug Hudv drewbelobut ToAuE».

2. De S. Spiritus Mystagogia 7, PG. 102, 288BC.

8. De S. Spiritus Mystagogia 7, PG. 102, 288BC; Ibid. 31, PG. 102, 312C-
318A; Encyclica epistola ad archiepiscopales thronos per Orientem obtinentes 9, PG.
102, 725A.

4. De S. Spiritus Mystagogia 44, PG. 102, 321BC: «Kal uiv el altiog wév tod
TIvebuotog & Ylbg, dupoiv & alttog & Ilathp, edpebfoertal u altov &v 1§ Terela xol Te-
Actomordd Tpudde Tol pdv xuples kol mpdrov alrlov Tiig tedetdmtog drerniapévoy, dredg
8¢ xal fulropov 3 civberoy, 2% dredolic xal Terelon Thy cvvbeoty dvadedeypévov. Kal oxomelv
EEeoTwy, Smag ) wdv puboroyla &v tolg &v yevéoer xal Bopd Todg immoxevrabpoug TdAL
rotfovoo dvamadrret, 7 8¢ Ocopoylo év Tolg &idlolg xal dvaAroidrorg H) Td Hulropoy 3 Tov
¢ alrlov Te xal alriatod oupmemincpévoy altiov 0d @plrret petd omoudfg Tepatoroyoboun.

5. De S. Spiritus Mystagogia 113,5, PG. 102, 392C: «Bl udv v adriv mpoforhv
Eyew 108 Ilvedpatog 6 Yidg 16 Iavpl, xowl todrolg ) Tig pofoidig i81dtng, xal wég Eorat
70 xowdv I8éwngn; Encyclica episiola ad archiepiscopales thronos per Orientem obii-
nentes 11, PG. 102, 728AB.

6. De S. Spiritus Mystagogia 113, 7, PG. 102, 892D; Ibid. 44, PG. 102, 321C;
Encyclica epistola ad archiepiscopales thronos per Orieniem obtinentes 12, PG. 102,
728C.
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The procession of the Holy Spirit also from the Son, Photius
states, leads to another absurdity: it makes the Father a direct and an
indirect cause of the Holy Spirit’s procession. The Father is a direct
cause because He begets directly (dpéowg) the Son and proceeds the
Holy Spirit. He is an indirect one (wéppw) because he proceeds the Holy
Spirit, through the Son. But this does not happen even to the creation
of the compound and changeable nature!.

The participation of the Son in the procession of the Holy Spir-
it, Photius continues not without a certain exaggeration, introduces
the impious notion that the Holy Spirit is the Grandson of the Father?,
an erroneous conception which the Fathers from Athanasius onwards
have vigorously refuted®. Photius says that it leads also to the here-
sy of Macedonius, putting the Holy Spirit in a state of inferiority.
While, the Father and the Son possess the faculty of the procession of
the Holy Spirit, the Holy Spirit, despite His equality with the Father
and the Son, is deprived of the possibility to beget the Son and to come
out from Himself®,

The procession of the Holy Spirit from the Son, Photius argues,
is not supported by the Biblical evidence. The words of our Lord «for
‘He (i.e. the Holy Spirit) shall receive of mine and shall shew it unto
you»n® according to Photius, do not mean that the Holy Spirit re-

1. De S. Spirttus Mystagogia 62, PG. 102, 340BC-341A: «"ISowg & Av ®dvred-
Oev v, dreepBordv Tob Suooefiuarog. Bl mposexis wév dotwy alriov tob Ilvedpatog 6 Ila-
The, tomep xal ToB Ylob* dpéows yap dpolog % Te Yévwwnoig xal 1) Exmdpeucic® 008 yap Sid
wéoou Twdg 6 Yidg yewdtor duéowg & duolwg xal 1o Ilvelpa éxmopelberar Aéyer 88 @y
doeBdv 6 Mjpog éxmopebesor T Tvebua xal &k ol Tiob, 70 adrd dv alriov 6 Mathp el
méopew wal wpooeyds altiov elvar Tob adTol dvaddnleln, Emep 0082 &ml g feodong xal
danotovpévmg @loewg EoTiy émvosiva,

2. Ep. ad archiepiscopum et metropolitam Agquileiensem 9, PG. 102, 801D;
De S. Spiritus Mystagogia 61, PG. 102, 340B.

3. ATHANASIUS, Ep. ad Serapionem IV. 5, PG. 26, 644AD; GREGORY OF
NAZIANZUS, Oratio 31, Theologica 5, De Spiritu Sancto 7-8, PG. 36, 141AB; EPI-
PHANIUS, Panarion haer. 74. 12, HOLL, GCS, 8, p. 380,20,

4, De S. Spiritus Mystagogia 113,8, PG. 102, 393A; Ibid. 32, PG. 102, 313B;
Encyclica episiola ad archiepiscopales thronos per Orientem obtinentes 11, PG. 102,
728B.

5. De S. Spiritus Mystagogia 40, PG. 102, 320AB: «T{ Myew; "Erafev mopd Tol
atpdg 6 Yidg &€ adrol Sua yewdoewg mpoehBdw xal mwpodyety &vepov dpopués; IIdg olv
xol adrdg 6 Yidg mpodywv duopuig To Ilvelua od wetédwrey, dg pwetérafev, tiig dpolag
Suvdpeng xal Tiudig, tve xéxeivo mdAw Spopuols Exn Tpobde xal UYmootdoet dvayAatle-
ofo;». Cf. also, Ibid. 87, PG. 102, 317B.

