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Creation and Evolution of the Term
in the Framework of Christianity:
Special Meanings, and Use by the Orthodox Church

By Charidimos Koutris*

Introduction

The concept of infallibility is undoubtedly one of the most important
and fundamental concepts of the Christian Church and common to all
Christian confessions. As infallibility we characterize the exclusion of the
possibility of error by someone' and as a concept is closely linked to
authenticity and authority.

For Christianity, the Church acquires these qualities through the
constant presence of the Holy Spirit who guarantees the infallible inter-
pretation of the dogmatic and moral truths that are contained in the
Holy Scripture?. They are essentially God’s gift to the Church, through
the illumination of the Holy Spirit and thanks to the fact that it is a body
with Christ® Himself as its head. In general, most Christian confessions

* Charidimos Koutris is Assist. Professor of the History of Doctrines at the School of
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1. See The Encyclopedia of Christianity, vol. 2, Eerdmans-Brill 2000, pp. 698-699; cf.
Encyclopaedia Britannica, vol. 12, Encyclopaedia Britannica Company, Ltd., USA '41929-
1930, p. 318.

2. See Lexikon fiir Theologie und Kirche, Zehnter Band, Teufel bis Zypern, Verlag
Herder, Freiburg 1965, pp. 482-488; see Meyain Aucpuxavixn Eyxvxionoideio/Megali
Amerikaniki Engkyklopaideia, vol. B, Emmanouil-Kitsia & SIA Publications, Athens 1968,
p- 100; see also P. Drandakis (ed.), MeydAn ‘EAApvixy Eyxvxiomaideio/Megali Helliniki
Engkyklopaideia, vol. 3, Phoenix Publications, Athens?1956, pp. 364-365.

3. See John 14, 16-17, 16, 13; Matthew 28, 20; 1 Cor. 12, 27; Eph. 1, 23, 4, 11, 5, 23; Col.
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accept the Synods as the basic instrument of expression of the authority
or infallibility of the Church, following the example of the Apostolic
Synod of the 49/51 A.D.A

However, apart from the acknowledgement of the infallible character
of the Church and the important role of the Ecumenical Councils®, most
confessions differ as to the highest and final instrument of expression or
even of the definition of its infallibility. It is exactly this differentiation that
makes this issue so important, especially in the Ecumenical dialogue®.

1,18, 2, 19; 1 Tim. 3, 15.

4. See Acts 15, 1-29; Gal. 2, 1-10; The Church, Towards a Common Vision, Faith and
Order Paper No. 214, World Council of Churches Publishing, pp. 27-32; rendering in
Greek Vassiliki H. Stathokosta, pp. 34-40. For the authenticity of tradition see Marina
Kolovopoulou, ‘H Ilapadoon tijs ExxAnoios otic Oixovuevixés Xvvodovg. vol. A,
YouPoAn oty Totopixodoyuotixy Siepedynon tic mepl TaPad00ewWS Sidaoxalias 17
'OpbodoEov ExxAnoiag, Ennoia Publications, Athens 2019, pp. 136-146, while for the
criteria of authenticity of the Holy tradition see pp. 194-244.

5. The observation of Styl. Tsompanidis on how the concept of «Oixovuéyn»/“Oecumene”
evolved and ended up to “express that which has universal ecclesiastical authenticity”.
See St. Tsompanidis, V7ép t7j¢ oixovuéyng, Ostracon Publishing, Thessaloniki 2014, p.
31; also see W. A. Visser’t Hooft, ““The Word Ecumenical’ — Its History and Use”, in:
Ruth Rouse — St. Ch. Neil (eds.), A History of the Ecumenical Movement 1517-1948, v. 1,
WCC, Geneva #1986, Appendix I, pp. 735-740.

6. See Chr. Konstantinidis, Metropolitan of Myra, ‘Op0ddo&or Katdeis, vol. A’
Ocoloyio, Tertios Publications, Katerini 1991, pp. 148-149; cf. J.-Y. Lacoste, Dictionnaire
critique de théologie, Quadrige, PUF, 1998, p. 573; Chr. Stamoulis, "Epws xoi Ocvorog
— Aoxuun yioo Evay molAtiouo TiG odpxwons, Akritas Publications, Athens 2009, pp.
224-225, note 35. For the authenticity of the Ecumenical Synods see also The Church,
Towards a Common Vision, pp. 30-32; in Greek, pp. 38-40, and Marina Kolovopoulou,
op.cit., pp. 178-194; and K. Ware, '0000060&y éxxinoto, transl. lo. Roilidis, Akritas
Publications, Athens 1998. The issue of the infallibility in the other Christian traditions
is especially broad and complicated to be analyzed here. However, if someone wants
to see indicatively, he can resort to the above: a) Roman Catholicism, Catechism of the
Catholic Church — Christ’s Faithful — Hierarchy, Laity, Consecrated Life, in: https://www.
vatican.va/archive/ccc_css/archive/catechism/p123a9p4.htm. Dei verbum, in: http: //www.
vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_const_19651118_
dei-verbum en.html. Lumen gentium, in: http://www.vatican.va/archive/hist_councils/ii_
vatican_council/documents/vat-iiconst_19641121_lumen-gen tium_en.html [01/09/2021].
See also The Encyclopedia of Christianity, op.cit., pp. 698-699; Encyclopaedia Britannica,
op.cit., p. 318; J. D. Douglas (ed.), The New International Dictionary of the Christian
Church, Zondervarn Publishing House, Grand Rapids, Michigan 1974, p. 508; see also
Meyaldy Auepwavie) Eyxvxonaideia/Megali  Amerikaniki  Engkyklopaideia, op.cit.,
p.- 100; P. Drandakis (ed.), op.cit., pp. 364-365; D. Tselengidis, dvtixy Ocoloyio
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The Infallibility in Modern Orthodox Theology

