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Alexander Mavrocordatos the “Exaporit” (1641-1709)
and Orthodoxy

By Dimitrios Tzelepis*

Introduction

Speaking about Alexander Mavrocordatos, the so called “Exaporit”
(1641-1709)!, the anonymous author of the text: «Amoonuelwoelg eig
Tov Blov AAeEdvdpov Mawpoxopdatov ToD TEPLPNUOL ULYIGTEOL THG
"00wpovixic Moptac» (“Notes on the life of Alexander Mavocordatos
the famous minister of the Sublime Porte”), points out the following:

* Dimitrios Tzelepis holds a PhD and is a postdoctoral researcher in the Department of
Greek Philology at the Democritus University of Thrace.

1. Alexader Mavrocordatos, son of Nikolaos Mavrogordatos [sic] and of Roxandra
Skarlatou, was the Phanariot from the early generation of the Phanariots who left their
mark in the 17th century. A man of study and action, he remained known in history
for various reasons. First of all, he deservedly earned a place in the European scientific
community for his doctoral thesis (1664), which he first developed at the University of
Padova and then in Bologna, on the subject of blood circulation and the contribution of
the lounges to this vital process of human organism. Then returning to Constantinople,
he also distinguished himself as teacher at the School of Manolakis Kastorianos (1665-
1671/2). However, his writing work was also important, covering many fields such as
history, language, philosophy, art, rhetoric, and even theology. Finally, his pride was
great, and his contribution decisive to the signing of the Treaty of Karlowitz (1699),
in which he took part as representative of the Sublime Port with the office of “Grand
Dragoman/Interpreter”. For more details on the life and the work of the Exaporit see D.
Tzelepis, Tae Powuaixa 100 AAeEavdpov Mowpoxopdatov 100 «€& Amoppitwy», vol.
A’, 0 ovyypagéag xol t0 €pyo tov. Prologue Dimitris G. Apostolopoulos — Nikos Emm.
Mavrelos, Herodotos Publications, Athens 2023, pp. 19-124.
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«O meplpnuoc AréEavdpoc Movpoxopddatoc 710 eOoeBéoTaToc
elc ta Oeia, Exbpos adiaAaxtos TV aléwy, Sev 70eley Oyt uovoy
va ovvoutinon uall tovg, alld’ obte vo tovs BAEny [...]. Aev doyle
xauulay ondbeow ywplic Ty énixinow ti¢ Ociag Ponbeios [...]. H
e00éPeia Suwg Omod foxer jro ywpic Oeciodauovioy xai ywpic
omoxptow |...]. Aey Eletroy ote amo TOY YOOY TOU 0UTE ATTO TO OTOUO
TOU CUYTOUOL xol ETtixolplol edyal ywpls xpdtov. Kol émedn Oyt o
TOTTOS UOVOY, GAAC xol 1) OTVPOoG OLabeTL YEVVE TNV TEOCELYNY,
EMPOOEVYETO xoluevog, lotauevog, Padilwy, (TTevwy, v T avlAf
OULABY TOIG xpaTODGLY, €V T XAy 710N YwEdY elc BIvoy, xol &V adTd
76 Onvew»?. And the anonymous continues: «O 8¢ {fjAdog 0mod eiye d
™V obotacw xai TRy ¢ Exxnciog t00 Xpwotod jro Oepuoc xol
OLATVPOG, OEY EQPEIBETO 0UTE TOY DTTOPYOVTWY A0TOD, 0UTE THi¢ (Olag
s, 00te a0Tig TS (W Ol vor amovTNon el Ta EVOEYOUEVL DEWVA
T7¢ xowic Mntpoc»3.

However, Iakovos of Argos, «”"Ymatog ®LAdcopog thg T00 XELoTOD
Meyéing "Exxinoiog» (“Supreme Philosopher of the Great Church
of Christ”) and educator of the children of the “Exaporit”, speaking
of the Orthodox Mavrocordatos, he will write in only a few lines, in
his text that takes precedence over the history of the Jews, titled Ta
Tovdaixa: «AA’ éxelvew v’ Ev €d0xel aliwuo UEyioToy xol xoynue,
70 XooTiavoy eivar xol dvoudlecblor, xal Ty Yoy adthy Teoécbou
omep Tiic T00 XptoTod xANcewS». In order for the Orthodox moral of
Alexander to become clearer, he points out the following: «T¥j¢ uev yop
xopouliAon, xal oRuepoy UEY 000N, abptoy O Ul 000NG XATETTUE

2. K. Dapontes also points out the unceasing prayer of Mavrocordatos: «Kadl eig to xoixt,
%ol €lg TO 8A0Y0 xoPoAdpng Epeletodoe Padpodg xal e0ydc» (“And in the boat and
on the horse rider he was studying psalms and blessings”) [K. Dapontes, «Iotoptxdg
*oTdA0Y0g Gvdpdy Emtofuwy (1700-1784)», in: K. Tdbacg, Meoauwvixy BifAobixy, vol.
I, Typois tou Chronou, Venice 1872, p. 171].

3. N. Karatzas, «Amoonuetdoetg eig tov Blov AieEdvdpov Mawpoxopddtov TOd
TEPLPALOL pLviotpov Tig 'O0wpavixdic TIdptags, Ilavddpa/Pandora 22 (1872), p. 316.
We refer to N. Karatzas, because as Apostolopoulos claims, is the one who is hiding
behind the anonymous writer [see D. G. Apostolopoulos, «Apuoyn omopoyu.aTwy.
Nedtepa yiar ) BBAtobnxn NixoAdov xat Kwvotavtivov Kopotla», O Epaviotis/Ho
Eranistis 29 (2016), pp. 115-117].
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00&ng, xal Tty évtadlba TEPTVOY, xal NOEWY TOY TOQUOOEOVTWY,
xol AmEQYOUEVWY UNOE TO TOPATAY WOEYETO, TOV O GEL UEVOVTWY,
X0l GriTOY EXTOTWS Y Embuudy, xal mavta TOY EowTtor OTEQ THS
TOUTWY ETITUXIOG XATETEVEY »E.

Having as an occasion the above views, we will try in this article to
outline the personality of Alexander Mavokordatos —one of the most
important personalities of Hellenism during the 17th century— in relation
to Orthodoxy. In particular, we will attempt to approach: his relationship
with atheism and superstition, his Orthodox life, his brief efforts to keep
the Holy Sepulchre in the hands of the Orthodox, his great interest in
Orthodox churches, his relationship with the Orthodox hierarchs and,
finally God’s presence in his work.