6. John 16,14.
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ceives from the Son, but from the Father, «té pdv €€ épol adtod cuveisdyst
OV wpodyovra TNV Tob Adyou mepiromti)y, Tb d¢ éx Tol éuol Etepov mpbowmoy
guoatver... Sudpopov 8¢ mdvrwsg T} dmoctdoent. The meaning of «receiving»
is not the same as that of «proceeding» because «&iro ydp éott Td Aapfd-
vew xal amappdeslor, &’ Etépag Smootdoswg Etépav YméoTacwy nal &AAo TO
Tpdg odotwety Te xal dmdotacty Exmopedeshun?. In this particular verse
«by receiving» does not mean the causal derivation of the Holy Spirit’s
being from the Son, but simply the proclamation of things to come?.
Even Christ’s declaration «He shall receive of mine»? implies that the
Holy Spirit receives from the Father, as His cause, the accomplish-
ments and He Himself bestows them on the disciples in order to en-
courage them for the sufferings to come?.

St. Paul’s statement «God hath sent forth the Spirit of his Son
into your hearts cryring, Abba, Father»® does not suggest that the Son
is cause of the Holy Spirit’s existence, but simply that the Holy Spir-
it is consubstantial and invariably of the same nature as the Son?,
The Holy Spirit is called the «Spirit of the Son» because of His homou-
sion with the Son8. He is also called «Spirit of the Christ» because He
anoints Christ in His human nature®.

1. De 8. Spiritus Mystagogia 22, PG. 102, 301AB; Cf. also, Ep. ad archiepi-
scopum et metropolitam Aguiletensem 15, PG. 102, 808B.

2. Ep. ad archiepiscopum et metropolitam Aquileiensem 15, PG. 102, 809A.
Cf. also, De S. Spiritus Mystagogia 21, PG. 102, 300C. For a criticism of Photius’ in-
terpretation see: J. VECCOS, Refutatio Photiani libri de Spiritu Sancto, PG. 141,
761-765.

8. De S. Spiritus Mystagogia 29, PG. 102, 309C: «Elta elndv, v Afyerac,
AxpTpddg Gvaxnpbrret, kol 8p° & Adetart oddE yap tva dxmopevdi, pnoty, 008’ lva drootf
(rpboeye Tals Acomomikals, dvlpwme, puvais) e Std Tt Afperor; g vty “Qore Ta
doydusva dvayysilar Suivy.

4. John 16,14,

5. De S. Spiritus Mystagogia 30, PG. 102, 312B. «'Ex vof éuot Afjperar, mpde
75 [Matpuedy wapaméure: wpbowmov xol O Thy T Yaptopdtwy dvépyetay dg altiov Topd
708 [Tarpdg lepohoyeitat T ITvebpo AopBdvely, Tév xuplopdtwy xelvey, olg Evioyioer
Tobg pabnTag TGV Zpxopévey wev Ty Erntyvaeow oby edotabel kol dmepitpémTey PpovimaTt
pépetvn.

6. Galatians &,6.

7. De S. Spiritus Mystagogia 51, PG. 102, 329B.

8. Ibid. «To Ilvebua tof Yio¥ adrod, tig picews wev éndiddoxel v draupdihe-
»tov, THY 3¢ altioy odduwol cuvelsdyet Tiig eumopeloewg® xol Thy wev xar’ odolav oldev
tvbrnra, oY 8 Spopuidg ToonyaydvTe TH dréatacty oduevody odduuddg cuvevaxnElTTEL,
o082 1ov alriov Gmodelxvuoun.

9. De S. Spiritus Mystagogia 93, PG. 102, 388A.
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Nevertheless Photius admits that there is only one sense, accord-
ing to which the Holy Spirit proceeds from the Son, not, of course, in
the mode of His being, but in His temporal mission to the world™. It is
the result of the perichoresis of the divine hypostases and their common
energies. Photius’ argument runs thus: «Ei... dg éx pepaddihov S Thy
elg &M TobdTwy dvrimepy@pnoty xal &g &mAdeg einelv EamooTEANSpEvOY®
EEamootéMer Yoo Gomep 6 Harnp 7ov Yidy, olrew xal 6 Yide vd Mvedpa o
&ytov... el xat& Tadmy T Sdvoray Exmopedeaor xal éx Tol Yol Aéyere,
Eopwabe pdv Tov volvn?,

The innovation of the «Filioque», Photius goes on to argue, is
not supported by the Tradition of the Church, because neither in the
divine words of the Scripture nor in the human words of the Fathers
was it verbally enunciated that the Spirit proceeds from the Son3.
Photius, of course, was aware that according to the partisans of «Filioque»
certain Latin Fathers such as Ambrose!, Augustine®, Jerome, have

1. De S. Spiritus Mystagogia 13, PG. 102, 388AB.

2. De S. Spiritus Mystagogia 118,20, PG. 102, 377BC. Cf. also, Amphilochia,
quaestio 75, PG. 101, 465.

3. De S. Spiritus Mysiagogia 5, PG. 102,285A: «<lg elme, Photius asks, vé&v
lep@v nal wepravipey Iatépwv Hudy o Ivebuo 7o Yiod Exmopelesbor; mole ZdvoSog
olxovpevixais dporoytalg omplopévn xal Siempémovse;... Tlg lepéwv xal dpxepéev Beb-
AEXTOg CVAAOYOS N