The Orthodox Church, despite its individual differences, accepts the
infallible character of the entire Church as a body (clergy and laity). The
Ecumenical Council is the instrument of the expression of infallibility,
where the entire Church is represented through the bishops’. The
Ecumenical Councils are not infallible in themselves, but they draw
infallibility from the life of the body of the Church itself, which is

xai Ilvevpatixdtnto, ZMUEldoels Gro TiC TOVETLOTNUAXES Tapadooels, Aristotle
University of Thessaloniki, Publications Department, Thessaloniki, pp. 16, 18, 43-44;
N. A. Matsoukas, Oixovuevixy Kivnon. Totopio — @soloyio, ®©.0.B. 4, P. Pournaras
Publications, Thessaloniki 1996, pp. 120-121; cf. J.-Y. Lacoste, op.cit., pp. 573-574; N.
Gr., Zacharopoulos, Ernitouo Totopixd-Ocoloyixo Ae€ixo, University Studio Press,
Thessaloniki 2003, pp. 38-39. On the movement of Consiliarism see H. Kiing, Infallible?
An Enquiry, translated from the German by E. Mosbacher, Collins, St. James’s Place,
London 1971; The Church — Maintained in Truth, A Theological Meditation, SCM Press
Ltd, London 1980; also see Fr. Oakley, “Conciliarism at the Fifth Lateran Council?”,
Church History 41, 4 (Dec. 1972), pp. 452-463; Council over Pope?, Herder and Herder,
New York 1969; The Conciliarist tradition, Oxford University Press, Oxford 2003. For
a rival assessment on the infallibility of the Pope see also A. B. Hasler, How the Pope
Became Infallible: Pius IX and the Politics of Persuasion, Sheldon Press, Hachette U.K.
1982. Cf. fr. G. D. Metallinos, IIdg &ywe o Ianas alabnrog, Protypes Thessalikes
Ekdoseis Publications, Athens — Trikala ?2002. For Papal primacy see Chr. Savvatos
(now Metrop. of Messinia), To wamxd mpwteio oty didroyo uetald '0pdoddEwy xai
Pouotoxobolixdy, Athens 2006. Ap. Giannopoulos, To ITowteio Tod Emtoxdrov Pdung
oty Obxovuévn 100 210v aidyva, M.A. Dissertation, Dpt. of Theology, Theological School,
Aristotle University of Thessaloniki 2013. For the “primacy” and infallibility, see also
G. Martzelos, Opbodogio xai oVyypovor dixloyor, ®.0.B. 61, P. Pournaras Publications,
Thessaloniki 2008, p. 305. b) Protestantism, Catholic Encyclopedia, Protestantism, in: https,
//www.newadvent.org/cathen/12495a.htm [01/09/2021]; see also P. Drandakis, op.cit., p.
364; see also D. Tselengidis, op.cit., pp. 17, 45; cf. J.-Y. Lacoste, op.cit., p. 573; The
Encyclopedia of Christianity, op.cit., pp. 698-699. ¢) Anglicanism, Anglicans Online, The
Thirty-Nine Articles, in: http://anglicansonline.org/basics/thirty-nine articles.html; cf. J.-Y.
Lacoste, op.cit., p. 573 and Newman Reader — Prophetical Office — Lecture 8, in: http:
/[www.newmanreader.org/works/viamedia/volume1/lecture8.html [01/09/2021]. d) Old
Catholic Movement, Saint Matthew Ecumenical Catholic Church, History of Old Catholic
Movement; Saint Matthew Ecumenical Catholic Church, in: https://saint-matthew.org/about/
old-catholic-history/ [01/09/2021].

7. See K. Skouteris, Totoplar Aoyudrwy, 7 '000650&n Soyuoatixy Sidaoxalio xol of
volevoels g amo i apyes Tod TETpTOL altdvar ugxot ol ty Toirn Olxovueyixy
2bvodo, vol. 2, Athens 2004, p. 93.
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illuminated by the constant presence of the Holy Spirit and has Christ
Himself* as its head. Thanks to these two factors, but also through the
dynamic character of the tradition and its entire life, the Church interprets
the Holy Scripture, develops its dogmatic teaching and formulates it
authentically and officially in its Ecumenical Councils’. The Ecumenical
Councils do not produce dogmatic teaching from scratch, but clarify the
already existing with symbols, creeds and decisions, in order to protect
it from heretical deviations and erosions'’. Finally, the Holy Scripture is
infallible only under the light of tradition!.

However, as it was mentioned above the issue of infallibility also
presents variations in the bosom of the Orthodox Church. Of course
that is not without precedent for Orthodox theology, since, as Stamoulis
and Alfeyev point out, although the general patristic consensus prevails
in the Church, there are also many individual differences between the
Fathers in matters of detail”, which proves that inspiration by God
is not a “magical energy” that supposedly catalyzes the subject and
person-bearer of the divine inspiration'®. On the contrary, it is a process
that highlights the inner truth of every person and which helps him to
express it through shapes and images of his modern era. For, the revealed
truths may remain unchanged within the Church, however they depend
directly on the historical conditions in which they are revealed. That
is why there is only a certain “relative analogy” between the doctrines
and the truths they reveal. This is the reason why infallible doctrines

8. See D. Tselengidis, op.cit., p. 44; see also N. G. Xexakis, IIpoAeyoueva eic iy
‘Opbodotoy Aoyuatvajy. [n.p.]. Athens 2000, pp. 149-150; and St. Papadopoulos,
Abavaotos 6 Méyog xai 1 Oeodoyia tig Oixovuevies Xvvodov, Athens 1975, pp. 29-
43; cf. G. Florovsky, Nicaea and the Ecumenical Council, The Byzantine Fathers of the Fifth
Century, Belmont Mass, 1987, p. 146 ff.

9. See D. Tselengidis, op.cit., p. 18.

10. See N. A. Matsoukas, Oixovuevixy Ozodoyio, éxbeon tijc yototiavixis miotng.
TpobmolEcels Evog oixovuevixod JSwadyov, ©.0.B. 55, P. Pournaras Publications,
Thessaloniki 2005, p. 424; see also Chr. Stamoulis, op.cit., p. 230.

11. See D. Tselengidis, op.cit., p. 15.

12. See Chr. Stamoulis, op.cit., pp. 223-224, and H. H. Alfeyev, “The Patristic Heritage
and Modernity”, The Ecumenical Review 54, 1 (Geneva 2002), pp. 91-111. For consensus
see also K. Skouteris, op.cit., pp. 753-755.

13. Chr. Stamoulis, op.cit., pp. 223-228.
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cannot express with absolute precision the content of the supernatural
truths they describe. Besides as Stamoulis points out “the limits of our
language are not the limits of our truth”".