1. Mavrocordatos and Atheism

The negative criticism of atheism by Mavrocordatos is eloquently
depicted in chapter 56th of the second book of ®povtiouate®. There
then, after briefly defining atheism, saying that «avatpel 70 Ocioy, dmov
alnbds éotix», records eight consequences of it:

Thus, atheism «modtov Tov dvbpwmov xataoma t0d Ociov, xoi
¢ Gvw petovalog, xal YHivoy adtov amepydletal, QLANSovoy Te
xal youeomy. Aevtepov avaupel ™y Ilpovoway, xai SvcéAmidag
arnepyaletor ToUS QynTOUS, ATAONYOPNTOVS TE, XAl ATOVEVONUEVOVS
év ovupopals. Toifroy o6ttty mepl 10 Ocioy yvdow, xal Epsvvay

4. In fact, these are passages from the funeral oration that Iakovos from Argos composed
in honor of Alexander. This text was included in Toudaixa by Nicolaos the son of
Alexander, the first ruler of Wallachia, who published the work of his father in Bucharest
in 1716 (see Al. Mavrocordatos, Totopie: icpc 7tor, Tee Tovdaixd, en ti Sevasmia Moni
ton Hagion Panton, Bucharest 1716).

5. The particular work of the Exaporit is a collection of political and other exhortations
—the fruit of a lifetime of participation in political life—, with recipient all those who
had in mind to exercise power, one of whom was —obviously— his son Nikolaos
(see Al. Mavrocordatos, @povtiouato 100 Exiourpotatov Aodijuov AdeEavdpov
Mavpoxopdarov tob €€ Amogpntwy, En ti Helliniki Typografeia Georgiou Vendoti, En
Vienni en Aoustra 1805).
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TOAMGY xoA@BY odoay TEOEEVoY Ameladvel TOD TOMTEUUATOS.
Téraptoy 67t T0o0¢ Iaiauvoiovs [= Sohopovoug, aypeiovg, fdeAvpoic],
xal alrnolovs cvepelilel, xal mopokVver xata TGOV XONOTOY, Xod
emexady, xol &vho un o @ofoc 1@y EEovoiaotdy Omapyet, moANjS
xoxovpylog, xol uoplog yivetor wopaitiog. Téuntoy wuntny Ocod
ovta tov AvBpwmoy, Onolwy ayélous Eyxatatattet, xol Undey ExeVwmy
Otpépey ancpyaletor. “Extoy, ot uayetar i) Abavooio, xol xwAdet
ott Qv d&ov elonpaooecbor OmEp Abavaoiog, Oxynoovs TE xal
pabvuovs amepyaleton toLg vexor s Abavooios @ilomovodvtag,
xal dovisvovtas adty, xal dfjAoy Ex ToUTOV, OTOowWY Ayalbdy oTeQEL
70 I'évog Huav. Ilpog O€, pLAoyovs motel Tavtag, xol ayevels, xol
Popodeceic, xal aueleis. "Ett de AVet )y 10OV AvlpdTTwy xowwvioy
Eva Todtov Eyovoa abvdeouoy 10 Pl Ocoy Ev oEfoc»C.

In other words, atheism, according to Mavrocordatos, harms the soul
of the man himself and the struggle for its salvation, but also dynamites
his coexistence with his fellow human beings within society. That is why
he considers atheism to be —along with superstition— «xoxa uéytore,
xol oyt 0Ag0pia toic IloAtevyaaty [...] xal of Tobtwy omadol [sic]
éniong BAATTOVGL TA XOWA, X0l AOWWOS ELOL TOD TTOMTEUUATOS .

2. Mavrocordatos and Superstition

The polemic against atheism, however, does not imply that the faith
of Mavrocordatos was a superstitious faith. In the same chapter of
dpovtiouatwy, in which he deals with atheism, we find the views of
Alexander on superstition.

First of all, comparing the two concepts with each other, he considers
that « dewotdoupoviae moAAGg evoefeiag OTOSVOUEYN oYU, Xol
TOOOWTOY TOAAD Yelpwy Eati Tijg Abelog», justifying at the same time
his opinion: «xai yap % Abeior ™y Omoply avoupet T06 Ociov, N O
detotdarpovio i) 00oly ToAA’ dtta fAdopnua TEoaTEBEL », introducing

>

1. Mavrocordatos, ®povtiouara..., op.cit., pp. 157-158.

6.
7. Al. Mavrocordatos, ®oovtiouato..., op.cit., p. 157.

>
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in people’s life «OmepfoAny 100 déovg»®. Thus, superstition «zibnoty
adT0 [évv. 0 Ociov], &vba 00x EoTi», which —ultimately— makes it a sign
of irreverence’. Finally, he considers superstition disease, characterizing
it very aptly, “pestilence” a characterization that we find in the history
of Romans, the so-called ‘Pwuaixa, with the use of the verb «évdoer».!
But what are the evils that can be caused by superstition?

«Ilpdroy, ot el 10 Ocioy BAacpnuel TOAVUOPPOY oOTOV, Xl
ToiAAOY ATEQYOLOUEYY, xal SOVLAXOY EE AVaYXNS TEQLOTOEPOUEVOY
dvw, xol xXATw, GOYO0AOY TE, xal TOAVTAQAYOY, XL CUUTAOOVTA
TR wople TveY, OAYwY TUPAVYWY THG NUETEQAS OCULVELONOEWS, Ol
ON xol yuovolwy TWRY, xol Uaywy, xol poyyoviotdy Ti) [éeAvoliq
ovyunneeTodvta. Agvtepoy, Ot Oopuvfel TOVv OylAov, xol TEQLOTA
UVPLOIS ATOTTHUOOL, Xl GVW QEQEL, XAl XATwW, XOl TEQLOTOEPEL.
Totroy, ot diaxpeépovoa tijc evoefeiag doa xal Ilinxog Avlpdrov,
xal adpavéot, xal yeAolols TepaToloynuact, xol payyavelons, aAA’
o0yl T aAnbeio émepeldetous'l.

In fact, we see these views reflected in the best possible way in his
historical work. Thus, almost rudimentary in the Pwuaixc —with the

8. Of course, it cannot go unnoticed that the issue of superstition is also present in
Drlobéov mapepya by Nikolaos, who had included in his novel an essay titled «Kota
abéwy xol Oelodoupdvwy». And Nikolaos, identifying with his father, considers
superstition a source of fear: «Aipe: yop éx uéoov deiotdoupovodoo Yuyn ™y EAmida
Y QYIS Epay dyxvpay, uataiwy Eofwy, xal ApopRTtov AVTNG EUmTA@doa VTRV
e xol T00¢ avt meddfovrac» (N. Mavrocordatos, @tloféov napepye, intr.~ed.-transl.-
comm. J. Bouchard, transl. of the Introduction (from French) rendering of the text into
modern Greek Dion. Chatzopoulos, Municipality of Filothei-Psychiko and Parish of the
Holy Church of St. George of Neo Psychiko, Athens 2017, p. 182).