4. On Ambrose’s teaching see his treatise De Spiritu Sancto 1. 25, PL. 16,
739; I1. 134, PL. 16, 765-766. To what extent Ambrose teaches a twofold procession
of the Holy Spirit is a matter of disagreement among the scholars. Commenting
on Ambrose’s statement «Spiritus quoque Sanctus, cum procedit a Patre et Filio,
non separatur». (Ibid. 11, 120, PL. 16, 762-763). A. PALMIERI, argues that
«il est vrai que ce dernier texte se rapporte a la mission temporelle du Saint Esprit,
mais celle-ci ne saurait se concevoir sans la procession éternelle». (Op. cit. col. 801).
P. CAMELOT though, maintains that «Il s’ agit évidemment ici de la mission tem-
porelle de 1’ Esprit - Saint envoyé par le Pére et le Fils». («La tradition
Latine sur la Procession du Saint-Esprit ‘a filio’ ou ‘ab utroque’, Russie et
Chrétienté 2, p. 185). J. ROMANIDES, referring to the meaning of verb procedere in
Ambrose says that: <In any case when St. Ambrose uses procedere he does not mean
either manner of existence or hypostatic property. This is clear from his insistence
that whatsoever the Father and the Son have in common the Holy Spirit also has.
When the Father and the Son send the Spirit, the Spirit sends Himself». (The Filio-
que, Athens(?) no date of publication, p. 22).

5. For Augustine’s views on the procession of the Holy Spirit see his trea-
tises: De Trinitate 4.20. 29, PL. 42, 908: 5. 14.15, PL. 42, 1081; 15.26.45, PL. 42,
1092: 15.16.47, PL. 42, 1094-5; Contra Maziminum 2. 14. 1, PL. 40, 770: 2. 17.4,
PL. 40, 784-785; That Augustine has introduced the idea of Filiogue is commonly

OEOAOT'IA, Tépog NA', Tebyog 2. 19
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taught that the Holy Spirit [proceeds from the Son!. But he maintains
that they were falsified? or that they have not spoken in dogmatic
terms?, or that they, as human beings, were fallible4. In the last case
it will be better to gloss over their error and not to glory in it5.

Even if Ambrose or Augustine have taught in the West the pro=-
cession of the Holy Spirit from the Son, Photius continues, a great num-
ber of Roman Pontiffs such as Celestine, Leo the Great, Vigilius, A-
gatho, Gregory the Great, Hadrian, Leo III%, Benedict III, John VIII

accepted by modern scholars. CGf. M. SCHMAUS, Die Phychologische Trinitatslehre
des hl. Augustinus, Munster 1927, pp. 95{f; R. SEEBERG, Lehrbuch der Dogmen-
geschichte, 1. 4. Auflage, Darmstadt 1953, p. 160; A von HARNACK Lehrbuch der
Dogmengeschichte, vol. 2, pp. 304-8307; P. CAMELOT, Op. cit., pp. 186-191; P.
TREBELAS, Op. cit., pp. 286 ff; J. ROMANIDES, Op. cit., pp. 12-20; E.J.
FORTMAN, The Triune God. A historical study of the doctrine of the Trinity,
London-Philadelphia, 1972, pp. 145if,

1. De S. Spiritus Mystagogia 78-79, PG. 102, 360B — 384A. Cf. also, Ep. ad
archiepiscopum et metropolitam Aquileiensem 24-26, PG. 102, 817A-820D.

2. De S. Spiritus Mystagogia 71, PG. 102, 352B.

3. De S. Spiritus Mystagogia 71, PG. 102, 352C-853A.

4. De S. Spiritus Mystagogia 70, PG. 102, 352A; Ibid. 68, PG. 102, 348A;
Ibid. 77, PG. 102, 357A.

5. De S. Spiritus Mystagogia 70, PG. 102, 252A; Ep. ad archiepiscopum et
metropolitam Agquileiensem 17, PG. 102, 812A.

6. Photius recalls again and again Pope Leo’s action to put in the facade
of St. Peter’s Basilica in Rome two silver shields with the text of the Creed in
Greek and Latin without the Filiogue addition and insists that Leo III opposed
the theology as well as the addition of Filiogue. See, De S. Spiritus Mystagogia
87-89, PG. 102, 376A-380A; Ep. ad archiepiscopum et metropolitam Aquileiensem 5,
PG. 102, 800AB.

The position of Pope Leo III towards Filiogue is differently evaluated by the
various scholars. Most of them maintain that the Pope in his discussion with the
emissaries of Charlemagne had agreed with the theology of Filioque and had only
refused to sanction an addition to the Creed, on the ground that its wording has
been drawn up by an Ecumenical Council . See among others, J. N. D. KELLY,
Early Christian Creeds, London 19612, pp. 865 ff; H, BINDLEY, The Occumenical
Documents of the Faith. Fourth Edition, Revised with introduction and Notes by
F. W. GREEN, London 1958, p. 58; B. STEPHANIDES, ’ExxAnoiactixs “Iovopla,
Athens 19592, pp. 299, 3844. Nevertheless, J. Romanides, basing himself on the
minutes of the discussion between Pope Leo III and Charlemagne’s delegates,
preserved by Abbot Smaragdus (SMARAGDI ABBATIS, Acta Collationis Romanae
inter Leonem 111 Papam et legatos Caroli imp. de Symbolo fidei, PL. 102, 971-976)
maintains that «Pope Leo III is actually telling the Franks in no unclear but di-
plomatic terms that the Filiogue in the Creed is a heresy. What else can Leo’s claim
mean that the Second Ecumenical Council and the other Councils left the Filiogue
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and Hadrian III, held the opposite view, namely, that the Holy Spirit
proceeds from the Father’.

The same teaching was also pronounced by six of the seven Oecu-
menical Councils, which clearly implies that the clause of «Filioque»
has no foundation either in Scripture or in the Tradition of the Church?.

