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The Subject and its Research Approach

The Subject

The subject of the encounter between the ancient Greek spirit and the
evangelical truth has often occupied the research and study circles of the
humanistic, and particularly of the philosophical and theological studies,
due to its indisputable historic consequences. It is a favorite as well as
inexhaustible, pivotal topic for our civilization, that comes and returns to
the forefront of the thought, attracting the interest of the general public.
It touches on deep-rooted spiritual and existential issues, such as the
formation of our social fabric of values, as also the confirmation of our
identity as a genus and a people, not only of the Greek but above all of
the Christian.

* This study is an elaborated form of the presentation that took place at the joint
meeting of the President and the members of the Holy Synod of the Church of Greece
together with the deans, presidents and professors of the Theological Schools of Athens
and Thessaloniki and of the Higher Ecclesiastical Academy of Athens, in the context of
established annual events in honor of Saint Photios, Patriarch of Constantinople, at the
Inter-Orthodox Centre of the Church of Greece (Penteli, February 6, 2024).

** Kyriakoula Papademetriou is Professor of the New Testament of the Department of
Social Theology and Christian Civilization of the Aristotle University of Thessaloniki.
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The encounter and the dialogue of secular wisdom and Christian
experience is recognized and studied as an essential encounter for the
creation and existence of the Western civilization and as an important
component for the formation of the universal spiritual achievements.
However, often in our case the issue ends up —when it is not trivialized—
to be polarized into two extremes, which distort its nature and image. On
the one hand the ancient Greek influence on the Greek-Christian version
of the encounter between Hellenism and Christianity is emphasized, and
on the other hand, the Christian influence on the humanitarian version is
diminished. In both cases, the Christian element is —either by “reflection”
or not— “insensibly” damaged.

The Method

An approach to the subject through the modern tools of cultural
examination of phenomena, such as theories of reception, since it is a
matter of taking classical civilization from Christian, and comparative
literature, since the means of reception —but also of our examination—
are mainly products of literature and texts, it could, in our opinion,
offer a safer understanding and a more perceptive distinction of our
subject. And since theory is completed in practice, the approach with
this interpretative analysis of a representative case, where the reception
of classical civilization was applied in the field of Christianity, would
determine to a large extent the parameters of the issue.

Saint Photios is offered as an ideal case for study in the light of the
title of this paper: “The Glow of the Ancient World under the Light of
St. Photios. ‘Metacenosis’ and Metafunction of Classical Civilization in
Christian Civilization™.

1. At this point, I respectfully thank the Holy Synod of the Church of Greece for the
honor of welcoming and I gratefully thank my academic family, the Department of
Social Theology and Christian Civilization of the Aristotle University of Thessaloniki,
for appointing me as a lecturer on this glorious occasion. I invite you, in turn and ask
you to join me, in the short time of my speech, studying selectively certain aspects of
the subject in order to honor the Saint recognizing his contribution but also to draw
blessings from his legacies.
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The Way of Dealing

In the first part of the presentation, according to our methodology, we
will try to determine which reason led Photios to the reading and study
of ancient Greek literature —and most importantly— to its inclusion in
his ecclesiastical and Christian discourse. We will determine, that is, the
principles of his choice.

In the second part we will examine Photios as reader and productive
recipient, following the steps of the comparative analysis that we have
chosen. In other words, we will try to follow the process of his acceptance
of classical education, of its internalization and elaboration, but mainly
the process of its interpretation and reinterpretation, with which he
achieved the transition from classical to Christian civilization.

The profit to be expected from this approach is to obtain a clearer
picture, not only of the result of this action of St. Photios, that gave him
the title of the pioneer of the renaissance of letters on his century — this
is known and indisputable. Our goal is to gain a clearer picture of the
spiritual —and at the same time cultural- process of this action of the
contribution of the Saint to the metacenosis and metafunction of classical
civilization to the Christian civilization. The terms are taken from the field
of Comparative Literature, in which the modern methods of the reading
theories and reception theory have been developed, and will be explained
on the way”. From the beginning we would like to explain that the terms
letters, education and civilization, although they differ from each other, in
our presentation are used more or less as synonyms or rather as employee
concepts, where the wider concept is civilization, encompassing education,
which includes letters. A concept that runs through the three circles is
tradition part of which is ecclesiastical tradition. This parallel use of distinct
but related concepts is legitimate, when it comes to the phenomenon of
Kulturtransfer, the transfer of civilization, that concerns us?.

2. Especially for the methodology of Comparative Literature see G. Veloudis, Ipauuoto-
Aoyto. Oewpior Aoyoteyviog, Dodoni Publications, Athens 21997, pp. 276-295. For the
application of the method in the analysis of a biblical text see Kyriakoula Papademetriou,
«Ilodheror petdANaEn dpyoiwy EMIXGY Opwv. ‘H Evvola Thg gopiog otov AmdoToAO
[odAo», in: Proceedings of the International Scientific Conference ““‘Apostle Paul and the
Ancient Greek Civilization”, Veroia 2004, pp. 191-214.

3. The term Kulturtransfer was coined by Michel Espagne and Michael Werner in the
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Principles of Photios
on the Choice of Reading the Classical Texts

It is clear from his writings that Saint Photios had dwelt upon classical
literature and had read all kinds of ancient Greek literature without
exception. It is obvious that he had no problem in entering into the works
of the heathens, regardless of their secular content, just as he had no
hesitation in recommending them to his students for reading and study.