9. Al. Mavrocordatos, ®povtiouaza..., op.cit., p. 157.

10. We read that Rome «detotdatuovias évooet», on the occasion of the way in which
the Romans dealt with and interpreted certain events (256.13-14). It should be noted
that the specific historical work of Mavrocordatos, which he wrote towards the end of his
life, remained unpublished to this day. Its critical edition was the subject of the doctoral
dissertation of the writer and is published by Herodotos Publications. We refer to it when
we use passages of the text, recording the page and the line (see Al. Mavrocordatos, Tor
Powuaixa, in: D. Tzelepis, Ta Pwuaixa 100 AAéEavdpov Mavpoxopddtov 100 «EE
Aroppnrwy», vol. B The text, books A-B’, critical edition; vol. I': The text, Book I",
critical edition; vol. A ": The text, book A’, critical edition, Herodotos Publications, Athens
2023, pp. 79-1214).

11. Al Mavrocordatos, ®povtiouara..., op.cit., p. 157.
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only exception of a few references to dreams'? and eclipses of the sun or
moon-" is the presence of “celestial signs” and supernatural events. In
other words, they are almost entirely absent from the historical narrative
—although we find them in the historical sources which he consults, such
as Titus Livius, Dionysios of Halicarnassus and Plutarch— references
to indications that the people of the pre-Christian —mainly— centuries,
but even of the post Christ era, believed to have come from above,
announcing a disaster.

Therefore, we will not encounter in the Pwuaixc the strange
phenomenon in which the sky rained pieces of human flesh'’; the —in a
miraculous way— rescue of the wooden icon of the king Tyllius, when
the temple of Tyche was completely destroyed by fire'® or the —against
nature— swelling of the clay chariot that was to be placed by Tarcinious

12. Dreams are not —actually— a supernatural event, since they are experienced by all
people without exception. Their interpretation is certainly that which gives them a
supernatural character. In other words, they become a sign of God, in case a person
believes that they reveal to him the future.

13. We record indicatively from the Pwuaixc an eclipse of the sun and of moon: a)
«Tro 08¢ @ ypdvw ToUTW, NAlov éxleimovrog, Pwuaior 16 mwoapaddtw tebnndteg,
ooy fyov Omo mévloug GAVovteg xoi edyaic S Svolv fuepdv é&ideodvto TO
Ociov» (Al. Mavrocordatos, Tex Poyaixd..., op.cit., p. 297, 20-23), b) «XovAritiog yop
I'cAdog 6 pvAapyos Exlewpy Ev i) vuxtl Tadty cvufnoousvny ti oelqyn TPosine T
otparebuatt xol 0 10 walnuo axatomiixtws éoxevooe Gedoacbor, dote EE Edovg
TATAYOVS ATEQYULOUEVOY TOIG YaAx0lc xoal SadoDS xol OGdos avatelyovtor Tov
OTOOTOY TO QP&¢ uetaxaléoaolor xal 6 Onatog O& vdexa [ois Ewley Evoey én’
ayabd adtols, 10 ovufay éxbeialwy xal diabovidy. Toic 8¢ Maxeddow, émel Toig
ye elddoy 1 mEOPENOLG TopnUEAON. TOlTC DTOypOIXOTEPOLS TO alipVidtoy OEog xorl
0dpvBov 0dx SAiyov, 7jdn mepoPnuévors odow, énfjye 10 ve éx QUoews malbog, Emi
xox® dPedds xoi evfbws éEotwvilouévors» (Al. Mavrocordatos, Ter Pwpoixd..., op.cit.,
p- 606, 24-35). From the second passage it certainly cannot go unnoticed the fact that
Mavrocordatos characterizes the lunar eclipse «70 ye €x pUoews mabfog», that is, he
points out that it is a natural event. This characterization is of particular interest to a text
of the end of the 17th century. as it relieves from its metaphysical dimension a natural
event, which seemed to the eyes of the people of that time a warning from above. Let
us not forget that in Europe, during this century studies began to be compiled that tried
to scientifically interpret these phenomena, such as earthquakes and eclipses. With his
studies in Hesperia, Mavrocordatos could not help but become participant in these new
rational approaches and then project them in his work.

14. See Titus Livius Ab urbe condita, 3,10.

15. Dionysius of Halicarnassus Pwuaixn doyotoroyic, 4, 40.
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the Proud'é; the blood, honey and milk that came out for three days of
the altar of Zeus in Capitolium?.

It is also absent the voice from heaven that warned of the coming of
the Galatians'® or the terrible voice that came out of the temple of «Mater
Matuta» in Satrico that kept the flames of the Latins' away from it
the appearance of the Dioscuri after the victory of the Romans over the
Latins in lake Rigilia®® and the conversation of the statue of Hera with
the people”’; the talking xoanon made by women after the return of
Coriollanus to Rome?*.

Mavrocordatos attributes the dominance of the supernatural in the lives
of the people of antiquity to the fact that the era in which they lived was
under the guardianship of superstition”. For this reason, he believes
that many people attempted to take advantage of the strong influence

16. See Plutarch ITomAtxdAag, 13.

17. See lo. Zonaras Emttousn iotoptdy, 8. 1.

18. See Plutarch, KautAdog, 14.

19. See Titus Livius Ab urbe condita, 6, 33.

20. See Dionysius of Halicarnassus Powuaixn apyatodoyio, 6, 13.

21. See Plutarch Kauddog, 6.

22. See Plutarch Koptodavdg, 37-38. It should be noted that “theosemeia” are not
only an integral part of the work of ancient Greek and Roman writers, but also of
the Byzantine chronography and history (see for example: H. Hunger, Bulovtvn Ao-
yoteyvio. ‘H Aoyt xoouxn yooupoateioo t@v Bulavtvay, vol. B, transl. T. Kolias,
Katerina Synelli, G. Ch. Makris, lo. Vassis, National Bank of Greece Cultural Foundation,
Athens 1997, pp. 24-26). The suppression of these incidents in the historical work of
Mavrocordatos expresses —even indirectly— the view that events like these should not be
material of history. On the other hand, history as a science must be an exhibition of real
events and not the product of fiction and narratives that become difficult to believe. For
the way Mavrocordatos deals with similar incidents in Tovdaixd, see the article by Ch.
Minaoglou, «Ta Toudaixe tod AAéEavSpov Mavpoxopddtou: ‘H Mohaia Avadxn xol 6
Ao T0D Oe0d», Ozoloyio/ Theologia 90, 2 (2019), pp. 85-89.

23. «Tooo0to yop Emioyvey v 1@ Tote Setowdatuovior», we read characteristically at
one point in the Pwuaixd (Al. Mavrocordatos, To: Pwyoixd. .., op.cit., p. 278, 14-15).
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that similar events exerted on the people in various ways, either to
administrate it more easily* or to avoid a crisis that plagued their city®.