Photius’ doctrine on the procession of the Holy Spirit as being only
from the Father is vigorous, comprehensive and convincing. It is, how-
ever, a pity that Photius, because of his strong polemical manner in dis-
cussing this issue, was prevented from treating the subject thoroughly.
Thus Photius does not fully discuss the procession of the Holy Spirit
through the Son, even though it was a traditional teaching of the pre-
vious Greek Fathers. On the other hand, Photius’ interpretation of the
relevant Biblical passages seems sometimes to be far-fetched. The same
can be argued with regard to Photius’ criticism and refutation of the
arguments of his opponents and partisans of the doctrine of Filioque.
Nevertheless, Photius’ doctrine on the procession of the Holy Spirit has
had a tremendous influence upon the Byzantine theology of the Filioque.
The authors who oppose the doctrine of Filiogue turn again and again
to Photius’ treatises and derive from them arguments and ideas®.

15. GREGORY OR GEORGE THE CYPRIOT
Among the numerous Byzantine theologians who have been ine

volved in the question of the procession of the Holy Spirit, Gregory or
George the Cypriot, patriarch of Constantinople!, deserves a note-

out of the Creed neither by oversight nor out of ignorance, but on purpose by
divine inspiration?». (J. ROMANIDES, The Filiogue, pp. 10-11). For some more
references to other scholars holding similar views, cf. S. BILALIS, ‘H aigsows 0%
Filioque, pp. 81-86.

1. De S. Spiritus Mystagogia 78-79, PG. 102, 376A-380; Ep. ad archiepis-
copum et metropolitam Aquileiensem 24, PG. 102, 817A-820A.

2. De S. Spiritus Mystagogia 5, PG. 102, 285AB: «’ESoypdticey ed0ig tév ol=
xovpevikéy xol dytov émta cuvédwv ¥ Sevtéper To Ilvebua o dytov &x ol ITatpdg éxmo-
pedeobat, Siedéato ) tplm, éBePaiwoey ¥ rerdptn, odudneog # méumty xatéom), cuve-
xhpulev ¥) Ext, émecppayioe Aoumpols dywvicwacty ) EB38un" %l &xdomy adtév dott
mepupovids xabopdv mappmorelowévny Ty edcéBetay, xal vo TIvebpo 7ob Iorpbds, dAR’ o)
700 Yo Geooyobpevov éxmopedechuiy.

3. See on this point M. ORPHANOS, Op. cit. p. 25 note 1.

4. About Gregory the Cypriot and his doctrine on the procession of the Holy
Spirit see: K. TROITSKI, dstorii sporov po voprosu ob iskhozhdenii Sviatago Du-
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worthy place. Gregory in his dispute with John Veccos, first an op-
ponent and then a defender of Filioque, was able to clear up some points
in regard to the procession of the Holy Spirit which have been vague.
Gregory follows the Greek patristic tradition and argues that the
Father, on account of the divine Monarchia and the unconfounded of
the hypostatic properties!, is the sole source and principle of the Son
and the Holy Spirit2. The Father causally sends forth the Holy Spirit
on the grounds of the common essence, because the Father alone is «feo-
yévog Oebtng xal mpyala Ocbtmg xal wévy my) Tig 8Mng Ocdmyrogn3. The
Father, Gregory goes on to say, is the principle and cause of the Son
and the Holy Spirit, not because they derive their existence from the
essence of the Father but because they owe their mode of being to the
hypostasis of the Father, through which the divine essence is conferred4.

kha» Khristianskoe Chtenie, LXIX (1889) vol. 1, pp. 338-377; vol. 2, pp. 280-352;
520-70; M. JUGIE, Theologia dogmaiica christianorum orientalium, vol. 2, pp.
358-36. J. MEYENDORFF, A Study of Gregory Palamas, London 1964, pp. 13-17;
229-230; A. RADOVIC To pvordgioy ijc aylag Touddog xaza oy dywv I'onydgioy
Ialapdy, pp. 1741f; O. CLEMENT, «Grégoire de Chypre: ‘De I’ ekpordse du
Saint Esprit’», Istina, 27 (1972) pp. 443-456.

1. De processione Spirtius Sancti, PG. 142, 269D-270B: «Movapyie 1o Tipd-
pevoy iy, ét xat elg Ocdg danbig: povopyte 8& ody fv &v weptypdeet wpdowmov. "Tov-
Satxdv yp Tolto, 7 ®ol ZaPéhretov: Tpla €, & xal YmocTdoelg xoAely 0l8ev 6 Adyogn.

2. De processione Spiritus Sancti, PG. 142, 283A: «Mévn Yap mnyy) g Gebr-
tog 6 Ilathp, dpxh xoi pPlla Yiod xodl IIvedpartogn. Cf. Ibid. PG. 142, 296A; Ibid.
PG. 142, 290C; Scripta apologetica, PG. 142, 235C; Ibid. PG. 142, 261A; De proces-
stone Spiritus Sancti, PG. 142, 271C.

8. De processione Spiritus Sancti, PG. 142, 271A: «"Bott @év yép % wotpuel
drbotactig mpyate Bebrng, xol dopxd) euotkd) kol dtle Ylob xel ITvedparogn. Cf. also, Ibid.
PG. 142, 271C: «xod 7o albrioy elvot Yiob xod Ilvedparog tiig marpixijs oty drootdoews )
towdTy. Cf. also, Ibid. PG. 142, 275B; Ibid. PG. 142, 240. Veccos on the contrary
argued that while the Son was begotten from the hypostasis of the Father the Holy
Spirit proceeds from the hypostases of the Father and of the Son. (Refutatio 1,11,
PG. 141, 881CD; Ibid. 1,12, PG. 141, 884B).