This independent and unreserved attitude of his towards heathen
literature is in contrast with the attitude of a large number of theologians
of his time, who were skeptical and defensive in dealing with the ancient
Greek world. The Byzantine empire had barely managed to escape the
storm of iconoclasm and the Church viewed with disbelief the classical
philosophy that favored iconoclastic views’. Although the encounter
between Christianity and Hellenism had already occurred and had yielded
fruitful fruits, with most representatives the works of the Cappadocian
Fathers, Chrysostom and others, the onslaught of Monophysitism pushed
the insecure into introversion.

Consequently, the question arises: How is it explained that Photios
devoted himself so zealously to the study of ancient Greek wisdom, and
what were the reasons, why he chose to read with particular interest and
to promote and recommend this wisdom with special emphasis? We could
summarize the answer by pointing out the following important points:

a. Personal Reasons

The Saint was fond of learning par excellence and endowed by nature
with exceptional intellectual gifts that were attracted and strengthened
by the philosophical ancient Greek thought. Moreover, his immersion

1980s, to describe the Franco-German cultural relations, which developed not only from
the influences of literature but also from a variety of other factors such as personal,
geographical, historical. The rule that emerged is that the comparative grammatical
analysis must take into account all parameters of cultural exchange and not just texts.
See Anastasia Antonopoulou, Katerina Karakasi, Evi Petropoulou, Xvyxptroloyia,
Hellenic Academic Libraries Link, www.kallipos.gr, p. 50.

4. See V. Tatakis, H Bulavtvy) ®thocopie, transl. from French by Eva Kalpourtzi, Hetairia
Spoudon Neoellinikou Politismou kai Genikis Paideias Publications, Athens 1977, p. 133.
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in classical education was achieved and strengthened by his upbringing
in a family of parents and relatives educated according to the classical
standards, by his social and economic family situation, that allowed him
easy access to the expensive manuscript codes of the time, but also by
his rise to the highest public office of university teacher, politician, and
patriarch, that required multilateral knowledge and board training. The
description of Niketas the Paphlagonian, his opponent, is characteristic
[in our translation]:

This Photios did not come from obscure and unknown people, but from
aristocrats and very renowned families, and with regard to worldly wisdom and
prudence he was considered the most successful of all those engaged in political
affairs. Indeed, he possessed such excellence in Grammar and Poetry, in Rhetoric
and Philosophy, and even in Medicine, and in almost every science, that one
could say he surpassed all others not only of his own generation but that he was
already rivaling even the ancients. Everything had come together in him: natural
abilities, education, and wealth — and for this reason every book would find its
way to him. Above all, however, there was his ambition, which made him spend
sleepless nights reading diligently. Yet even when he had to govern the Church,
though it was not fitting for him to do so, he did not neglect the reading of books
as a secondary occupation, for the same reason®.

b. Pastoral Reasons

From the recommendations that Photios makes to his students,
commenting on various texts, it seems that his criterion in the choice of
reading was the utility and the usefulness of the readings. He writes e.g.

5. Nicetas the Paphlagonian, Tyvatiov Kwvotavtwovrndlews Blog, PG 105, 509A:
«Hy 8¢ 00toc (6 Pdtiog) 0b TGV Gyevdy Te xai Gvwviuwy, aAda xol T@v edyevdy
xXoto oGExo xol Ao TEQLPaVDY cOQlg TE X0OULX]] X0l CUVECEL TGOV &Y Tf) TOMTEY
OTPEPOUEVWY E08OXIUGTATOS TTAVTWY EVouileto. Toouuatixic UEv yop xol Tomoews,
onropudc Te xol prdocoplog xal O xal lotpwdg, xal waong 6Alyov Sely EmoTiung
@y Obpabey T0000TOY OOTG TO TEQUOY G L)) UOVOY OYedoy Qavor TV xota THY
a0TOD YEVEQY TTAVTWY OLEVEYXELY, 110N O xal TEOG TOVS TTaAatovs adTtoy StouAddcbar.
Ilavra ovvétpeyey én’ adtd, N EmTndelotns ¢ QUOEWS, N omovdy, 0 mAodTog, Ot
0 xai BiBlog én’ adtov éppet naoar wAoy O& mavTwy O Tii¢ 00&Ns Eowg, S’ OV adTd
xol YOXTEG GUTTVOL TIEPL TNV AVAYYWOoW Euuedds éoyoloxott. Emel 8¢ xal mpog Ty
ExxAnoloy adtiy, ¢ un &eeley, éncocAbely &det, xol t@v S t00t0 BifBAiwy Tiic
AVOYVOOEWSG 0D XATO TAOEQYOY ETEUEAON>.
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in BiBAoOnxn about George of Alexandria, biographer of Chrysostom:
«0 8¢ ovyyoopede 00TOC VX CAlyor palvetal TaPIGTOPAY: GAL 0DSEY
XWAVEL TOUS QYAYIVWOXOVTOS, EXAEYOUEVOVS TO. YONOUA, TO AOLTA
mopopay»°®. With the same reasoning, he notes about the pagan Helladius
the lexicographer: «Xpnowoy 8¢ 10 BifAlov Toig T GULYYOAPOLGL XLl
T0ig dAAws moAvuabioy TiudGow: Exel Yoo xal uopTupiag ENTOPWY TE
xol TV elc TomTaY UEYa xA€0¢ Exovtwy . It should be noted that the
characterization “useful” («yp¥otuov») or not, (i.e. “useless”), is one of
the most frequent assessments in the text of BiSA:007x).