Therefore, in an attempt to categorize —even through some necessary
generalization— the tendencies that prevail in the field of Orthodox
theology, it is worth pointing out the following:

a) There are those who prefer the superiority of the body of the Church
(clergy and laity) over the synods and bishops, but also any person®.
They also argue that this body is not only the defender of religion but
also has the duty to verify and confirm the decisions of the Councils
through its own experience'.

14. For more see Chr. Stamoulis, op.cit., pp. 223-228; L. Dilman, Language and Reality.
Modern Perspectives on Wittgenstein, Peeters, Leuven, 1998; cf. J. Ritter & K. Griinder
(eds.), Historisches Warterbuch der Philosophie, Band 4, Schwabe & Co., Basel/Stuttgart
1976, pp. 343-344; cf. ].-Y. Lacoste, op.cit., p. 573; Rev. G. Mastrantonis, The Fundamental
Teachings of the Eastern Orthodox Church — Introduction to Orthodoxy Articles — Greek
Orthodox Archdiocese of America, Church — the Depository of Revealed Truths, in: http, //www.
goarch.org/ourfaith/ourfaith7063 [01/09/2021].

15. The answer of the Orthodox Patriarchs to the papal Circular Pope Pius IX in 1848
is characteristic: “Neither Patriarchs, nor Synods have ever been able to introduced new
[dogmas and teachings] to us, because the defender of religion is the body of the Church
itself, that is, the people themselves”. See lo. Karmiris, Tor doyuortixc xod ovufoiuce
uvnueia tig ‘0pbodokov xabolixic Exxinotiog, vol. B', Athens 1960, p. 920 and Rev.
Pr. L. Cleenewerck, An Orthodox Reply to “Why I Didn’t Convert to Eastern Orthodoxy”,
in: https://orthocath.wordpress.com/2012/04/04/an-orthodox-reply-to-why-i-didnt-convert-
to-eastern-orthodoxy/, also S. Bulgakov, Excerpts from “The Orthodox Church”, in: http: //
www.holytrinitymission.org/books/english/orthodox_church_s_bulgakov.htm [01/09/2021].
See N. A. Matsoukas, doyuatua) xoi Zvufoiua) Ocoloyior B, "Exfeon tijic 6p00d0&nc
niotng o€ avunapabeon ué 1) duti yptotiavoovyy, ®.0.B. 3, P. Pournaras Publications,
Thessaloniki 1999, pp. 445-447. On the contrary G. Florovsky notes that truth was not
discovered by the Synods because it was never lost; see G. Florovsky, Le corps du Christ
vivant. La sainte Eglise Universelle: Confrontation oecuménique, [Cahiers Théologiques de
L’actualité Protestante, Hors-Série 4], Neuchatel — Paris 1948, p. 51; Chr. Stamoulis, op.cit.,
pp. 227, 230, as also that the truth can be expressed by a few Saints, that is the minority
and not just the majority, whereas a little later he adds that the truth can be formulated
without a council; see G. Florovsky, Ayio Ioa@y, ExxAnoia, Iopadoots, transl. D.
Tsamis, P. Pournaras Publications, Thessaloniki *1991, pp. 72-73.

16. See fr. G. Florovsky, O@cuato "Opfodokov Ocoloyias, Artos Zois Publications, Athens
1973, pp. 207-208.
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b) Others, as Saint Nicodemus the Athonite, prefer the superiority of
the Ecumenical Councils in relation to the Holy Scripture as the ultimate
judge of the ecclesiastical affairs".

¢) Other theologians speak of superiority of the Ecumenical Councils
and Bishops over the body of the Church and especially the people.
Characteristic on this subject are the views of the late Stylianos
Harkianakis, who argues that in cases of risk of falsification of the truth
of the faith, the Church convenes the Ecumenical Councils, which do not
express so much the life of the body, since people are not always ready
to take a position on dogmatic issues, but they essentially determine
with their decisions the correct teaching of the Church and transfer it to
the people'.

d) Moreover, there are those, while recognizing the character of infallibility
to the entire body of the Church, emphasize more the role of the bishops, both
in the Ecumenical Councils, and in relation to the people. Among them are
Nikolaos Xexakis, Kallistos Ware, Alexander Schmemann and others!®.

17. See IIndcAtoy, Papadimitriou Publications, Athens 1970, p. 120.

18. For more see Archim. Stylianos Harkianakis, Ilepi to AAabOntov tijc Exxlnotog
év 1] ‘0p0080Ew Ocoloyia, 'Evaioipog €mi didaxtopia StotplPn, OmoPAndeioo eig
™y Ogoloyixiy ExoAny tod 'Ebvixod xol Kamodiotpioxod Tlavemiotnuiov Abnvadv,
Logos Publications, Athens 1965. Stylianos Harkianakis, Archbishop of Australia, The
Infallibility of the Church in Orthodox Theology; transl. from the Greek by Ph. Kariatlis, ATF
Press & St Andrew’s Orthodox Press, Adelaide, Sydney 2008, p. 71; Chr. Androutsos,
Zoupolue €& Emddews cplodokov, Alevropoulos Press, Athens 21930, p. 120; cf. N. A.
Matsoukas, doyuatixy xai Xvupoiuxy Ocoloyion B', "Exleon tijc 6p00d0&ns miotng
o€ avuimopaleon ué ) duTey yploTiovoovvy, op.cit., p. 441; see also Chr. Stamoulis,
op.cit., p. 227.

19. See N. G. Xexakis, op.cit., pp. 152-155 and 165-166; see K. Ware, op.cit., pp. 392-
395; see Al. Schmemann, ‘H dmootoldy) tijg éxxAnotog 010 oUyyoovo xoouo, Akritas
Publications, Athens 1983, pp. 216-217. Admittedly however, this view seems to be quite
inclined towards the distinction made by the Roman-Catholic Church between the active
infallibility (infallibilitas activa) of the magisterium, which is the gift of correct teaching
and passive infallibility (infallibilitas passiva) of the faithful, which is the gift of the correct
understanding of the doctrine. This discrimination is extremely dangerous, since it can
easily lead to the blind obedience of the people to the magisterium; for more see R.
Murray, “Who or What is Infallible?”, in: Infallibility in the Church, An Anglican-Catholic
Dialogue, Darton, Longman & Todd, London 1968, p. 32; S. ]. Bulgakov, The Orthodox
Church, St. Vladimir’s Seminary Press, Crestwood, N.Y. 1988, p. 57.
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e) Others identify the infallibility in individual persons-saints, who play
a decisive role in the Ecumenical Councils, as also in the life of the Church
in general. Characteristic is the opinion of father John Romanides, who
does not hesitate to openly question the concept of infallibility of the
Ecumenical Councils and to emphasize that it was the Fathers who made
the Councils infallible and not the other way round®.