4. De processione Spiritus Sancti, PG, 142, 270D-271A: «og 16 IIvelpa o
dytov éx g odotag Aeybpevov 100 Ilatpbe... xal &x Tig Tob Yiob AéyecOut. Awbre 82 wlo,
70 éx 1Hig odolag oporoyodpevoy Tob Ilarpdg IIvebuo xal &x tig odolag ol Yiol Smdpxov
duoroyettat. IIA od St Tobt’ #3n %ol &% Tiig 100 Ylol dmootdoewg Td Ilvelpa, xdv étt
pérote xal & tiig dmoctdoswg xal Tiig odolag Aéyntar Tob Ilarpden. Gregory comes
again and again to this point. Cf. Ibid. PG. 142, 272A; Ibid. PG. 142, 282C;
Ibid. PG. 142, 241BCG. Veccos, criticising Gregory’s view, accuses him of dividing
the essence of the Father from the essence of Son and in this case sharing the
misconception of Arius. That this was not Gregory’s point is obvious.
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Indeed, because of the identity of essence, the Holy Spirit is
also from the essence of the Son but not from His hypostasis’. Any
derivation of the Holy Spirit’s mode of existence from the hypostasis
of the Son is contrary to the teaching of the Fathers, who plainly teach
that the Father is the Ocoyévog Océrng from whom come forth the Son
by way of generation and the Holy Spirit by way of processionZ

Gregory also repeats the well-known patristic argument® that
the Father is the unique cause of being of the Son and the Holy Spirit
who are caused (xitiatd). Thus, none of the aitiatd can be a cause in
itself or with the Father and produce Himself from another aitixtév.
«Mévog atriog, Gregory argues, YioD xal Ilvebpatog, (i. e. ITathp) Tod
pdv %ot yévwyow Tol 3¢ xata éxmbpevov. Ta 3 altiore wal dpge &x Tol
Matpdg. 008ty 8¢ 8hwg altiov Oatépov Odrepov ofite pdvov, olive petd Tob
Iarpbont,

Gregory the Cypriot argues with Photius in saying that the pro-
cession in the Holy Spirit from both introduces two principles and two
causes into the Holy Trinity5 This even makes the procession of the
Holy Spirit from the Father imperfect, an idea which is conrtrary to
the perfection of the Father®.

Gregory was aware that John Veccos rejected that there are two
principles or two causes in the Holy Trinity and argued that although
the Son participates in the causal derivation of the Holy Spirit there
is only one principle and cause, namely, the Father. Veccos continues
that it is due to the fact that the viixh aivi« leads up to the marpuey ai-
zta”. This notion was also common to the Latins who maintained that

1. De processione Spiritus Sancti, PG. 142, 271ABC.

2. Ibid. PG. 242, 272D.

8. De processione Spiritus Sancti, PG. 142, 294A. C{f. also, Ibid. PG. 142, 279
BCD-280A; Ibid. PG. 142, 292CD; Ibid. PG. 142. 293A; Ibid. PG. 142, 298A.

&, De processione Spiritus Sancti, PG. 142, 281B; Ibid. PG. 142, 271 CD;
Scripta apologetica, PG. 142, 255C.

5. De processione Spiritus Sancti, PG. 142, 281B: «Kal mwég, ¢nof, BePotd,
elmep elg &v wov Iutépa xal Yidv cuvdyouev altiov; xal yap Eomiv altiog map’ Huiv &
Tathp, #oti 8 xal &Andéc & Yidg tod Ilveduarog, AN’ elg alziog xal od Sbow. Cf. also
J. VECCOS, Refutatio Photiani libri de Spiritu Sancio, PG. 141, 740A. Never-
theless, it seems certain that Veccos, at least for a certain time, held the idea
that the Son is a second cause and principle of the Holy Spirit’s being. Therefore
in his Libellum, which Gregory the Cypriot quotes, J. Veccos admits that he had
held such erroneous ideas which he was prepared to renounce. Cf. GREGORY THE
CYPRIOT, Scripta apologetica, PG. 142, 237BC.

6. Scripta apologetica, PG. 142, 254BC.

7. Scripta apologetica, PG. 142, 253C.
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despite the Son’s participation in the causal procession of the Holy
Spirit, the Holy Spirit comes out only from one cause, because «xar’
S talte te mpbowma & elolv adrol ¢ dmocTdoews alTiovnt.

Gregory, however, does not accept the force of this argument
and insists that the notion that the Holy Spirit derives His being from
the two causes or from one, because the second is referred to the first,
is blasphemous; that it is not founded biblically and is not supported
in the teaching of the Fathers?. Gregory’s argument runs thus: «#ote
3¢ 6 Yidg b Tév dAhotplwv Eppbvnoay, éndy mapd IMatpds 76 Ivelpa éx-
mopedealar Aéyorro, 4 mapd IMatpdg T Ivebpa 3’ “Yiob, olrw yap &v, 3 dg
éx Svoly altlowy HMatpds xal Yiod, 3 ¢ & pudic dpgpolv Td mavdytov Eotat
Mvedpa, péper 8¢ elg pwlav Braconulay dupdrepn, xdv év ol vavtiols ebpl-
oxetat. Mévog 6 Ilamhp altiogn®. Therefore, Gregory says, as far as the
Holy Spirit’s causal procession is concerned, it is neither from nor
through the Son, but only from the Father alone?.