His criticism of two pagan erotic novels, that he included in the
BiBAobnxy, by Achilles Tatius I[Tepl Aevxinmny xai KAettopdvto, and
Heliodorus AiBtomixoy is characteristic. He rejects the first with the com-
ment: «AAa 10 ye AMlay Onépoucypoy xol axdaloptoy TV EVWoidy xol
Y TOD YEYPAPOTOS QaUAlEL xol Yvduny &V maot xal omovdny, xol
TOlG Gvorywwoxely E0EA0VaL XATATTVOTOY TNY AVAYYWOL TOEITOL Kol
pevxtny»®. On the contrary, he praises the second by saying: «Epwta
UEY avdpOS DPAVEL Xal YOYOUXOS, 0WPEOTUYNS OE Ocixvuot moloy xal
puicoany axplfi. Kai éotty adte 1 100 dpauoatos Onobeots Xapixieto
xal Oeayevns akdppoves aAMAwy Epaatal, xal TAGYN TOVTWY xal alyuo-
Awoto TaVTOOaTN) Xolk PLAAXY) TS 0WPEOGVYNG»Y.

Apart from the explicit reasoning, for which the one is rejected, and
the other is praised, there is another serious reason, for the usefulness,
for which the Saint refers to these novels: These were popular readings,
that had become religious legends. Their inclusion in the reading list of
Photios served to clarify the confusion that had been created in relation
to their content and to assess their quality.

6. Photios, BifAwo0nxn, cod. 96. The quotations from the text of Photios are from the
edition R. Henry, Photios, Bibliotheque, 8 vols., Paris 1959-1977 and vol. 9, index by J.
Schamp, Paris 1991.

7. Photios, BiSAo09xn, cod. 145.

8. Photios, BtfAto09xy, cod. 77.

9. Photios, BBAo09xn, cod. 73.
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c. Political Reasons

In the time of Photios, it was considered a necessary qualification for a
politician, a senior state official or a leader the formation of a personality
on the basis of the standards of classical antiquity and the training in
ancient Greek education. The Saint refers indirectly to the need for
politicians to study ancient rhetoric, promoting as higher standard
Basil the Great and his E&ajuepo: «Koai ¢ mwlhovd Emi T0000TOY
NHEV GIOXEXONUEVOS, WS €l TIC TOATIN0D AdYouv TOUS adTod Adyouvg
ToEAdelyUo EqVT® Ociy, Emerta ToUTOVG Exucleten [unde todv eic
TOOTO OLYTEAOVYTWY ONAOYOTL VOUWY JATEWOS Omapxwv], o0Sevog
adtov étépou dehocobon oluon, obte IAdtwvoc olte Anuocbévouc,
oic of malowol évdiatpiBely moOTPETOVTAL, €l TO TOMTIXOY TE XAl
TOYNYLEIXOY OnfTopO YEVECHaL»'C.

From biographical testimonies about Saint Photios!" we are informed
that he taught dialectic, philosophy, logic and mathematics at the royal
University of Magnaura, where “the most intelligent young people” who
were destined to exercise the highest political offices studied as well as
in his home school. His students were Constantine the Philosopher (the
illuminator of the Slavs Cyril), the protospatharios Thomas, ruler of
Lykostomion (to whom he dedicated his Ae&ixo) the emperor Michael 111
and others. In fact, it is said that the emperor Basil I, when he wanted to
recall Patriarch Photios from his confinement in Skepi Monastery in 872
A.D. invoke as a convincing reason, the need to undertake the education
of the royal children. Accordingly, we can reasonably assume that the
choice of Photios to study and recommend the reading of ancient Greek
literature aimed at this kind of “political” training which was one of the
main tasks of his life, that he never abandoned.

d. Theological Reasons
The reasons for personal love of learning, pastoral care and political
education, that moved Photios to the study of classical education, would

10. Photios, BtffA0073n, cod. 141.

11. See P. Christou, «T0 Stdaxtix0 €pyo 0D tepod Pwtiov», [Tpoxtixa IE” Oc0l0oytnod
Zvvedpiov «O Méyag Pwtiog», Holy Metropolis of Thessaloniki Publications, Thessa-
loniki 1995, pp. 537-556, where and a multitude of testimonies.
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not be valid if the Saint was not based on theological reasons. His
choice but also his dialogue with ancient Greek wisdom followed the
rules set by the fathers and the teachers of the Church before him, who
had studied classical literature. The positions of Basil the Great are
representative in his speech IIpoc T00¢ véous 6mws av €& EAnvixdy
WOQEAOIVTO AOYWV: «AAA’ OTL UEV 00X dypnoToy Yuxaic pabijuoata Ta
E€wley o1, Tadto (xovids eipntar Omws ye uny adtdy uebextéoy Uty
ekijc av ein Aéyew». And: «Ilpog etépov Blov mapoaoxevny dravia
nodtTouey. A u&v odv ocuvvtedi mPOS TOOTO MUY, AYoTmAY TE Xal
Owxey moyti obéver yoivor pougy to &' obx E&xvolueva mpog
éxeivoy, o oLOeVOs d&ia mopopay»'. And we all now the examples
of the bee and the rose that he uses to show how to choose the good
and avoid the harmful.

However, Saint Photios did not dwell only on the general patristic
remarks, but went further, the more his preoccupation with ancient
Greek literature was, which he incorporated in an admirable way into
the Christian teaching. He was a constant and persistent reader of it who
conversed with texts and transmitted and imparted their knowledge and
culture, and made their word functional and creative in the Church. We
will follow the steps of this process in the second part of the presentation.

Critical Process of Reception
of Classical Civilization from Photios

Having identified even slightly, the reasons for the relationship that
Saint Photios developed with the classical letters, education and their
related civilization we will investigate the way they were received by
the Saint and the way he inter-acted with them. We are talking about
interaction, because in the reading relationship acts not only the reader
or the text but also the reader and the text, and in fact the quality of
the result of reading depends to a large extent on the action of the text.

12. Basil the Great, IIpog To0g VEoUg Omws G €E EAAVI®DY dpelolvto Aoywy, PG 31,
568C and 565C, respectively.
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According to Wolfgang Iser, one of the proponents of the theory, the
meaning is based on text, which has an objective structure, but also on
the reader, who completes it with his own interpretative prerequisites'®.