However, while Mavrocordatos considered superstition —to some
extent— justified during the time of the ancient Greeks and Romans,
at the same time he considered the belief in this kind of supernatural
event impermissible for people who lived in the post-Christ era. This
is revealed for example by a revealing passage from the fourth book
of the Pwuaixa, in which, Alexander speaking of Titus Livius and the
accusations against him, because he collects such material in his work,
asks himself the following:

«Katl yody of uey adtd Setotdotuoviog Eyxaiodot xol EXTOUTESOVO!
T00¢ Aadodvrag [oog, ToOS IBp0DVTAS avdpLavTag xoal T TOUTOLS
adelpar alda ye 100 xowoy Pouoiwy xoi EAAMywy éotiy audptnua,
Taic Yuyals adT@Y Ex TG uoviog Tic TEPL TOUS daluovas xal TG
el T eldwAa yonteiog duoexvintov Séouvg évaxiavrtos. Ti 6¢ mpog
TOUTOUS TOVG 0UTW VEVOONXOTOS, OTTOU xal xoll)’ uag elow éviot, ol Uey
AYOuUeYOL, Of O GYOVTES GV® Xal XATW Xol Y EVTELEING TOOTYUOTL
elc afédtepoy OmTIOTYTO Xl eOTLOTIOY €00 TEOLOTOEQPOUEVOL XAl
TEQLOTOEPOVTES Xxarl LVEL GTTA TEQATO TTOOGLEUEVOL ATAANUTTOWE ;»*C.

24. That is what Numa, the second King of the Romans, did, for example: «Eni d¢
naot tig mepl ToLg Saluovog Oeparneios 7 omwovdy Etevey adTd® —uUnde yop dAAn
WG OPELYOVT %ol ueunvota Aewy émoyéolor (eto o0idy 1 yevéaOou amo Tic émi
70 yelpw Popdic—». In this way, «olia woABuoppov xai aviuepov Onpiov dafoy Ty
Pduny, [...] értfdocevoe xal 16 dupi toic Oeoic Séet ouVEédnoe xai ouvnyédaoey» (Al
Mavrocordatos, Tor Pwpoixd..., op.cit., pp. 116, 4-7 and 154, 22-24, respectively).

25. Speaking, for example, about the —strange— disappearance of Romulus from the
earth, Mavrocordatos presents it as a trick of the senators, who in order to avoid the
wrath of people and «tijg oixelog owtnolog modvoly moobuevol, ékamatdot TOY
dxAov». So, they take advantage of a natural event (most likely, an eclipse of the sun)
and having in the meantime killed Romulus, they spread the information —finding
«Tetinviovs Tog axods»— «mepl 1ijs Pwublov elc 00pavoy éVoduon amonTioews» .
From then on everyone believed that «avetdfjpOot T0v Pwudoy xol 16 Ty 0@y Sxiw
Gvopeutyfon» (Al. Mavrocordatos, Tor ‘Pwuaixd..., op.cit., pp. 108, 12-13, 108, 24, 108,
15-16 and 108, 22-23, respectively).

26. Al. Mavrocordatos, Tor ‘Pwuaixa..., op.cit., pp. 1069, 33-1070, 7.
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3. Mavrocordatos and the Orthodox Life

At the beginning of the Pwuaixo Mavrocordatos asks for the help of
God, in order to accomplish the difficult task of writing. In other words,
he does what the ancient epic poets did who invoke the Muse in order
to successfully complete their work?. Specifically, he writes: «Emeimep
w¢ év Pabvtatw meldyer énl oabpod oxapovs 10N YeEYOVaueY, adTO
on 1000’ 6mws Exer tolg xVbuaot xol TOlg avéuolrs avayxoaloueia
owamtiotedoat, wopa ¢ €€ Oouvg edueveiog mpoodoxdytes TNV €lg
xodoy xgyo0oy Augvo xalodoy»™. Of course, the fact that he places in
God’s hands, that is in «&& O¢povg eduéveray, tthe completion of his
writing intentions is also evident in the phrases of the same work: «e(
Ococ 6&», «el Ocog dyor» and «el Ocog SdD»%.

But these phrases could be argued to be accidental and superficial,
that is, belong to those formal expressions that many people are used to
using — without necessarily feeling them. However, this is not the case in
the case of Mavrocordatos as his entire life confirms in the best possible
way that it was determined by the principles of the Orthodox faith and
was formed on the basis of them.

The first poof relates —essentially— to the public confession of his faith
in the saving work of Jesus. He writes in the fourth book of the Pwuaisxc
on the birth of the God-man: «6 Xwtp uev, o Yioc xai Adyog, éx T
Ocounropos Asomoivns NuUOY ETEXDN, xata TO TEOCANUUA TS COPXOS
Ocob Tijc ATOPONTOL OlxOVOULaS TG NUBY OGVATAKCEWS EVUEVHDS
EmAafouvou»>.

27. The expressions at the beginning of Homer’s Odyssey and Iliad are characteristic, as
well as of Hesiod’s Works and Days: «Avdpor pot évvere, Moboo, moAbtpomoy», «Mijyty
detde, Oea, [Ininiadew AxiAfjoc» and «Modoat iepinbey, aowdfjoy xAeiovoar / debre,
Al éyyémete, respectively.

28. Al. Mavrocordatos, Tar Pouaixa..., op.cit., p. 81, 17-21.

29. He uses these phrases to talk about what he wishes to do in the future, such as
writing a play. See respectively: Al. Mavrocordatos, Ter ‘Pwuaixd..., op.cit., pp. 577,
4 and 635, 8-9, and also 1132, 11. Similar is the following phrase from Touvdaixc:
«Eay totyapody [xeTtedovT( oL TO XPEITTOY EMVEVCEL TPOTNVHDS, OAOXANOOY
TAONS 0XOLUEVNS THY (oTOPlOY EiAduUnY ¢ 0i0y Te émTeTunuévws E&évoux (Al
Mavrocordatos, Totopla icpd..., op.cit., p. o 2 - B 1).

30. AL Mavrocordatos, Tor ‘Pwuoixd..., op.cit., p. 976, 16-19.
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On the other hand, unshakeable is the faith of the “Exaporit” in life
after death and —consequently— in the immortality of soul. Only one
phrase could be enough to confirm the security of the word. He would
note for example, for one of the personalities of Roman history that «77j¢
évtadblo fwijc anéatn» — phrase that implies another life, beyond the
tomb®. And when, a few years later after the writing of the phrase, he
himself reached to the threshold that separates life from death, he gave
to his children is fatherly advices, characteristic of his faith in the “future
homeland” of all Christians: «M% xataxontealot, un o [sic] mevleiv
evtetdauevog, noeclar O uaddoy eic Ty xowny, xal TwoVT. TaTEOA
TOOTOY TTPOTEUTOVTOGS »32.

Indeed, man should not prefer anything else —Mavrocordatos thinks—
from the salvation of his soul since all material goods are perishable and
—therefore have a finite duration— unlike the soul, which is immortal.
That is why he criticizes in his Pouaixa those who fight «Omep apyijs
Emxnoov xal ToyL OlaPpeovons»®, in other words people who fall
passionately in love with power and seek at all costs the glory it offers. In
other words, he castigates all those who concentrate their efforts on the
meaningless and transitory, ignoring at the same time the essential and
eternal.