Speaking against the assertion of Veccos that the expression
«through the Son» implies the Filioque because the preposition
«through» bears the same meaning as the preposition «from»® Greg-
ory maintains that this is a misconception. Indeed, the Holy Spirit
proceeds «through» the Son, but this procession refers to His eternal
manifestation (&tdwov #xoavoww) and not to His essential derivation®.
When Veccos identifies the expression «3¢" Yiob» to the expression «éx

1. Scripta apologetica, PG. 142, 253D.

2. De processione Spiritus Sancti, PG. 142, 295C. Cf. also, Scripta apologetica
PG. 142, 241CD. ’

3. Ibid. PG. 142, 295C.

4, Scripta apologetica, PG. 142, 256 AB: AN’ & adtol piv lowg wndapds, 8¢
adtol 8. Odx ofv 0088 8’ adrod. Kol yop tedeto 10 TIvelua Smboraots, xal térctov éx
TTeetpdg Eyov o elvoe. Tedelor 8 xal 6 Yidg. “Qote elmep Hv 8u” adrol ©6) dpoovotew e xal
dpopuet Tvedpart Smopbig, Hv po xal &€ adrol. "Hy 8 xal & Yidg vob ITvedparog alriog,
%ol odx & edoeBag elyev Apiv wévov altiov Tdv atépo SoEdLetve...” AX& v odx Eotwv &€
adrol. Awk tabre 008 8’ adtod Hpa. Kal Bowé ye pir’ &x tod Yiol vd IMopmadite, pite
S8 1o YioY Smopbig elvart, Eouxev &x ol Abyoun. Cf. also, Scripta apologetica, PG. 142,
249A; Ibid. PG. 142, 251A; Ibid. PG. 142, 236C.

5. Cf. J. VECCOS, Refutatio libri Gregorii Cyprii, Oratio 1.3, PG. 141,
860BC: «Tt Eévov Hueic xal Tig danbelog dardrprov Siempakduche, o &nl ) Oeoroyie
looSbvapoy tig &% %ol tig Od wdvry edploxovreg dvappiBorovin. Cf also, Refutatio
Photiant libri de Spiritu Sancti, PG. 141, 828D.

6. Scripta apologetica, PG.142, 250 A: «) ‘8 Ylob "AéEr Evrabbe, thy elg 4idiov
Enopd, od Ty el 18 elvan xofopdc onuatvew Podretor wpdodov, Tob & Ilarpds v
fraply  Eyovrog  TTvedpartogy.
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70U Yiot» he commits himself to a great blasphemy against the Spiritt.

Thus, while from Photius onwards the formula «8 Yiol» was
confined to the mission of the Holy Spirit in time, it is to Gregory’s
merit that he applies it also to the eternal manifestation of the Spirit
through the Son. Gregory explains that many Fathers have taught that
the Holy Spirit proceeds through the Son, but they apply this procession
not to the Holy Spirit’s causal mode of being but to His manifestation2.
The Father alone remains the cause of the hypostatic existence of the
Holy Spirit?.

This manifestation which Gregory describes with many similar
terms such as Zxgavoig, gavépwoig, mpbelotg, Exhapdig, refers not to the
Holy Spirit’s causal mode of being (tpérog dndpéeng) but to the manner
according to which His being exists (dmdpyet). The «Expavoign is differ-
ent from the «dmapEign. The first applies to the manifestation of the
Holy Spirit, the second to His very mode of being?.

In order to distinguish the procession as mode of existence of
the Holy Spirit from His manifestation, Gregory the Cypriot makes an
important distinction between the verbs «imapiv Exev» and «hndpyewn?.
Thus, the Holy Spirit has His cause of existence in the Father alone,
but He exists in the Son and rests in Him, shining forth and revealing
Himself through or from the Son®. «Yndpyewn, Gregory argues, «éx

1. Scripta apologetica, PG. 142, 250B; Ibid. PG. 142, 240D; Ibid. PG. 142,
241A.

2. Seripia apologetica, PG. 142, 258D: «Elmov wév olv xdxeivor, mopd 7od
TIvedpartog Erapebévreg, Std Tob Ylob 78 IMvebua v dytov, éxmopedesbot pévror e Tob
Tlob &mijAev elmeiv 008evl, GAN &xddunety, @ovepobobon, mepnvévar, mpotéver, Yvwplle-
ofot, TéaAa oo puvépwory amAds, eltouv Exqavow Sid toév Yiod maplornowy, AN’ ody
SmapEw, fiv ubvog &% 7ob IMarpdg Exew podoyeitae o Ilveluo ©d dyown.

3. Scripta apologetica, PG. 142, 250A.

&, Scripta apologetica, PG. 142, 265D-266AB: «"Exgavolg xoi Omapic dvé-
pote wdv 8bo, GAX odx & dvopdtwv, X 8¢ pnudTev duoly, To udv ol euive 10 8¢ Tob
oy, Yeyévarot... o dngatve, 0dté ye mpoyelpws TO povepd, odxl 82 10 mdpye om-
potvety ywdoxetat... Thve Aouwdy Téyvn Tig xexenpévog v Exguvowy G Srap del voely
Auiv mrdEer;p. Cl. also, Ibid. PG. 142, 265C; Ibid. PG. 142, 264B.

5. De processione Spiritus Sancti, 142, 275D-276A: «M3) 8% ad Aéye, dg
grewdd) Smapyet, enoty, éx ol Tlob, did Tobro xal wHv GmapELy éx Tob Ylob Exer 0d yap v
adely dmavrayol xel del odlovst Sdvapw ol uvali». J. VECCOS with enough irony
considers this distinction of Gregory as absurd (Refulatio libri Gregorii Cyprii,
Oratio, 1. 10, PG. 141, 880BC) but he seems to oversimplify the matter.

6. De processione Spiritus Sancti,YPG. 142, 275G,
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7od Yiol, ©6 IlveBpot... &AX od 3¢ adriv adrol whv odstwouy, &k pbvov yap
abtn Tob Iarpdent.