The Texts

The texts of classical education have the ability to develop dialogical
relations with the reader. They have all the necessary qualities that cause
the creation of meaning, such as:

- The value codes, that organize their structure, express timeless and
universal values. They are familiar to every reader and do not cause the
so-called “aesthetic distance”.

- Their narratives pose questions and enigmas of a universal nature about
the essence of things, that invite the reader to answer based on his own
assumptions and “expectations”. They have the so-called “gaps” and the
“indeterminacies” of narrative, which —it should be noted— do not concern
logical gaps and ambiguities, but inclusive and polysemus expressions, that
can be developed according to each reader in each reading.

- Moreover, the classical texts of culture are formulated with a wealth of
expressive means and with a narrative skill, that attracts and fascinates.
Clear words and lucid images evoke associations and connotations in
the reader, through which he brings in the play, the elements of his
personality, memories of the past, needs of the present and problems that
determine his understanding.

The ancient Greek texts owe their cultural glow to these reasons and are
recognized as classics. However, their meaning like any meaning, depends
on the ability of those who perceive them to decipher the codes, which
organize the structure of classical texts, to evaluate and compose their
different levels (cultural, interpretative, semiotic, symbolic), to illuminate

13. See H. R. Jauss, ‘H Oewplo tijc moocAnns. Tola ueietiuara, Hestia Publications,
Athens 1995; W. Iser, The Act of Reading. A Theory of the Aesthetic Response, The Johns Hop-
kins University Press, Baltimore and London 1978. Cf. R. Holub, Ocwpic tij¢ mpdoAngng.
M xprrixy) mpoo€yyion, transl. Konstantina Tsakopoulou, Metaichmio Publications,
Athens 2004.
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with the appropriate light their aspects, in order to successively meet the
expectations of modern people.

The Adequate Reader

Saint Photios, as can be seen from his writings, was an able reader and
enlightened interpreter of the ancient Greek literature and its civilization.
He can be justly characterised in terms of the perceptual theory as an
adequate reader'® of classical texts, because he has the prerequisites to read,
that is, to walk through the text through its narrative formation, and to
see all its aspects, to answer its questions, completing the polysemous
gaps and giving meaning to its multi-power indeterminacies, with his
own perceptions formed in Christ.

As an adequate reader, he is first of all identified with the intended
reader of the classical works, who is latent in the texts and to whom
the text is addressed from the time of its original writing and its edition
within the cultural and ideological context of its time. Photios had
the opportunity to identify himself, because the classical tradition was
preserved prosperous till its time, being admired worthy of imitation,
and on the other hand —the most important— because he himself spent
time in it and indulged in it with knowledge. Consequently, he is in a
position to understand the texts both linguistically and factually, as the
educated public of their time understood them. Then, Photios as an
adequate reader is able to identify the different perspectives of the text,
and to move from perspective to perspective, to organize its elements
based on his own criteria, excluding some and projecting others, and in
this way to create a coherent meaning.

Photios himself clearly describes the dynamic process of learning and
receiving that he has exercised during his “transaction” with classical
wisdom, to use yet another theoretical term, that describes this non-
linear act of reading, this “transactional” giving and receiving from the

14. See T. Eagleton, Eicaywyy ot Oewolo tijg Aoyoteyvios, transl. (Greek) M. Mav-
ronas, Introd. — transl. revision Dim. Tziovas, Odisseas Publications, Athens 1989, pp.
121-126.
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text to the reader and vice versa'. He writes in Au@iioyta'®, explaining
how is it exercised and acts wisdom in the study of the “good things”
[in our translation]:

I do not consider wisdom to be the one that imposes subtleties on words and
pulls empty bubbles out of the throat, but the one that handles speech in a
measured way, and makes the speech a methodical servant of meanings and
seeks the true essence of beings, that which does not err in finding the truth,
the one that goes deep into the nature of things by digging with the pickaxe of
logical reasonings , because it does not tolerate being stuck in the obvious, but
descends in the depth of the objects that it investigates, and from there, as if it
were extracting nuggets and grains of gold, it is led to the complete theoretical
supervision of beings [...]. With this wisdom the psychic senses are trained in
order to safely distinguish good from evil. This wisdom prepares us to enter into
dialogue with what is not necessary for us and through comparison with the
inferior, to make sure of the higher. For this reason, we also deal with the secular
texts in the following way: We throw away mythical references and fantasies, and
adopt the cleverly and artfully formed terms, with the benefit of broadening and
enlightening the thoughts.

It is indeed surprising in what detail the Saint expounds precisely on
the method of reading theory centuries before the theory appeared".

15. See Louise Rosenblatt, “Writing and Reading: The Transactional theory”, in: Jana M.
Mason (ed.), Reading-Writing Connections, Allyn and Bacon, Boston 1988.