) However, Orthodoxy is not lacking in approaches to the issue in a
different light. For example, P. Trempelas, after distinguishing between
divine inspiration and infallibility*, points out that bearer of infallibility
is the whole body of the Church?? for even in times of temporary error,
the core of truth is always preserved®. For Trempelas, this is proved
by the common history of the first eight centuries of the Church, which
is preserved in a very large part of the world, as also by the fact that,
while the Christian confessions diverge only in only a few points, they
nevertheless retain the Entire Creed of faith and confess as savior the
incarnate Son of God.

On the other hand, N. Matsoukas shifts the center of gravity of the
discussion and points out that the issue is not infallibility, but the life of
the Church. We cannot talk about infallibility and its bearers, if life itself
is not present. The question is how much one participates in the body

20. See protopr. lo. S. Romanides, IIatepuxy Ocoloyie, Parakatathiki Publications, Thessa-
loniki 2004, pp. 118-120; Gregory Palamas, Pwuaiot 7 Pounol Hatépes tijs ‘Exxinoiog,
protopr. To. S. Romanides (ed.), vol. A", P. Pournaras Publications, Thessaloniki 1991,
p. 6; protopr. lo. S. Romanides, «Kpttixn Oetdpnotg t@dv épopuoydy tiig Ocoroyiog»
in: Hpaxtixee 100 B* Zvvedpiov 0pbodolng BOcoloyios, p. 434 ‘Inoodg Xprotdg
— ‘H Zwn 100 Kdopov, Xenia Ecumenica 39 (Helsinki 1983), pp. 232-275; see more
Archim. Hier. S. Vlachos, H amoxaAvy 100 Ocod, The Birth of the Theotokos Holy
Monastery (Pelagias) Publications, Levadeia 1991, p. 62; see also Xaptotiio €lg iy
100 Myrpomoditov T'épovros Xalxndovog MeAirwvog, The Patriachal Foundation for
Patristic Studies Publications, Thessaloniki 1977, p. 498; cf. N. A. Matsoukas, Adoyuortixy
xol YouPolxn Ocoloyio B, "Exlean tiic 6p0000&ns miotns o¢ avtimapabeon ue )
dutid) yptotiavoovyy, op.cit., p. 436 (note. 66), 441; Chr. Stamoulis, op.cit., p. 226.

21. See P. Trempelas, doyuatix) tijc ‘OpbodoEov Kaboludjs ExxAnoiag, vol. B', Zoi
Publications, Athens 1959, p. 364.

22. See P. Trempelas, Aoyuatwa 17 ‘OpbodoEov Kablloduxis ExxAnoiog, op.cit., pp.
366-367; and S. J. Bulgakov, L’ Orthodoxie, essai sur la doctrine de | ’Eglise, transl. from the
Russian by C. Andronikof, L’Age dhomme, Lausanne 1980, pp. 65-101.

23. See P. Trempelas, Aoyuatum tijc ‘Opbodogov KoboAunijs ExxAnotog, op.cit., p. 369.
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of the Church and in the glory of the Kingdom of God*. Priority must
be given to the content of infallibility, that is, the participation of the
members of the Church in the uncreated glory of the divine Kingdom,
and not to the bearer®.

Respectively, Chr. Stamoulis goes beyond this question, by emphasizing
that the problem lies not so much in infallibility and its bearer, but in
how it is used. If it is used, that is, to strengthen the life of the Church
or to impose a sterile authoritarianism, which was also a basic concern
and worry of Calvin and the Protestants®. For Stamoulis, “the infallibility
is not related to terms and dogmas, but to living persons”, who are
constantly changing and who strive to experience a communion of love
around the person of the incarnate Christ”.

Through all these discussions around the concept and the bearers of
infallibility, the timeless importance of the issue both at a universal and
local level becomes clear, through the theoretical and practical dimension
of the issue. However, there seems to be a lack of thorough research that
studies the term infallibility, at the time when it first appeared, how it
was originally used, and evolved and how it is used today. The main
sources of this research should be the Proceedings of the Ecumenical
Councils, and of the minor councils of the ancient Church, the texts of
the Apostolic Canons, the canonical letters, the Holy Scripture and the
writings of the Fathers of the Church?. Some of the basic questions that
need to be answered by this research are: What is infallibility? Who are
its bearers? When did this term first appear? How was it used then?
How is it used today? What is the self-consciousness of the Ecumenical

24. See N. A. Matsoukas, Aoyuortiey xol Xoufoiua) Ocoloyio B, "ExOzon tijc 6p00d0&ng
moTNg..., op.cit., pp. 438-439; see also Chr. Stamoulis, op.cit., p. 230.

25. See N. A. Matsoukas, Aoyuatua xal XouBoAy Ocodoyio B', "Exfeon i 600000&ng
milotng..., op.cit., pp. 438-439; see also Chr. Stamoulis, op.cit., p. 231.

26. See Chr. Stamoulis, op.cit., pp. 233-234 and The Encyclopedia of Christianity, op.cit.,
p. 698.

27. See Chr. Stamoulis, op.cit., p. 228.

28. See John Rinne bishop of Helsinki, Evdtns xai Ouotopoppio év 17 ‘ExxAnoio xorto
70 vedua 1@y Olxovuevixy Xvyodwy, dtotpLBy émt ddaxtopia, Entotnuovixy Enetnolc
Ocodoyudjs XyoMs A.IL.O./Epistimoniki Epetiris Theologikis Scholis Aristoteleiou Panepistimiou
Thessalonikis, Appendix no. 7, Vol. IE", Thessaloniki 1971, pp. 14-16.
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Councils about their character? What consequences does this term have
on our lives?