This distinction between «Srmaptiv Exew» and «Omapyev» makes
plain that, according to Gregory, the Holy Spirit proceeds in His hy-
postatic being from the Father alone. Yet, in His manifestation in the
«economy» the Holy Spirit proceeds from the Father and also from the
Son? The Holy Spirit having His very being from the Father, rests and
abides in the Son, from Whom He shines forth and bestowed3.

The Holy Spirit, Gregory explains, exists eternally in the Son
and is manifested through the Son. But this existence and manifestation
must not be confused with the Holy Spirit’s eternal causal mode of
existence, which is due to the Father alone. In order to illustrate this
distinction, Gregory uses the well known analogies of the sun, its
radiance and its light as well as of the spring, its river and its water?®,

1. Ibid. Cf. also, Scripta apologetica, PG. 142, 265A: «“Ofev xal Acybvrowv
exelvey, 8¢ YioG 76 Ilvebpo 70 &ywov éx IMatpds Exmopedetar, Aéyopmey xal Huels og
éxelvor, v Yiol 7o Ilvedpa 70 dytov Exmopederon. Noodvrwy 8¢ mdly Ymaplw 6 dylep
ITvedport xal mpbodov elg v elvar &x Tob Ilatpbs, Exgpavoly 8¢, puvépwouy, Haapdw S
708 YloT, olrw voolpey xal ppovobuey Huels xal oddiv obrw gpovolvres, =fj tijg éx-
mopedoews Phaet, Tpbmov g Smdplewg onuaodoy, Avpavbuebe. To otvoy 8 YioT éx-
mwopedesOot 1o Ilvelpe, §mep elmov adrol, odx &y eln ©é SV Yiob mhy mapbiy Fyew onpai-
vovn. Cf. also the relevant remarks of J. Meyendorff: «La distinction qu’il fait
entre ces deux termes équivaut & peu prés 4 la distinction que I’ on peut faire en
frangais entre 1’ idée de cause et celle de ‘raison d’ étre’».

Ainsi, la cause de I’ Esprit serait I’ Hypostase du Peére, alors qu’ il trouverait
sa «raison d’ étre» dans le Fils, Cette «raison d’ étre», consisterait & manifester le
Fils». («La. Procession du Saint Esprit chez les Péres Orientaux», Russie et Chré-
tienté, 2, p. 177).

2. De processione Spiritus Sancti, PG. 142, 275C.

3. Scripta apologetica, PG. 142, 266CD: «Xopnyelror pdv S tob Yiol xal 3i-
Sotat, xal dmocTéAeTal, dnmvixa Snrovétt Emitndetwg Ay Exwor 3éExcOot olg dmooTénhe-
Tor xal yopnyelrar xal didoTae: Exqabverar 3¢ xal HAduner &idlwg, xal pavepobraw. Cf,
also, ITbid. 267AB.

4, This seems to refer to J. VECCOS who by identifing the mode of being of
the Holy Spirit to His manifestation argued that the Holy Spirit proceeds from the
Father through the Son in the same way as He is manifestated from the Father
through the Son. (Refutatio libri Gregorit Cyprii 1.5, PG. 141, 872D; Ibid. 1. 9, PG,
141, 877D-880AB).

5. Scripta apologetica, PG. 142, 251AB: «xad’ 8y 8% tpbmov xal 1d e elonTon
Sue tig dnrivog éx Tol Alov, Exov wev Ty xal alrlay tol elvar wdv Hrtov dg &pyy adrod
puotky* Suidy & Spwe el wpotdy xal Exhdumov ik Thg dxtivog, EE fig 00y Inapic v @,
008’ obotwotg® AN Hxel udv adtiig, dg elpnror, éxer 8& dpyny Tob elvan 8¢ adriic 1) € adriig
008apdg, GAAG xaBapdi ol dpéowg Ex Tob HAlov, &€ ob 8% wal advh f dxtlg, 8¢’ Fomep T
pds gulverar mpotbwn, Cf. also, Ibid. PG, 142, 287BC; Ibid. PG. 142, 285AD,
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Gregory argues that it is recognized that the very Paraclete
shines and manifests itself eternally by the intermediary of the Son, as
light shines from the sun by the intermediary of rays. But that does
not mean that it comes into being through the Son or from the Son!
And again Gregory states: «El vofvov &x 7ol HMov &v & dmavydopatt
pwtde Smapbic, xal Six Tol dravydspatos T6 pée Aéyel Tig, 00X &v TEAWY &g
éxetfev Bmapliy Aapfavov Suxatwe Ayor: el pi) tic 1o xeifev Sddpmey (dmer-
3% obyrparédy Eoti Si6dhov T dmauydopatt) odoiwowv xal Gmapiy voptlot,
émep odx Eotwy &anbéc. Marov yap pavépwoig Tolto Hmep bmapbie. *AM&
xol 70 100 moTapol U8wp, el &x Tod motapol 6¢ EE alrtloag ol elven oteral
Tig, ol odyl paAhov éx THe muyic Oavpdlo’ Av Eymn,

This manifestation of the Holy Spirit through the Son, Grego-
ry explains, refers to the eternal life of the Holy Trinity, but also to the
temporal mission of the Holy Spirit®. Yet, a clear distinction must be
made between the Holy Spirit’s mission and His mode of existence.
The temporal mission is a common act of the three divine Persons
resulting from their common will and energy. The mode of the Holy
Spirit’s existence, however, depends upon the Father’s hypostasis4,
Therefore, Veccos and his followers are erring because they transfer the
idea of the Son’s participation in the divine energies to the internal
relations of the Holy Trinity and particularly to the mode of being
of the divine Persons®.