16. Photios, AugiAdyta, epistul. 149 «Ilept Gpov Lwg», B. Laourdas — L. G. Westerink
(eds.), Photii patriarchae Constantinopolitani Epistulae et Amphilochia, vols. 1-6.2, Bibliotheca
Scriptorum Graecorum et Romanorum Teubneriana, Teubner, Leipzig 1983-1988:
«Zoplo 0t oyl xoudeioy Onuatwy TOOOLAALOUEVN xal TOUPOAVYQS OLOXEVWY
Aapuyyouatwy Eepevyoudvn, aAd’ ) TOV A0Yoy e0AOYWS UETEQYOUEVR, N TGV
VOQUAT®Y OTNEETnY TodToV QEpovoa e0taxTov, xai TV Gvtwy § dvta éotiv TOV
Aoyoy eémlyroboa, xoi T00 aAnbods 0b o@alloyévn Ty e0PEO, xal SIOXATTOVTA
UEY TGY TOOYUOTWY TG QUOELS Tff OEAAN TV Aoyloudy, w¢ TOIG TOEOPOVEGLY
EVOTTOUEVELY 00X AVEXOUEVY, TPOS OE TO [allog xatiodoa TV Ti) E0EVYN DTOXEEVWY,
éxelbey old Twva Piyuoato yovoitidog yic Tog TGV dvtwy dvaréyetou Oewpliog: |...]
Evtedbey ta tiic Yuyiic youvaletar alodntiota TOG SLaxpLloy ac@alij T00 xalod xol
TOD Yelpovog. alty xal Tolg 00x avayxolwe NUas TEOCOUAEY TaPATXEVALEL, THY
TOV XPETTOVWY Befaiwoty T7) Tapabéoer cuVIoTOTO TAY 00 TOOVTWY. Ex TOUTOU Xol
Adyoig T@Y EEwbey ovatpepdusha, GV T0 pLIGSES xoi TETAaTUEVOY SlamTUOVTEG TO
Tijc AéEews edoTpopoy xal Texvixoy aonaloucbo TpOg THY TOY YOOLUEYWY EEGTTAWOLY
xal PavEpwoty».

17. On the prologue use of modern interpretative methods by the Church Fathers see
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Productive Reception

Therefore, the reception of classical civilization from the Saint is not
“passive”, as it is the case with those who read without processing the
experience of their reception. It is not “reproductive” either, as is the case
with those who mention, analyze, and even comment on their readings
to the public, which in our case is often found in other Byzantine writers
and fathers. Saint Photios differs, because he receives “productively”
classic wisdom, as he approaches its texts with the light in Christ and
perceives them as an occasion and an incentive for creating his own
text and construct his own meaning. He does not look in the classical
texts for arguments to confirm his Christian positions, but he wisely
elaborates their useful points and redefines —innovatively— classical
thought according to Christ, he reconstructs it anew.

In the case e.g. of Photios’ literary criticism of the works of antiquity
the specialist on Photios, George Kustas, notes that the terminology of
Photios is mainly based on the classical tradition, but “is adjusted so
that the descriptive adjectives of the literary models are identified with
those expressing the ideals of Christian behavior”. For example, the
rhetorical term grace, that is attributed to the writing style of Apostle
Paul, is associated with the divine grace that inspires his words'®. The
whole result of the treatment of Photios is a new work, which converses
with the previous one, but deviates from it, it is possible to oppose it, to
disapprove of it or even to reject it. In this way, the interest shifts from
the radiance of the transmitter to the light of the receiver.

Kyriakoula Papademetriou, IToiy ) Oewpic. Ilpodpouwy IHotepw Eounveut,
Ostracon Publications, Thessaloniki 2017.

18. See G. L. Kustas, “History and Theology in Photios”, GOTR 10, 1 (1964), pp. 37-
74, 65, note 88. See also G. L. Kustas, “The Literary Criticism of Photios: A Christian
Definition of Style”, Hellinika 17 (1962), pp. 132-169. The ideal “ecclesiastical style”
is according to Photios the clear and simple: «AmAodg 8¢ xato ™V @Qodow xod
oapic éott xal EyyOC TOD ExxANolacTin0d xai Amepiépyov yopaxtiipoc» (Clement
in his epistles ITpog Kopwbiovs. BiBAobixn, cod. 126, 95022). And: «Ev 16 adtd
0¢ BiBrdopiny aveyvdoln xal Ilodvxaomov émotoly mpeog Dihimmnoliovs, Yéuovoa
TOAMjG vovleolog ueto capnyelog xal GmACGTHTOG XOTo TOY EXXANCLOCTIXOY THG
éounvelos tomov» (cod. 95a42). Cf. T. Higg, “Photios as a Reader of Hagiography:
Selection and Criticism”, Dumbarton Oaks Papers 53 (1999), pp. 43-58, 55.

19. Ct. H. R. Jauss, op.cit.
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The model of this creative transformation of the meanings of classical
civilization into meanings of the life in Christ is found in the pioneer
and founder of the encounter of the gospel with the nations, the Apostle
Paul. Taking for example the concept of wisdom, which Saint Photios
elaborates in his letter that we have just seen, we find this mechanism
of the new signaling by Paul, and later by Photios:

It is initially acknowledged that there is the wisdom of the world but
is disapproved by the Saints and is explained that it is not their main
choice: «Kayw Aoy mpog vudsg adeApoi», writes Apostle Paul to the
Corinthians, «7A0oy 00 xal Omepoyny Adyov 7 coplog xatoyyéldwy
Uty 10 uaptopoy 100 Beod»*. And Saint Photios writes similarly:
«ooQlo 0 00Xl xoupeloy ONUATWY TEOOPBAAAOUEYY xolk TTOUPOAVYAS
OLOXEVWY AQPLYYIOUATWY EEEDEVYOUEYN .

Then, the Apostle, keeping the word and the name wisdom, empties
the meaning and its ancient Greek content, empties the meaning, reveals
its ephemeral side and demystifies it from its glamour: «70od co@ds;
OO YOOUUOTEDS; TTOD GUNTNTNG TOD AUDYOS TOVTOV; 00)! EUDOAVEY
0 Ocog )Y coploy TOD XOOUOL TOUTOV; ETEDN YOO EV T 00Qlig TOD
Oc0d 00x éyvw 0 xoouog S T7j¢ dopliag Tov Oedy, eO60xnoey 0 Ocog
o Ti¢ uwplag 100 xNEUYUaTOS odoot ToOG motevovTag»?. In the
same way, the Saint throws away the lie of the secular wisdom: «Ex
T00TO0V X0l Adyors eV EEwbey cvotpepduclo, v 1O pULOGSES xoul
TETAACUEVOY DLATTTUOVTES ».