However, of particular interest is what Mavrocordatos mentions
about the uninterrupted prayer, that covered every moment and every
minute of his life. Therefore, wanting to clarify even further the details
of prayer, he will write in one of the chapters of his ®povtiouara:
«Tod vuybnuépouv eic eixooltéTTaPAS BPOS EXTENVOVTOG, EMELDN TO
TOLTNUOPLOY WG XOEWOTOVUEVOY Ti] AVETEL TOD XWDUATOS, XoOeUO0VTES
EE avaryxng avaiioxouey, TOV Aotm@dy 000 UEQPDY TG NUEQPOS TO UEY
OQetAduevoy amodedootin 1@ dedwoenxott Ok €y Ouvols, xal évtevEeot
rwepouvdouevoy»*t. It is not coincidence that he composed two prayers

31. AL Mavrocordatos, Ter Pwuaixd..., op.cit., p. 509, 6-7.

32. This information is preserved by lakovos From Argos (see Al. Mavrocordatos,
Totopla icpd..., op.cit.).

33. Al. Mavrocordatos, Tor ‘Pwuaixd..., op.cit., p. 113, 2-3. He uses this phrase on the
occasion of King Numa’s attempt to maintain power at all costs.

34. Al. Mavrocordatos, ®povtiouara..., op.cit., p. 80. It is about the 129th chapter of the
first book of the work, which is titled: «Ilepl Apoptouod @Y ‘QE@v».
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that cover the time period of the twenty-four hours, from the beginning
of the day («gdyn 0D "Opbpov»), to the end of the day («edyh peta T
ArtSeLtvoy»)®.

Finally, it is worth mentioning the way —clear proof of his Orthodox
life—, «avra ta dota TPOg ocwtnEloy Exteléons, xal TéAog Tolg Oclowg
xal Tulog Epodios tolc ToD XotoTod QUL uvaTnolos S THY ElG
00pavols épodiaabeic mopeiay ..., udia ynoobvws t¢ xaiodvtt Q@
70 [lyeduo mopeédwxey v ot Tf EVEYXOUEVY, €V alTh Tf ToTOOQ
oixigr», in which he ended his life on earth of which we become witnesses
with the help of one of the people of his close family, Iakovos from Argos:
«00dey & fywviawcey, 7 édetMiace mEOS TNV Exdnuiay, aAl’ dte €y
ueyodouyio, xai priocopie, xal evoefeiq telpouuévos xal éndbet Ty
GvdAvow, xoi Tov ody Xpotd eivar mavtwy mpodtiler @Y Eni Yiic»®.

4. Mavrocordatos and the Orthodox Hierarchs

However, what was the attitude of Alexander towards the ministers of
the Orthodox faith, especially the Orthodox hierarchs? On the one hand
he praised, the religious leaders who were adorned with virtues which are
consistent to their office. Among other things, he writes, for example, about
the Patriarch of Alexandria Gerasimos: «A0tyy 0¢ Omeptebaduaxo tig
KOG TTOOQUPETEWG, Xol UGALTTO TOD TATEWOPEOVOS, xal 100V¢ GAwG
éumpénovrog Iepdpyov». Or addressing another hierarch Chrysanthos
Notaras, Metropolitan of Caesarea of Palestine and later Patriarch of
Jerusalem, proclaims: «E0ye ¢ o0tw Aoumpdc @uiaxic, €0ye Tig
UEYaAOVOLoG, EDYE TGOV XeunAlwy, OV UiV 1) UETOVTLO ElAMXpS EOTL
xal xabopa, xol ¢ vt oloy xal Emtmobnoauuey»>.

35. These two prayers were first published in the Emtotoldptoy —published by the
Ecumenical Patriarchate—, a collection of letters, mainly by Alexander and his son Nikolaos
(see Al. Mavrocordatos, Emotoldptov, En to tou Patriarcheiou Konstantinoupoleos
typografeio, Constantinople 1804, pp. 341 and 341-343).

36. See Al. Mavrocordatos, Totopio iepd..., op.cit.

37. See respectively Al. Mavrocordatos, EmtotoAat..., op.cit., pp. 110 and 131. Noteworthy
is also his view for two more prominent personalities of the clergy. Archbishop of
Athens Meletios (1661-1714) and Patriarch of Jerusalem Dositheos II (1641-1707). A
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On the other hand, he stigmatized those hierarchs who, with their life
or their modernist views and behavior, violated the principles of the
Orthodox life and disturbed the liturgical peace, by explicitly proclaiming
in every direction: «Elc uéooy del QoVvepoy EUOVTOY XOTOOTHCOUAL,
wite xotouvodvia, wite ocvumpdtTovtor v ol &v Oudc Tic €06
xal xat’ yvog TV Osomeciwy TATEQWY PEQPOVONG EXTETOOUUEVOVS
Enaiofwuon».

He writes, for example, to the Patriarch of Alexandria Gerasimos:
«Huelg 8¢, onwg, Ocod eddoxodvtog, O TNV Gvwbey elonuévny
evAafeloy TOVTOS VEWTEQLOUOD, xal OR’ oOTOY TOV LUYOV TG
xaradvvaoteiog, 17¢ 0p0oddEov miotews dovloy dtaclouey xod
adtaxAovnToy xal amoapouciwtoy TNV oloxAnoloy»*. Or speaking
about the Patriarchate of Dionysios, he will characterize it: «H 100 xota
ropaydenoy Ocod TeEVTaxXIS TOVG Oloxos TS ATOGTOMXTS 0AXAOOS
apraoavtog xol mevtaxs €Afoboo ma’ OAlyoy adtny xotaddoot
énifoots 100 marptapyov Aovuaiov»®.

Some other time he will not hesitate even to advise the hierarchs,
reminding them the way they should follow: «Mndémote mapopdvreg
™y 100 XptoTtod Vabdy TOIG XOUOOL TOVTOULUEYNY, OVOE TOUG
TAWTOAS, AAN" AUPOTEPOVG ELS TOY AUEVA THG TWTNOLOG XATAYOVTES
evoeféotato xol avOPELOTATA» ..

great number of letters survive with Dositheos as the recipient [it concerns the letters
no. 34, 35, 64, 87, 88, 89, 92, 93, 95, 96, 97 of the Livadas Collection; see AAc&avdpou
Mavpoxopdarov Emotodai P, Th. Livadas (ed.), Typois tou Austrooungrikou Loyd,
Trieste 1879], three of them (no. 87, 88 and 89) reveal the excellent relationship of the
two men. On the other hand, declarative of the relationship of Mavrocordatos with
Meletios is the letter no. 74 of the same collection.