All these questions are impossible to answer in this article. However,
they are partially answered in other of our works, although with different
focus®. In this article, however, the existence and use of the term
infallibility in the ancient Greek and Patristic Literature will be examined.
This venture is important, on the one hand, because such a contribution
has not been made in the past; and on the other hand, because given our
desire in Orthodox theology to remain faithful to the patristic teaching,
it is important to be well aware of the terminology that the Fathers use
to describe persons and situations.

The Term Infallibility
in the Ancient Greek and Ecclesiastical Literature

Despite the vast volume of ancient Greek and Patristic literature, the
term infallibility is found only 45 times in total: of these 37 are found in
works by ecclesiastical writers, and only 8 in works by ancient Greek
and foreign writers, or commentaries on them. In the majority of these
works (34 times) the term is used in its basic sense to describe “the one
who does not make a mistake”, while the rest of the times it is used in
its less widespread sense as synonym for «#Anotog» (“unforgettable”)
to denote “the one who cannot be forgotten™.

29. See indicatively our article: “The Authority of the Council of Nicaea according to
Athanasius of Alexandria”, in: Scientific Annals of “Alexandru Ioan Cuza” — Orthodox
Theology 29, 2 (University of Tasi), that analyzes the authority of the First Ecumenical
Council according to Athanasius the Great, as also the criteria that he himself cites and
which give authority to this Council. Respectively see our study in English on the use
of the Gospel by Saint Cyril of Alexandria at the Third Ecumenical Council, in order
to demonstrate the presence and presidency of Christ in the midst the Council and its
guidance in making divinely inspired decisions, as also the adoption of this practice by
the Fourth Ecumenical Council in the same study of the authority and the presence of
the Gospel in the Councils of the 5th century. See The Presence & Authority of the Gospel-
Book in the fifth-century Church Councils, in: https: //etheses.dur.ac.uk/12194/ [01/09/2021].
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Starting from the second sense, in order to focus later on the first, we
observe that the Yotda (or Yovida) Dictionary, one of the most valuable
Greek writings of the 10th century, records the alternative interpretation
of the term as «’AAnotog: aAdOntog» (“infallible”)®*. Among the eccle-
siastical writers, Saint John Chrysostom Archbishop of Constantinople
from the 4th century mentions speaks of the love and memory of the
Lord: «O d¢ ayandyv tov Kvptov év 6y xopdia, xal Exwy ™y odTod
uviquny aiabnrov»®. Saint Photios, Patriarch of Constantinople in the
9th century, commenting on the letter to the Hebrews 11, 4 explains why
Abel is unforgettable: «adtn yap yéyovev atltia t00 aeiuvnotoy xodl
aAdbnrov eivon Tov ABei»*. While the ITatpix Kwvotavtwovndiewe, a
work from the 11th century that records among other things the history
and monuments of Constantinople, mentions the columns that Constantin
the Great built: «@mo wocdy TGV nolewy avatoliic xol SUoews fixaot
otapopor otiAor oo 100 ueycdov Kwvotayvtivov, al xal €tébnoay
xol éotnldbnoay, v ¢ oi Oepyduevor TODTA XOi TETELOUEVOL
Ewaoty 10 ddabnroy TOV Eoydtwy»®. In the same sense, Eustathius of
Thessaloniki (12th century) uses the term twice in his work IMapexBolal
elg ™y Ounpov Thada xai 'Odvcoetay. The first time to characterize
calamities: «Emalaoteiy 0 Ayetou, T0 dewomalbely ¢ ent aldotolg
xal aglabirowg xaxoic»* and the second time to describe Hector: «"Opa
0¢, s NExEaln VOV cwppdvws 0 AytAlevs diaatoy eirely tov “Extopa,
w¢ aldlnto Avmioavto»®.

However, most of the times, as we have said, the term aAdafyto is used
in the ancient Greek and Patristic literature to denote the one who does

30. Suidae (Souda), Ae&ixdv. A similar use of the term exists in Scholia in Aeschylum,
of Francesco Robortello (16th c.), where it is mentioned «[&Acooto] &AGONTO». See
Francesco Robortello, XydAix otov Aloyvlo, VYrdbeog tiic 100 AloyvAov tpaywdiog
7 émypapeton Iépoor.

31. John Chrysostom, Adyos mopowvetixog mepl uetavoiog, PG 60, 684 [Migne’s
Patrology classifies the work as spurious].

32. Photios I of Constantinople, Teudyta eis v émotolny mpos Efoaiovg, p. 50.

33. Pseudo-Codinus, IMarpia Kwvotavtwovrodews 2, 73.

34. Eustathius of Thessaloniki, IapexfBolal eic v Ounppov Thado xai ‘Odbcoeioy
1, 55.

35. Eustathius of Thessaloniki, ITapexfBolai eic )y Ounpov Tiado xai ‘Odbooeay
4, 613.
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not make mistakes. In this sense, the term is usually attributed to God (26
times), while more rarely to a person (two times), or an object or energy
(six times).

Possibly, the first time that the term is recorded in Greek literature is
in order to describe the attribute of God in two myths of Aesop (6th
century B.C.) the leading representative of ancient didactic mythology.
In the myth of the malevolent man, a cunning man places a bet with a
friend that he will prove that the Oracle of Delphi does not know the
truth. He visits the Oracle and stands in front of the statue of the God.
He holds in his hand a bird hidden. In order to test God, he intends
to ask him if the bird that he holds in is hands is alive or dead. If God
answers that it is dead, then man will open his hand and present it
alive. While if God replies that it is alive, then man will clench his hand
secretly to drown it and present it as dead, thus making God a “liar”.
God understood this and replied that man should not test God, since
the fate of the bird depended on man, so that Aesop would conclude
with the conclusion: «60 udbog oniol, dtt t0 Ociov amapeyyeionroy
xol alatntoy éoti»®. Similarly, in another myth, two young people go
to a kitchen and when at some point the cook is not careful, a young
man takes a pork leg and puts it in the bosom of the other. As soon as
the cook realizes that the leg is missing, he accuses the young people of
theft and they deny it. So, the cook replies that even if they deceive him,
they cannot hide from God himself. This omniscience of god is attested
by Aesop himself at the end of the story with the following phrase:
«0 udbog dnloi, ot, xdy avbpwmovs daxpovowucla EmopxodyTeg,
Oeov 0 ovdauds aldabntoy yop t0 Ociov». These two examples are
extremely interesting and important, if one considers that they speak of
the infallibility and the omniscience of god, in a period dominated by
the twelve gods, whose deities brought human passions and weaknesses
and were in no way considered to have any kind of infallibility or
omniscience, given their finite existence?. In antiquity, the term is also
found in Mayvreieg of Astrampsychus (before the 4th century), but this

36. Aesop, Moo, Avip xaxompayuwy 36, 2-3.
37. Aesop, Moo, Neawioxor xal uayeipos 67, 2.
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time not to describe god as infallible, but to predict the perfect escape
somewhere: «aAdlnrog Eotar cov 0 Spaouds»E.