Gregory distinguishes between the principle and cause of the
Holy Trinity which is the Father alone, and the principle and cause of
the creation which is the whole Holy Trinity®. These two principles
must not be confused, because it would result in a confusion between
the Holy Trinity and creation?. Therefore, Gregory continues, as far

1. Scripta apologetica, PG. 142, 240BC,

2. De processione Spiritus Sancti, PG. 142, 285AB.

3. Secripta apologetica, PG. 142, 267A; Ibid. PG. 142, 250C.

4. De processione Spiritus Sancti, PG. 142, 282D-288A: «"Ymépuerrar pap xol
dvepyelag amdong xal BovAfioews... N éx Tlatpds... 1ol Ilvedpatog Exmdpeuoige.... “Qote xol
pdrotor Euory’ olv ol whv méuduw xal Sotv xal yopyytay, capds fefuatog Svte mANp®-
oelg, Oeafuatog Sebrepa, Tpbdmov Tob elvar ¢ IMapaxinre &k mapaAAiiov Tihépevot... G
&y &vrelfey oxoudic te nal dpuabds dxeilfev Smaplw ¢ Ivedpat. vetpwow, 80ev dxyeicOut
xal yopnyeioOur xal méumesbut Aéyertoun.

5. Ibid. PG. 142, 283A.

6. De processione Spiritus Sancti, PG. 142, 281CD; Ibid. PG. 142, 294BCD;
Scripta apologetica, PG. 142, 242BC.

7. De processione Spiritus Sancti, PG. 142, 281C; Ibid. PG. 142, 281D-282A.,
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as the creation of the world is concerned, the Father, the Son and the
Holy Spirit, on the ground of their common nature, will, power and
energy, create in common as one principle and one cause the created
order!, This common energy is a property of the divine nature and
does not confound the hypostatic properties. However, with regard to
the mode of being of the Holy Spirit, the unique principle and cause is
the Father in His hypostatic property. Any participation of the Son in
the mode of being of the Holy Spirit implies that either this proces-
sion is imperfect or that the two Persons are confounded into one be-
cause the property of proceeding the Holy Spirit is a hypostatic
property of the Father?

It is obvious that Gregory considers the question of the Holy
Spirit’s hypostatic procession from the Father and His manifestation
from the Father through the Son, from the point of view of the distinc-
tion between the divine essence and the eternal uncreated energies of
God. Of course, Photius, following other Fathers, has accepted this
distinction between the essence and the energies of God, but he has
restricted these energies to the gifts of the Holy Spirit3. Photius, by
opposing the eternal procession of the Holy Spirit from the Father to
the Spirit’s temporal mission from the Son, has accepted the proces-
sion of the Holy Spirit through the Son as a consequence of the
Incarnationt. Gregory the Cypriot, however, accepts this «Exqavoign
of the Holy Spirit through the Son as an eternal act® Gregory
continues that it is His eternal manifestation as an energy, coming
out from the Father and through the Son, that the previous Fathers
had in their mind when they said that the Holy Spirit proceeds from the
Father «8ux to8 YioO» or «3uk 1ol mwpooeyds éx tol mpwdwoun or that the
Holy Spirit is «&£ dueoiv, or He is «3iov tol Yiobn®.

1. De processione Spiritus Sancti, PG. 142, 294D-295A: «&qv obdv adrd
xol per” adtol & Yidg xal T mavdyrov Ilvedue, doyh) wie kol alvie g év Svrey mopa-
yoyiig kol cvotdoens. ‘Ot domep od pepéprotar Tf pioet t& Tpla, olite Tf Suvduet, olre
7} BovAfioer, obre Wi 7 dvepyela pepéprotar. Kdvralba & 8vre ta tpla xal Aeybupeve ale
Ti0v, edoeBidg xal vonbhcerar xal gnbicerar, Enadh) to &v odyl cuyyéetl ta mpbowma. “Exel
3¢ el cuumaparfderal 6 Adyos 7@ ITatpl xal tév Yidv alriov &rl <fj Tob dylov Ilvedportog
gxmopebdoel ob Myw 8rog dreri] Ty &x Ilatpdg ol Ilvedpatog Snrdoey Smapfly, &rel xal
6 Tlog atriog. Adyw & 8t xal elg & cuvéhor T Sdox.

De processione Spiritus Sancti, PG. 142, 271A-272D.

Amphilochia, quaestio 75, PG. 101, 465.

. J. MEYENDORFF, 4 Study of Gregory Palamas, pp. 13, 229.

. Scripta apologetica, PG. 142, 267B.

. Gregory obviously has in the back of his mmd Fathers such as Gregory

O)o\»bws*a
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Gregory’s contribution to the doctrine of the Holy Spirit’s pro-
cession is remarkable. In underlining this, J. Meyendorff is right in
writing: «Instead of simply repeating Photius’ formulas about the ‘eter-
nal procession’ of the Holy Spirit from the Father alone and the ‘emis-
sion in time’ by the Son, Gregory recognized the need to express the
permanent relationship existing between the Son and the Holy Spirit
as divine hypostases and he spoke of an ‘eternal manifestation’ of the
Spirit by the Son»'. Gregory’s doctrine was taken and developed by
his namesake, Gregory of Palamas, to whom we must now turn our
attention.

(To be continued)

of Nyssa, Epiphanius, Cyril of Alexandria, John of Damascus, Maximus the

Confessor etc.
1. J. MEYENDORFF, A Study of Gregory Palamas, p. 13. Cf. also, O.

CLEMENT, Op. cit. p. 4521f.