Finally, the name of the wisdom is recharged with a new meaning,
which proclaims a higher wisdom than the secular one. The Apostle says:
«GAo Aadoduey copioy Oeob v ULOTNO, TNY CATTOXEXOVUUEYNY,
N mwpowptoey 6 Ocog TEO TOV aldvwy elc dokay nudy, 1Y 000elS
TRV QEYOVTWY TOD al®Vos TOUTOL Eyvwxev: [...] a xal Aaloduey odx
év Odaxtoic avlpwrnivois coplag Aoyows, aAX év Sdaxtolc Ilyved-
potog Aylov, TVELUOTIXOIS TVELUATIXA OLYXPWVoVTES»*. And the
Saint clarifies: «O0d¢ ta mepl ¢ TEWTNS coPlog, pul ON TS xot’
eVOEPelY, TAPEQYWS DULY ueuedetacbor deixyute, aAdo TOV TadTNG

20. 1 Cor. 2, 1.
21. 1 Cor. 1, 20-21.
22. 1 Cor. 2, 7-8, 13.

19



Kyriakoula Papademetriou

Theologia 4/2024

SOYUATWY XxOl TOY TTATOXOY THPACOTEWY TOS axpUBels DTOANPELS
EmNTOOYTES, TOS UEY TPOS TO TOoVOY GmoxAioels ExxAlVeTe, TO
TPOs ovyxatabeow Ot Tijc ainbeios €v Tolg TOLOVTOLS avoryxaloy
aonalece .

In this way, a new concept of wisdom is revealed, characteristic feature
of which is the Holy Spirit, that is precisely its distinctive difference from
the secular wisdom. God’s Spirit, with or without secular wisdom, makes
man spiritual, that is wise in conceiving and understanding God’s plan
for the world. This kind of wisdom is not part of the secular wisdom,
although it may be contained, but is a new dimension of a transcendental
reality. Its object is not the science that man can know with his mind,
but the relationship between God and man that transcends the human
intellect. And its method is neither logic nor rhetoric nor philosophy,
but communion with the Holy Spirit.

The new meaning of wisdom is given in two main expressive ways:
on the one hand the new semantic features acquired by the meaning
of the word are thoroughly analyzed, which are framed with a context
Christian meaning, and on the other hand special linguistic definitions
of quality are used that are conveyed with the word and inextricably
govern it, such as: (copiar) év Xptot¢ “(wisdom) in Christ,” év yaptt
“(in grace)”, mpaty (copia) “first (wisdom)”, Opioty, dvw (copia), Tod
Ocob “supreme, upper (wisdom), of God”. Other linguistic techniques
are used in a similar way”*. The new meaning that is born, in order to
serve the new meanings of the faith in Christ, is transmitted transferred,
handed over to the fullness of the new reality of Spirit, that is of the
Church, were it is metafunctioned, functions structurally and is valid in
the new terms.

An Impressive Example

We can see an impressive representative example of metacenosis and
metafunction of classical civilization in Christian by Photios in his
EmiotoAn to Boris/Michael the Christianised leader of Bulgaria. The

23. See Kyriakoula Papademetriou, Tar Ae&iAoyior 100 amootorov Havlov. Enuacto-
A0y xal TOMTIOUXY) EQUNVEVTIXY GVOAVOY EOXDY AeEIAOYIXOY Cpwy Uéoa oTO
IlabAeto corpus, Ostracon Publications, Thessaloniki 2017.
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‘Emtotoin has rightly been characterized, in terms of its second part, as a
text that belongs to the category of speculum principis (a mirror of princes),
a grammatical genre that deals with the qualities of the ideal ruler; it has
consultative style, didactic and advisory character and is represented by
the speeches of Isokrates Edaydpag, [loog NixoxAéo and the spurious
speech IIpog Anuovixov*. The advises of Photios reflect exactly the
classical ideal of the ruler, which in the Byzantine years of the Saint can
be supported by an education of classical education.

However, in the text of Photios there is no specific and explicit re-
ference to the ancient Greek model, while all his arguments have
mutated to a Christian one. The scholars of the work distinguish the
first from the second part, defining that the first part includes the “solid”
elements of the Byzantine mission, that consist of the decisions of the
seven Ecumenical Councils®. This is a fact and is explained by the usual
practice of composing a theoretical or theological part and a practical or
moral part®, it is particularly explained by the tactic of quoting of “fixed
and variable elements of the preaching of the Byzantine mission during
the 9th century””. However, from the perspective of the interpretative

24. See H. Hunger, Bulavtvy Aoyoteyvia. ‘H Aoyt xoouuy) yoouuateion T@y Bulovtvdy,
transl. L. Benakis, lo. Anastasiou, G. Makris, vol. A’, National Bank of Greece Cultural
Foundation, Athens 1991, pp. 245-256; K. Paidas, ‘H Ocuotie t@v Boloytivdy «xatontpomy
NYEUOVOS» TG mpwuns xal uéong meptodov (398-1085), Grigoris Publications, Athens
2005. Byzantine Mirrors are delivered by Synesius of Cyrene, Agapetus Deacon of Hagia
Sophia, Photios the Great, Basil I, Theophylact of Ohrid, Kekaumenos, Nicephorus Blem-
mydes, Thomas Magister, Theodore Metochites, Manuel II Palaeologus and Demetrios
Chrysoloras (see Soultana Lambrou, «“Kétortpov fyepovog” otd Tep@v %ol OLhoco@Lxdy
Aoyiwy Onoodptopo 0D ayiov Nextapiov Kepodd, prnrpomoAitov IMevtamorewe», in:
An. Zachariou (ed.), Movayioudg. Totopixes xai Bzoloyxec mpooeyyloels, [Ocoroyixig
nopepfaoetg 6], H. Metropolis of Trimithous, Idalio-Cyprus 2022, pp. 357-372.