In Patristic literature, as we have already said, the term is referred to
as a characteristic mainly of God, but without missing some exceptions.
In fact, during the first centuries of the Church, the emphasis on the
infallibility of God is made by Fathers who come from the school of
Alexandria, some of whom played a catalytic role in the Ecumenical
Councils, such as Athanasius the Great in the First Ecumenical Council of
Nice (325) and Saint Cyril of Alexandria in the Third Ecumenical Council
of Ephesus (431). More specifically:

Didymus the Blind theologian, ecclesiastical writer and teacher at the
catechetic school of Alexandria in the 4th century, is the first Father
to make use of the term to describe God as omniscient, from whom
one cannot hide. In his work ITepi Tpitdog mentions about the fall of
the first-created humans: «o0 ueta avbpwnwy yevduevos Ocog, 6 mwalot
eindy Addu, mod gi; [...] 0 Adou 6 16 dAabitw Ok dmoxpwdusvos
Touvdc ey, xal éxpvfny»>.

Similarly, Athanasius the Great (4th century) interpreting Psalm 10,
clarifies that when the psalmist refers to the eyes of God, he does so
symbolically to denote the omniscience of the all-seeing God: «év 0dpavé
0 Opovos adtod. Of opbaiuol avTtod eic TOV TEVNTA ATOLAETOVGLY.
To alabnroy onuaivet 100 Oeo0d O0QOaAUODG O TNV EVEQYETIXNY
émoxomny»'’. At the same time, the spurious Yovroayua owdoaocxoiiog
urges Christians not to deceive others, because the infallible eye of God
sees them: « M doMeboy évamioy TV adabitwy o@boiudy T0b Be0d»™.

Possibly the same period the Edyn 100 ayiov Maxopiov refers to the
infallibility of the omniscient God: «Kdpte, évomioy 1@y alabptwy cov

38. Actpopdyov Alyvrrtiov, ITpog tov Baotiéa ITtolepaioy mepl mPOPOHOEWS Olat-
@opwy Crrnudtwy, 13.

39. Didymus of Alexandria, ITepi Towdog, PG 39, 697.

40. Athanasius of Alexandria, Epunvela eic tov Yauoy I (11), PG 27, 93.

41. Athanasius of Alexandria, X0vtayua dibaoxaldiog meog povalovras xal mwavtog
XOLOTLaYOUS xAnoixols T xod Aaixodg, p. 124 (spurius). It is worth mentioning that
while the above passage exists in the Thesaurus Linguae Graecae 8.0 it does not appear
in Migne’s Patrology which simply mentions: «M7 doliebouv évdmioy Kvpiov» (PG 28,
840).
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0QOoAUGY 00x ETavaduny Tavto Eoyaleclal To Tovnoa xol oloyed»",
the Adyog AZ to the infallibility of the Word God: «feog éx 000,
xoovToS, AVaAAOIWTOS, AXUTAANTTOS, Y OXOLOOUY)] ATOOAAAAXTOS,
ey yvdoer alalnrog, év duvauet avixnros»*, and the Adyoc AO” to the
infallible divine grace: «O dvfpwrmog ayvoei, aAda motebew Opeilet,
ot N xopls adabntdg éotr xal Otay e0pn xexaAvyuéva tis (uxic
Toavuota, Tote 10lc EEwbey OAfBepolc apuodineg Tapoyweel oex»i.

The same interpretative approach of Athanasius the Great, according to
which the biblical references to the eyes of God declare His infallibility and
omniscience, is followed by Saint Cyril of Alexandria (early of 5th century)
both in his interpretation in Psalm 10: «'H d@loAuos 10 dAdbntov 100
Oe0d onuaiver»® and in the Ilepl tij¢ mavayiog Towdog: «Opbaiuods
uév odv BOcob xai BAépapo xai Spaow, TV TAY ATAVTWY ETOTTIXNY
a0TOD SVVouLY, xol TO aAdlnToy TS aDTOD YVWOEWS EVVONTWUEY, KTTO
T00 T’ Nuiv S ToTNG TS aloboews EVTEAECTEQOY YVROLY Xl
mAnpopoplay Eyyiveahou»'®.

A few decades later (late 5th century) in Constantinople, Procopius
of Gaza, professor of rhetoric and hermeneutics of the Holy Scriptures,
explains that man has been created with mind and speech in order to
look, love and desire God as an infallible knowledge and final destination:
«0UTw %ol 0 dyw TPog QoY WG CPYETVTTOY 0PQY TE XAl TOVTOV EOQY
w¢ aronTov YVwoTod xal Eoxatov 0pexT0D, TAaclelc dvlpwmog
OTOTAY TGV OXEIWY XATA VODY %0l AOYOY EEEWY THG YVWOEWS XOl TS
QPETIS EXWV aTaALoTOIWOT, TOIS aTiuomoois dedovAwTon Tabeaty»".

In the same area, but a little more than a century later, Maximus the
Confessor (7th century) one of the greatest Fathers and mystical theologians
of our Church, writes in his Mvotaywyior about truth and infallibility:
«Tyy arqbeioy S¢ xal 10 ayalov, oy Ocoy Eeye dnAody, Ao TV uey
aifbeiay, 6tav éx tijc odotag t0 Oeloy onuativecbor Soxjj amiody yap,
xal uovoy, xal €v, xal Ta0ToV, xal GUEQPES, Xol GTPETTOY, Xol amoles

42. Pseudo-Macarius, E0yn 100 ayiov Moxopiov, PG 34, 448.

43. Pseudo-Macarius, Sermones 64 (collectio B), Aéyogc AZ’ (37) 1, 3.
44, Pseudo-Macarius, Sermones 64 (collectio B), Aéyog A® (39) 3, 1.
45. Cyril of Alexandria, Eig tods Waluots, PG 69, 793.