38. Al. Mavrocordatos, Emtotolat..., op.cit., p. 124. His attitude is confirmed and from
the conclusion to which Iakovos of Argos is led: «Qote waocay xatofaiéobon omwovdny
OGS TO undeulioy Aboar xepaiay Tob vouov» (see Al. Mavrocordatos, Totopia icpd...,
op.cit.).

39. AL Mavrocordatos, EntotolAat..., op.cit., p. 113.

40. Al. Mavrocordatos, 'Emotolad..., op.cit., pp. 120 and 121.

41. Al. Mavrocordatos, ‘Emtotolal..., op.cit., p. 119.
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5. Mavrocordatos and the Holy Sepulchre

Just two years before his death, and specifically on February 25, 1707,
Alexander Mavrocordatos wrote to Neophytos Notaras, «émitoomoy t@y
oefoouivy év ti) ayie molder TepovoaNu TEOCXLYNUATWY», on the
occasion of the election of his brother Chrysanthos Notaras to the throne
of Jerusalem: «omod ayamoduey 10 aljuiov 100 Ayiov Tagov, xal
Exouey evAafelay eic adTo TOL Ayt TPOTXVYNUaTA» 2. These words are
indicative of Alexander’s love for the sacred pilgrims of Orthodoxy and
are, in a way, the cause of his tireless effort to keep the pilgrims of the Holy
Sepulchre under the occupation of the Orthodox and not to pass into the
hands of the Westerners®. Ep. Stamatiadis refers characteristically: «1d¢
0’ 6tay of abupogyol amjTnoay Ta Tpooxvviuata s lepovoalnu OTeE
v Qooyxoxavwy xal )y avénpow TV ént ti¢ Xlov OuouwudTwy
oy Tnoovitédy, 0 Mavpoxopdartog mpoonveyxe t7) 6pbodo&iq ueyiotny
OTNEECiOY XATATOAEUNOOG EVIOVWS Xl Exundevioos Tog abwoels
exelvog»™.

42. Eu. Hurmuzaki, Documente privitoare la istoria romanilor, partea I 1320-1716, vol. xiv,
Tiparituri de N. Iorga, Bucuresti 1915, p. 383.

43. The specific request for the detachment of the holy pilgrims from the hands of the
Orthodox was submitted for the first time by Austria, while the negotiations for the
Treaty of Karlowitz (1699) were in progress. For the anti-Catholicism of Mavrocordatos
in general see D. Livanios, “Pride, prudence, and fear of God: the loyalties of Alexander
and Nicholas Mavrocordatos (1664-1730)”, D. Ricks, M. B. Trapp (eds.), Dialogos: Hellenic
Studies Review 7 (2000), pp. 2-3, and also N. Mavrelos, « 0 AAéEavdpog Mowpoxopdétog
0 &€ Amoppntwy %ol O YL6g Tov NixdAoog petaEh Avatoddic xal AVGEWS: 1 TONTLOULXY
TowtdTToe X0l N Ewolor THg EAevlepiog oty Emoyn xol TO €pYo TOUG», Ocoloyio/
Theologia 93, 1 (2022), pp. 51-75.

44. Ep. 1. Stamatiadis, Bioypagiow t@v EAAjywy Meyalwy Awepunvéwy tod Obwuc-
vixod xparovg, Ktena kai Soutsa Press, Athens 1865, pp. 76-77. This issue, however,
arose later (1707), this time with the Turks, as Apostolopoulos points out (D. G. Apo-
stolopoulos, «Mépeg tod 1707: T goBoptr {nTHpaTo Xol Ol UIXEES ATOAADOELS», in: D.
G. Apostolopoulos, I Tods Pavopidtes. Aoxiues counveiog & Muxpor avoAvtixd,
National Hellenic Research Foundation, Athens 2003, pp. 129-130). For more details
on the issue of the Holy Land see what Argyropoulos records [see P. Argyropoulos
(1853), «ANEVSp0g Mawpoxopddtog O EE &modpftwy», in: Adyor éxpwynidvtes Ty
28 Xermteufpiov 1852 OO 100 TEWNY TEvLTAVEWS XTLE(SWYVOS ITHAAnxor xol OO
00 Kabnyntod Iepudéovs Apyvpomovlov, Ek tou Vasilikou Typografeiou, Athens
1853, pp. 43-44], as well as Georgios Mavrocordatos (see G. Mavrocordatos, «Biog
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Thus, Argyropoulos additionally will note: «ta 6¢ 6t ad0T00 ExSobvTar
xol (¢ pruiletar) O’ adtod cvytayBévta XovATavixa TEOCTAYUATO
(yario) éyonoilucvoay mpog Abow T@Y xabd’ Quag yevwnlelo®y augpt-
ofntioewy xal TV YEWaT GLYTAYDEVTWY TIPOOTUYUATWY TTOPA TOD YOV
Baotievovrog tiic Tovpxiog»™.

6. Mavrocordatos and the Orthodox Churches

There were also many times when the “Exaporit” showed his support
for Orthodoxy in practice and with the financial support of the churches
in Constantinople. Thus, for example, in the Patriarchal Church «t®
ey 1705, xota @efpovaptoy, édwpnoato xala yodpe: | onuelwots,
“14 pelovia xai 15 émrpoynha’™, 1@ de 1706 xat’ adyovatoy |...]
“apeodoato i ko)’ Huas t0d Xptotod M. Exxinoio moAvxavdnioy
Ev apyvpody €Axov [apos oxadwy oyedov 10, [..] 1@ adtd unvi
APLEODOATO OLOXOTTOTNOOY UETO OLOXOPIOV Xal AOTEQLOXOV, (ECEWS
Te xal lepds Adyxns, dmavta €€ apyvpov xolopod, xol AemTovpYEiq
Téxvne éoxevaouéva”»'®. K. Dapontes also informs us that Alexander
«avexaivioe UEPOG TOAD TOD PooctAxod (00D povaoTnelov TG
Havaylog elc o vnoi tijc XdAnng, elvor xoi {wypapiouévos el to
toanelopiov». And his support for Orthodoxy was not limited to
the holy churches within Constantinople but also «wépay @y opiwy
¢ Tovpxiog [...], diott St T EmPpoijc Tov xol TG TEOTTUTLOS
TOU aVNYEPDn xato modToy v Biévyy éxxAnoio 100 avatoAixod
d0yuatog», according to information preserved by Argyropoulos®.

On the other hand, he expressed his unlimited sadness when he saw
an orthodox church suffering deterioration. For example, the case of
the fire that broke out in the area of Galatas is typical, burning along

ANeEAVSpoL Mowpoxopddtov Tod EE Amopp7twv», in: Al. Mavrocordatos, ‘Entotolal. ..,
op.cit., pp. 5ot -403).