25. See K. Kornarakis, «Tt €oty €pyov dpyovtog: "Emionudvoelg dtaypovixic aElog amd
7oV Lepd DHTI0 TTEPL TAY BpwV %ol TpobTobécewy T0D Goyety», H mpoowmixotyrto xol
7 Oeoloyloe 100 Meyaiov @wtiov, Holy Synod of the Church of Greece Publications,
Athens 2011, pp. 649-666, 650.

26. See P. Christou, «M. ®wtiov, 'Eniotorn mpog BovAiyapov Hyepdvax, introduction,
text, translation and comments, Erornteio/Epopteia (February 1992); online: http://www.
myriobiblos.gr/texts/greek/fotios_eisagogi.html.

27. See VL. Pheidas, «'O Ilatptdpyng ®wtiog xoal 10 xfpvypo tig Bulavtvig tep-
OTOGTONTG», [lpaxtixa émiotnuovixod ocvumociov «Mviun Aylwy Ionyopiov To0
Ocoldyov xai Meyalov Qwtiov, Apyemioxonwy Kwyotovtoumolews», Aristotle
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metacenosis and metafunction, an additional observation is proposed,
that explains philologically and not only historically, the great thematic
and stylish difference that exists between the two parts.

This long quotation of the dogmatic principles functions as the catalytic
transformer of the classical model of the “Mirror”, which immerses that
ancient grammatical genre in the Christian rhetoric “way” and transmutes
it. This quotation, that is, is not an autonomous element attached to the rest
of the exhortatory part of the letter, but an essential part of the structure
of its text that concerns its literature form as well as its semantic content.
Professor Vlasios Pheidas has already noted as an important element
of the organic connection of this part with the rest that in this way it is
written down the authentic ecclesiastical tradition, which the ruler must
keep in mind for the coordination of his local church with the principles
of faith and life of Orthodoxy*. From our point of view with regard to the
grammatical mutation we are discussing, we point out that the proclamation
of the correct teaching of the Church constitutes that dynamic framework
of the context, that gives a full Christian texture to the classical isocratic
origin of the “Mirror” and essentially differentiates it from the original.
The exhortations that follow, although structurally and linguistically refer
to the brilliant speeches of Isokrates, they have now been put in a different
light and are “read” differently. Their substantiation and their power do
not derive from the moral philosophy of the orator, who advocates that
a humanistic teaching of general culture was the key to personal success
on a political and private level®, but from the Christ-centered teaching
of Church. Moreover, this quotation functions as Photios” answer to the
question that is latent in such a text like: “What is the criterion of good
leadership”? It is not practical but the orthodox ethos. In other words,

University of Thessaloniki/Centre for Byzantine Studies Publications, Thessaloniki 1994,
pp. 475-482, 477.

28. VL. Pheidas, «'H €000vn g éxxAnoraotixils fyeotog xota tov iepd Pwtio», ‘H
mpoowmxoTyTe ol ) Oeoloyior 100 Meyddov ®wtiov, Holy Synod of the Church of
Greece Publications, Athens 2011, pp. 449-463.

29. See Fr. Montanari, Totopia tijc Apyaios EAAnvixic Aoyoteyvios amo tov 8o ol.
n.X. éwg 0V 60 al. u.X., D. lakov and Ant. Regkakos (eds. of the Greek edition),
University Studio Press, Thessaloniki 2017, p. 591.
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the first part is the intervention of Photios, with which he as a reader
fills in the gap of the ancient text and solves its indeterminacy.

Evaluation of Photios’ Contribution
as Cultural Creator

Transformation

It is important to note that the process of metacenosis and metafunction
can be repeated in different cultural data and produce by analogy new
results of understanding. After the Apostle Paul followed a series of
educated Fathers of the Church, such as Basil the Great before Photios
and Gregory Palamas later, who symmetrically accepted and utilized
classical wisdom. Photios is among them but with a prominent difference:
No one else has dealt with ancient Greek literature as a critical reader and
philologist, as the Saint is characterized by modern research. For that
reason, his work can rightly be considered programmatic for Christian
but as well as for ecumenical human civilization.

Photios the Great was a distinct creative recipient of classical civilization
in his own Byzantine civilization. He did not simply sum the good of the
ancestral wisdom with the goods of the faith into a pile, even better. Nor
did he conceived of ancient Greek literature as maidservant of theology,
as it is called and practiced by others. He saw classical civilization as an
autonomous entity®’, as a common treasure as a treasurer of humanity,
which, through his own work, his endowed by the divine grace intellect,
utilized and built-together with other Saints, but he thoroughly and
prominently-a new civilization with new meanings and new conceptions
of God, of the world and of man. We consider that the characterization
that is appropriate for such an attempt of metacenosis and metafunction
is not exactly “coupling” or “synthesis”, “integration” or “configuration”,
but literary “transformation” and “recreation”.

30. See V. Tatakis, op.cit., p. 133: «Evdia@épetar v ) @LAocoior xabouth, dyt mg
Oepomanvido.
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New Creation

In simple words, Saint Photios stands before the glow of the ancient
letters with the Light that lightened the world, the Sun of Justice and the
true Wisdom. He does not come as a pure relative, who simply admires
and cherishes the ancestors, but undertakes, as a rich heir, to manage
with his own advanced means the legacy, he integrates it into his own
plans, transforms and “reconstructs” it, builds it from the beginning. His
purpose was not to add Christian letters to the classical letters, but to
transcend them. Nor was his intension to become a Christian Julian, who
would work in order to resurrect and revive the ancient Greek civilization,
in Christian garment. He worked, as is evident from the result, on the
grounds that as the “old” man becomes a member of Christ and is renewed,
likewise the ancient civilization in so far as it can become a component of
the civilization according to Christ, is transformed.