46. Cyril of Alexandria, Ilept t7j¢ mavayios Towdog, PG 77, 1148.
47. Procopius of Gaza, Epunveia eic tog Ilapowiag, PG 87, 1493.
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rpdyua N arjbeio xal aAabnroy, xol wovteAds adidoTatoy»*8, as well
as «TNv O¢ dAnotoy yvdaow, coplog te xal bewplog xol yvooews, fyovy
ovvauews xal EEews xol Evepyeiag, TV TEEL TO YVYWOTOY TO OTEQ
TACOY TV YVOOW GXOUTAAXTOV xoi EXTIXNY Gexwvnoiay, 7¢ TEEAC
Eatiy, wg adabnroy yvwotov, n aljbeior 6 xal Oavualey déov, Tdg 1O
dAnotoy Ajyer meptypopouevoy, 1 onAovott ws Oed i) ainleiq mepa-
Tovuevoy: Ocog yop N aifbeio el OV AXUTOAXTWS TE Xl AANOTWS
XYOUUEVOS O YOOGS, ANYEW 00x Eyel TOTE TS XWNOEWS, UN) E0OIOXWY
néoag évho un Eott StaaTuo.

During the 8th century, the exclusive connection between infallibility
and God by the Fathers of our Church, continues to prevail in order
to declare the omniscience of the all-seeing God, this time through the
"Exdootg axopfns s dpbodokov miotews of the great dogmatist Saint
John Damascene: «Aetdtepoy de 10 Ocog dvoua, 6 Aéyetar 1) éx 10D Oety
xol wepLETeE T ooyt 1 éx To0 aibew O éott xaiew (0 yop Oeog
OO xoTavalioxoy ooy xoxioy Eotly) 1 amo 100 Oedobor Ta wavTor
aiabnrog yap éott xal mavtwy énontng. Ebecoato yop ta mavto woly
YEVEGEWG DTV AypOVWS EVVONoas Xol ExaoToy xoto Ty OeAntiany
a0TOD dypovoy Evvolay, T E0TL TTPOOPLOUOS XL EIXWY X0 TTOPAOELY LA,
€V 10 mpoopLabEytt, xapd yivetou»™. In the same work he repeats the
position of Athanasius the Great and of Saint Cyril of Alexandria, that
the biblical references to the eyes of God are made in order to declare the
infallibility and His omniscience: «"Ooa toivuy mepl 0e0d owuatixwtepoy
eipnron, ovufolixds éatt Aedeyuéva, Exel 0¢ Twva vmAotépay davolay:
andody yop 10 Oeiov xai doyqudtiotov. O@loaiuode uev ody Oeod
xal BApopo xal 6pacy THY TGV AmaVTwY ETOTTIXNY aOTOD OUVaULY
xal 10 alalntov Tic adTOD YVWOOEWS EVWORoWUEY A0 TOD TTap’ NULY
o TauTNS TS oUoONoEwS EVTEAETTEQAY YV@HOLY TE xal TANPOPOopLay
Eyyiveabon»°'.

At the beginning of the 9th century, we probably encounter for the first
time in ancient Greek and Patristic literature, the term as descriptive of a

48. Maximus the Confessor, Muotaywyio E (5), PG 91, 673.

49. Maximus the Confessor, Muotaywyio E' (5), PG 91, 677.

50. John Damascene, "Exdoots éxpifng tiis 6000860 miotews O (9), PG 94, 836-837.
51. John Damascene, "Exdoots éxpifBic tiic dpb8od6Eov miotews TA” (1), PG 94, 841.
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man, even as rhetoric. Saint Theodore the Studite, abbot of the Stoudios
Monastery in Constantinople, sends a responsive letter to the emperor
Nicephorus I regarding the selection criteria that the new Patriarch must
meet, given the death of the Patriarch Tarasius in 806: «Hvixo toivuy
00)Y 0pBOUEY TOLODTOY, 0VOE aAmoToAUGUEY (nploaclatl. ToOTO O w¢
év Omouvnoel yeto ovoToAig xol aldods Lmotéueba, dmep arabnTdy
EoTt TAVTWS Ti) ToAvTElpw xal Oci ueyadovolo cov, o amd te TGV
ETLOXOTIWY GO TE TAOV NYOVUEVWY ATO TE TAY OTLATOY ATO TE TRV
EyxAelot@y, eltor 10D xAjpov Omodexducvos éxloyiy EE adtdv te
TOY EMOEOWAOTWY Aafwy TOUS Y GULVETEL xal ppovioet xol Plw TV
dAAwy mpoéyovtac (xatafdtwoay Yoo xai otuditor éxPavétwody te
xol Eyxldeiotol, Emeinep xowijj xal oLUPEEOY TO (TOUUEVOY) Emixivn
xal ovyxplvy xol oby adtols amodeity tov audtepoy»°:. The use of
the term infallibility here to characterize the “experienced and divine
magnanimity” of the emperor is probably made in a rhetoric way, given
the prevailing situation in the empire, where the iconoclastic dispute is
gradually rekindled, two decades after the Seventh Ecumenical Council
(787), and Nicephorus I having ascended the throne after the overthrow of
the iconophile empress Irene of Athens by iconoclastic army officers. Saint
Theodore rhetorically exalts the emperor, in order to raise expectations in
the eyes of the readers of the letter. By setting the bar high and combining
it with the criteria cited by the Saint, the equation of the criteria for the
election of the new Patriarch, with the desirable way of acting of the
emperor and his moral quality is artfully created. In simple words, if
the emperor wants to appear “infallible” and as having “experience and
divine magnanimity” he must appoint Patriarch as the one who will
meet the criteria of Saint Theodore. Of course, history was destined to
refute this characterization of the emperor, since he himself imprisoned
the Saint in order to elect unprohibited as Patriarch the lay and his
namesake Nicephorus I, a fact that cause the strong reactions of the clergy
and monks, including Saint Theodore, whom he exiled three years later,
in 809. The iconophile chroniclers of the time, such as Theophanes the
Confessor, recorded in history the rule of Nicephorus I in black colors.