45. P. Argyropoulos, «AAéEaVIOG...», op.cit., p. 39.

46. M. 1. Gedeon, Xpovixa tijc Iatotopynic Axodquios, Ek tou Patriarchikou
Typografeiou, Constantinople 1883, p. 107.

47. K. Dapontes, «Totopixdg...», op.cit., pp. 165-166.

48. P. Argyropoulos, «AAéEavdP0G...», op.cit., p. 39.

156



ALEXANDER MAVROCORDATOS THE “EXAPORIT” (1641-1709) AND ORTHODOXY

with the houses and the orthodox churches there. On the occasion of
this event, Alexader writes “to the teacher lakovos™ «Hu®v xol yop
NYato Tic emnpelos TAVTNG N xodemwtaty EEWAcia, TOUS VAOLS
nuay éEapavicaoca, odg eiyouey xoatapuyny oi Seldowot, oLUPOEBY
ropaudboy, doviov edoefeiag, mvevuoTixoy EvdloiTiue, PuYOY
EVTOUQNUOL, QUOQTNUATLY AVTHOLOY, UVOTNEIWY AEtUdYaL, EO0QTNY XAl
ToVNYLEW »™.

As he himself will confess in a letter to Daniel, Metropolitan of
Anchialos, «00 yap wepl ouxpdy 0 oy, oo TeEQL TaVTOG, X0k AVTS
i UNTEOS MUY, Tii¢ ueydAns ExxAnoiag, ae’ g way dpviuelo [=
Ao Bdvovpe] yépas xal amolduey 0dx OAywy 00wy ATOAXBOVTES .
On the other hand, in another letter to the Metropolitan of Kyzikos
Cyrill he will emphasize: «odte 10 Ociov meptopay OPolduevoy, olte
™y ayiloy ExxAnciay Svvoiuny Toapopdy TETATNUEVNY, THY TEOPOY,
™y owddoxadoy, TV edepyETda, TNV xoal @Ooav xol Oovovrag
évatepvioaugyny»>’.

We will conclude the discussion on Mavrocordatos’ support for
Orthodoxy by quoting what Patriarch Gabriel the third (d. 1707) recorded,
in a patriarchal synodical letter, in 1705. In the following lines, the
appreciation of the hierarch and at the same time of the whole of the
church” is eloquentlyreflected in the person of the “Exaporit” for what he
did for the sake of the Orthodox Church: «dte ovvTpéyovte xoi fonbodvt
OVeXS A0Yw xal E0Yw TAIG EXXANCLACTIXAIC AVAYXOUS Xl YOELOLS,
XOWWQPEAET TE xal YONOUw EV TG AEYEWY Xxal TOATTEWY TQ YPLOTWYOUW
Tedodytt wAnoduatt, xal undérote Saleimoytt Omepaoniteotor uel’
dons mpobuulag, o’ Euputoy adTod xaloxayolioy xol moboy évleoy
T7¢ TveLUaTIXTS o0TOD UNT0g Meydlng Exxinoiog, dAAWS T yonotd
TE TAVL, XOAQ TE Xoyabd, TAYTOlOLG CPETAIS XOUDYTL Xl TTEQLPOVET
TUYYAVOVTL, GOTE UEXOL TEQUATWY TG OIXOVUEVNS YVWEILECHa»!.

Of course, all the above acquire greater value, if we consider the
position Alexander held in the Ottoman state machine and how delicate

49. Al. Mavrocordatos, Emtotodat.... op.cit., p. 165. It is certainly a letter to the teacher
of his children Iakovos from Argos.

50. Al. Mavrocordatos, Emotolat..., op.cit., pp. 120 xoi 123-124, respectively.

51. Eu. Hurmuzaki, Documente..., op.cit., p. 366.
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manipulations were required, in order to —safely— support Orthodoxy
under the watchful eye of the Sultan. Being aware of this situation,
he writes in one of his letters: «Oicfa yop ¢ ai adixal ugowvor
xaTedNO0XVIOL TUYYAVOVTL TA OTTAGYXVOL X0l TO UEAN" XOld TO &N TAVTWY
NOAETDTATOY, )V TAUTNS, 7Y &yiotebouey Opnoxeloy, Kot woAéutot, oic
OTNOETELY ELANYAUEY, WOTEPODY xal glot, xal OTOnTo adTol OTAQ)E!
ael TEOG NUAS dmoyTa»>.

In recognition of all his contribution and support to the Church —in
general-, the Ecumenical Patriarchate wanted to honor him with the
office “Megas Logothetis” and “Megas Skeuophylax”.

7. The Presence of God in the Historic Work of Mavrocordatos

a. The Divine Providence

«Ilopo Ocob mavta»®. With this phrase Mavrocordatos expresses
—with stentorian voice— his view that divine providence is the one that
leads man’s steps, in contrast to those who believe that divine intervention
in human affairs does not exist®*. He will dedicate one of the chapters
(10th) of the first book of the ®povtiouara, in which —among other
things— he will write: «00y wg é0éAovaoty dvbpwmor, aAl’ ©g 0 Osog
Bovletar dtatinot Tar ko)’ Huag, xai O0d un cLYELBOXODYTOS UVEIW
ToOVw uUndey xotopbodtot, xal O0ovTos xota Quuov fuly drovto
xoonyelrar». And below: «Ildg a0ty [Evy. TV avlpwnwy] 0 mdvog

52. Al. Mavrocordatos, Emiotodat..., op.cit., p. 145. Similar thoughts are found and in the
Qoovtiouata: «Ai ueydiar tiwol To0G xEXTNUEVOLSG OEWOls XWOUYOLS XOTATOV)0DOL»
(Al. Mavrocordatos, @povtiouarta..., op.cit., p. 92).

53. Al. Mavrocordatos, @povticuara..., op.cit., p. 27.

54. For example as we read in the Pwuaixa, while all strongly believed that the disease
that hit Rome in 452 B.C. was due to the «17} €& J¢ovg Svoueveio», considering
that «oUyi S omoudiis elvon ol pepiuvns @ Oeiw ta Gvbodmwo, very quickly it
happened «Stgpndny épedobonx, since «to S& Emtoy €tog [...] 7 Pouy d¢ vyietay [...]
rwapéoyev» (Al. Mavrocordatos, Ter Pwuaixd..., op.cit., pp. 208, 25-26, 208, 20-21, 208,
33 and 208, 28-31, respectively).
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enl pataly doamovatal, un vebovtos Beod T0D T TAVTA OAOVTOG,
xal TavTa SlotxobYTOS WS AVTG PIAOY E0TI».

b. God-Savior

One of the most characteristic cases of divine intervention in human
affairs is the sending of the prophets —at the request of God— in the
world: «Ilpognrac 7veyxey 7 €& Odouvs mopdvola, xai xndeuovior,
writes Mavrocordatos, «@iiavfpwrevouévy mepl 10 avbpwmeoy, w¢
av dopo talc dametdntixaic mpogenoeoy of ti¢ xaxiog Omepfolal
xolafouevor xaTooToAeiey »°C.