Within this context, the polarization, referred to at the beginning
of our presentation —on the one hand, the emphasis on the ancient
Greek influence with nationalistic overtones and on the other hand, the
underestimation of Christian influence in modernist terms—, is placed
out of space and time and becomes out of date and meaningless, because
it obviously does not correspond to things. In the ecumenical space and
in the universal time, which is the space and time of the evangelical
revelation and ecclesiastical truth, there is no place for ethno-racial or
intra-secular ideologies, because it is a recreation, in which everything
that participates —whether Greek or humanitarian— is now transformed
and therefore new.

The Metacenosis of Korais

Korais used the term metacenosis in modern times to describe the
transmission of the lights of the culture of ancient Greece to the West,
which lead to the civilization of the West, while Greece under the
Ottoman occupation lost its culture and the need to restore it from the
civilized West to Greece, “from the baskets of foreigners to the baskets
of the Greeks™!. Konstantinos Economos focused his confrontation

31. Adamantios Korais, «EmtotoAy] &m0 4.11.1811 (mpdg tode xotoixovg g Xiov)»,
Alndoypaqlio, vol. I, OMED Publications, Athens 1979, p. 156: «AAda onuepoy @Y
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with Korais on this term of Korais, pointing out that in the process of
metacenosis Greeks do not come empty and alien to the classic civilization
that is hosted in the West, seeking their rebirth, but come as familiar
to a familiar good, repatriating their own goods and not the goods of
foreigners, since the ancient Greek civilization originated from Greece
and its bed is in Greece. The position of Economos, in other words
specifies, that in Korais thought classical civilization had been alienated
from the Greeks and had been absorbed and adopted by the Westerners
from whom it would be received with integrated western characteristics,
while in reality, classical civilization had for the time being left its cradle —
and we could say in our own words- it had fled to the West, from where
it would return with its flourishing Greek characteristics, to develop in
its place®. These different assessments as subtle as they are, proved to
be weighty, since in the absence of their introducers, they were violated,
forced instead of conversing and determined the two powerful currents
of the intellectual development of the modern Greek state: the love of
antiquity and the xenomania on the one hand, and the Byzantinism and
ethno-phyletism on the other hand.

Although in the title of the presentation the word metacenosis is not
borrowed from the terminology of Korais, but is used as terminus technicus
for a broader cultural process, of comparative nature, as we have shown,
we believe that its correlation with the theory of Korais on the occasion
of the person of Saint Photios is appropriate, however in a reverse sense.
Photios moves in a culturally unified space, which extends from classical
antiquity to his time, with diverse boarders in the East and West, but
with a stable seat in Constantinople and cohesive fabric Greek education
and language. There are not Korais’ two baskets but a basket, that has
been woven by the encounter of classical and Byzantine civilization.
Photios receives, transmits and transforms classical civilization into

TEAEIWUEVWY TOVTWY ETUOTNUDY 1) UETADOOLS OUOLAlEL alnboy uetoxévoua [...]. H
UETASOOIS TAY ETLaTNUGY el Ty EAAada, av axolovleite thy op0ny uébodov, dilo
Oy dlapépet amd TO peTaxEvwuo, TANY OTt Yeuilouey T xopiviar Ty Tpauxdy, xwplc
vo edxapowuey tor TV Edpwmolwy .

32. See the PhD dissertation by Alexander Papaderos: Al. Papaderos, Metakenosis:
Griechenlands kulturelle Herausforderung durch die Aufklarung in der Sicht des Korais und des
Oikonomos, Verlag Anton Hain, Meisenheim am Glan 1970.
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its cradle and regenerates it into a Christian one. He highlights the
Church as the only space-time for the realization of a true —with what
this word can mean- civilization. The cultural achievements of the 9th
century in which he excelled, and of the following 14th century, which
unfolded in its footsteps, demonstrates a renaissance, in front of which
the renaissance of Korais pales.

Photios as a Model for Reading Modern Civilization

Of course, today the standards have changed. The ancient classical
civilization is trivial and does not move modern man. The Byzantine
Christian civilization is otherworldly and does not attract. Therefore, what
remains is only the antiquary interest and our traditionalist inclination
to motivates us to study them and push us to write speeches like the
one that we hear today? I think not. Saint Photios is on a course of
metacenosis and metafunction of the entire world, starting from the Lord
and the Apostles, to the point where there are Saints, and certainly until
know. He is an authentic representative of the living tradition, that can
serve as the model that we need today, when our civilization has already
begun long ago and by many, to transition to an unknown “example” of
human life, mentality, and biotheory, that causes us confusion.

Saint Photios offers us a spiritual way of reading modern civilization
through the perspective of Christ and with the prerequisites according
to Christ. Every time that we are called to confront modern philosophy,
we can come in the way of the Saint, whom this presentation sought
to present and make useful with the help of the modern interpretative
tools: reception of the world without fear and inferiority, criticism on
the basis of the correct interpretation of Christian truth, emptying of the
unnecessary and toxic, metacenosis with awareness of the modern human
needs and metafunction in the pastoral way that the love of the Church
for man and his salvation can develop. It is an arduous and difficult
process, for which we need the enlightenment of the Spirit, to make up
for our inadequacy and fill in the “gaps™ and the “uncertainties” of our
culture.
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