Indeed, God intervenes saving, proving how poor human plans are in
before the divine will, as the following phrase of the Pwuaixc reveals:
«Kai o Tradiog pev adtixa, uet’ od modd S¢ xal Xixellog amdons
xvptot yeyovaot [évw. Popoalol], Tooovde avlpdrvos Aoyiouds, Ocod
un StdovTog, WS TOPPWTATW TAavaTor TOD UeAETNOEYTOG» .

Thus, even the most pessimistic human thoughts and assessments are
overturned —very often— changing the direction of things drastically: «Kexi
uddor yop moovolog xal moounbelos [= mpovonuixdtnta] énotnTon
T xal)’ Nuag, x@qy ouxpoy o’ Gmov oxalovro [= «ywAaivouv»],
TeEAEVTNY OuUwS aeEl yonototépay Exet xol of v éAmiot Storyevouevor
TOV TOOOVUEVWY TEAOG 00X ATTOTLY Y AVOLGLY»S,

This view is reflected in the 26th chapter of the first book of the
Qpovtiouata, which is titled «"Ott mopa Ocod mavTa»: «Addon uey
Bovlai avbpdrwy, dAdo O émtedel 0 Beog. Kal molldo uey oltw
xeAevovtog Oavuacios Todmolg eD0S0DTAL, XQY UDELOL TWVEG TAVAVTIX
poovaat, xqy arn’ évavtioag fadilwor».”® And the will of God does not

55. AL Mavrocordatos, @povtiouarta..., op.cit., pp. 11 and 27, respectively. Similar views
are also expressed in the Pwuaixa: «tijc dvew mpovoias 00tw dotileugvns a Tuyaiws
olovral tweg ovufoaivery» (Al. Mavrocordatos, Tar ‘Pwuaixd..., op.cit., p. 197, 29-30)
and «ToD XPeTTOVOS 00TW TOG AOXOS APOLOOVUEVOL Xol SLOCYTOS OTwW AV BoUAOLTO»
(AL Mavrocordatos, Ta: ‘Pwuaixd..., op.cit., p. 610, 31-32).

56. Al. Mavrocordatos, Totopia iepa..., op.cit., p. ole’. See in particular —according to the
command and dispensation of God— the miraculous events in which were protagonists
the prophets Eliah (pp. ot0’-oxa) and Elisha (pp. oxf™-oxy).

57. Al. Mavrocordatos, Ta ‘Pwuaixa..., op.cit., p. 332, 31-34.

58. Al. Mavrocordatos, Tor ‘Pwyuaixa..., op.cit., pp. 208, 33-209, 2.

59. Al. Mavrocordatos, @povticuara..., op.cit., p. 27.
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only overturn the plans of men but all nature submits to its commands,
as can be seen, for example, in the miraculous salvation of the prophet
Jonah: «Odtw¢ Ornoetely 1 Pboic 0ide 16 AquLovEY®, TGOV dlwy Spwy
eklotouévn, xal ic ™y évavtioy dabeoy petomintovoa».

c. God-Punisher

But according to Mavrocordatos, God intervenes, not only as a savior
but also as a punisher, as: «ai Tiuwoion avixovor @ Ociw, xal St TOOTO
Aéyetar Ogog Exduapoewy»®!. The Pwuaixc offer us many examples.

Thus, «xepavvéd [Anbeic» named Allades Sylouios, «tag evfvvag
OmEdN s xoxolnliog», while «xal Aéxtog UEV, 0 TOD oTPATEVUNTOS
xal 100 adwquatos xolnyeuwy, [..] 1OV duudtwy amooteonbeis,
TOPASELYUOL YEYOVE AoUTTOOTATOY EG TTavTas avipdmous tijg €E Ohovg
dpY7¢ xol Svoueveias». On the other hand, the dictator Syllas: «éx t7j¢
&vdoy Omépayay ofews xol POoPas 7, udAloy pavat, éx ti¢ dvwley
00Y7S, TG TOY X0AACEWY Emayovans Ta mpoolua, |...] elc pbeipioaty
evémeae xal, T00 TAOOVS AVNXETTOV YEVOUEVOU, QUCYIOTW X0l OVIOOGD
Bovdtw xoi 00ToC étedevTnoe».

One more passage is of particular interest on the issue of God’s
intervention in human affairs as God-punisher. The events are placed in
the year 114 B.C., when the Romans with their debauchery «dAw aOéver Ty
Gr’ 00pavod eidxoy Spyny xai Suouévetay». It was, among other things,
the behavior —writes Mavrocordatos— of three young women who did not
hesitate to have sexual intercourse even with their brothers, «afeuitew
Eowtt Tupoxtovuevors. But their act not only was not condemned by the
Romans but —on the contrary— «ovvnydpwy xol mpoudywy evuoipnoay
xal ¢ altiog ameAvlnooy»53,

But what men did not do, God did. Thus, «fcoonueiaic Gotepoy
abdTOG 0 0VPAVOg, xoto Ti¢ acelyeiag eEonhaleis, Tag axolaotovg
Toplévoug dua Tolc ouynyopoLs g TNV avéxabey elbiousvny Omdyetoy

60. Al. Mavrocordatos, Totopla epd..., op.cit., p. ox{.

61. Al. Mavrocordatos, ®povtiouata..., op.cit., p. 139.

62. See, respectively, Al. Mavrocordatos, Tor Pouoixda..., op.cit., pp. 91, 23 and 338, 4-8,
and also 774, 29-34.

63. Al. Mavrocordatos, Tar ‘Powucixd..., op.cit., pp. 710, 15, 710, 17-18 and 710, 22-23,
resectively.

160



ALEXANDER MAVROCORDATOS THE “EXAPORIT” (1641-1709) AND ORTHODOXY

xotodixny avioraoce. Signs of divine wrath were even sent from above.
Particularly: «pdc te yop aifépioy vuoxtog ewpoablijvar xol v yijy
xoto 0 AAPavoy Gpog Soppayiivar xal xexuxevor el TOAD xal vV T
T'oation Tov odpavoy eic mOp abpdws éxxexadabor Adyog Exetx». Also,
« Aol te xal Aowol xol OmAa TOAEua xol ordoa Tiic dvwley 6pYTg
xal Olxng Omapyovaty Dmovpya dpyovo ERoAMAWS EuminTovTto TOOG
ATOXTOOVTOS TWPEOVELY OTtiyoy»5i.

It is worth commenting on the last sentence of the historian: The
«dywbey Opyn xal Oixn» punishes «Tods ataxtodvtog», using as
«Omovpyea Bpyova different kind of punishments. The goal, of course,
is not the revenge of the one who commits a sin, but the «ocw@poveiy»,
that is the realization of his mistake and the avoidance of its repetition.

64. Al. Mavrocordatos, Tor ‘Powuaixa..., op.cit., pp. 710, 23-26, 710, 26-29 and 710, 31-34.
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