52. Theodore the Studite, EntotoAn 16, Nixnpdow LaoiAei, PG 99, 960.

57



Ch. Koutris
Theologia 4/2024

About a half century later, Photios the Great (9th century), one of
the most emblematic Patriarchs of Constantinople, uses again the term
“infallibility” as a characteristic feature of God, this time in the light
of the coming Judgment: «7{ 8¢ dvvator 6 péAdwy aiy; xol T éoTLy
a0T00 %) ypeloe xai 1O Epyov; Ot év avTd éxactoc wv Empake THY
auofny evploxet, 6Tt 00x Exet TEAOC 0UTE 1) TIWWELX 1 €V AT, 0UTE 1
eddoupovior, 0Tt TOTE UAAAOY TO TE aAdlNTOY TOD %0LtTOD Xk TO dixotoy
pavepwbioetal, xai ToA ETEpa. TODS 00V UETH TV GAAwY xai TadTo
uadovrag, onoty, eita TopanecdvTag GOOVaToY xol EEfC».

From the end of the 9th century onwards, the term infallibility begins
to appear in Greek literature a somewhat more flexible use, attributed to
other persons and situations, always in parallel with its traditional use as
a characteristic feature of the all-seeing and omniscient God.

Arethas (9th century), Archbishop of Caesarea and prominent theologian
of the middle Byzantine period, characterizes infallible the vision of the
eagle of Revelation: «Aetog O¢, 1@V TeTOOUOPPWY, X0l 00X GAAo TOY
mepl Tov Gpovoy dAwlEvTwy, dte TOUTWY 000evos T0 imtacbol. EE
00 %ol TO UECOVLPAVIUA XOTOAABELY TV eOTETAC, xal dua ¢ Exov i
SEvwrig (O olupuToy GeTol;) T0 alabntoy, meploTaly TOIS XATNXOOLS
10 é¢’ oic éxPod»™.

Ignatius the Deacon (9th century), one of the most important hagiologist
authors of the period, uses the term infallibility as synonym of “clearly”. He
records an incident between the iconoclast emperor Leon V (r. 813-820)
Leon argues that it is “clear” that God chose him as emperor in order to
maintain the balance and his interlocutor replies (again using rhetoric)
that it is indeed “clearly” the will of God, but accuses the emperor of not
keeping the balances for which he was chosen by God ( that is, again the
emperor seems inconsistent with the mission assigned to him by God):
«Ilpog obg Omedpa dwv 6 Ovuoiéwy enaiv: [AEQN E:] xoi ouly, og
0paTE, X0l TTAGY AAGONTOY ETTY, S OO 000 yeottebe Eml ToVTNVL
™Y ueyaiwvouoy xol Aoyway mwoiuvny étcybnuey [...]. [XPIZTIANOX:]
Ot uév, @ Baotled, xpluaoty oic dyvooduey, ért Ty ueyiotny Xptotod

53. Photios I of Constantinople, Teudyia eig )y émotoAny mpog Efpaiovs, p. 645.
54. Arethas of Caesarea, YvAdoyn é&nynoewy, PG 87, 1493.
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TOLUYNY UECLTEVEWY ETayOnte, xol Nuly xal maow, Og Epns, aAadntoy
éoty. 01t O T Quya Tii¢ ueottelog €& adTic apxiic DUV ETEPOQOETT
dleoxevootal fxoTa TOIS XPVEW 0p0DS EMLOTOUEVOLS fyVONTaL»™.

On the other hand, Joseph Genesius (10th century), a Byzantine
chronicler, describe as infallible the fall of one of the two wrestlers:
«ouviiAfoy odv, ocuvvijlboy xato TaAaloTEaY GUPOTEQOL WV O UEY
UeTEWPIEY Tetpdrtor Baoidetoy, 0 0¢ un éveyxwy )y Baotleiov avti-
Baow ueTewPlETAL TOHPOUTA YEVVAULOTATO. X0l TTEQLOTOEPETAL TOXLOTW
nnuoTL, xol T xaTo TOOPELaY TEOOTAOK], WS O Eyxwotog Adyog,
TOOS Y7V XOTOPEPETAL, OTOOTAS TG AAXONTOY, WS xal TopohvxNy
T0ic waow elvou Aoyllecbar, e xoi pete moAdy ypdvoy Gdaot moldois
xotappavtiobelc uols avéopniey».

Leon the Deacon (10th century), another Byzantine chronicler records
the term again as infallible eye to denote the omniscience of God: «d&g
ye 1OV aAabntov xol ugyay oploiuoy Ajcety olduevos»’, as well as:
«Miay apyny éEemiotauot, ™Y OVOTATNY xal TEWTNY, TS EX TOD
un dvrog el 10 elvar 10 T0D CPATOD Xk AOPATOV XOOUOV TOPHYAYE
obotnue. d0o O¢ tag €V TO0E 1O Pl YWwoxw xal Ti xATw TEQLPOPA,
leowabyny xai Paciieloy, OV Th Uev ™Y TOV YUY Emuéleiay, i
O TNV TOY OWUATWY XVPEEYNCLY EVEXEIPLOEY O ONULOVEYOS, WS GV U7
TOUTWY YWAEVOOITO UEPOS, BOTIOY TE Xal OAOXANPOY StocloLTo. TolvvY,
ETEL TO Ypewv O TNV éxxinoioy Bovwy EéEtioey, Eoyov uEV TOUTOL
700 clabnTov mEQLxEY OPOAALOD, TOV XoTeLUEYEDODYTOL TTOVTWY ELG
™Y Aettovpyioy TGV Ociwy Topayayely, @ xai mpd T00 TAachivar T
EmTNOevuTH TRV AVOPOTWY SEYVWTTOL»S.

In a similar context move Saint Symeon Metaphrastes, (10th century),
the most known hagiologist of the time and writer of the MnvoAdytov, as
also Michael Psellos (11th century), the prolific and meddlesome monk.
Both make use of the infallibility in its traditional Patristic use in the
interpretation of the Old Testament, as an attribute of the all-seeing

55. Ignatius the Deacon, Biog ayiov Nuxnpopouv apyemioxomov Kwvotoytyovndlews,
p- 186.

56. Joseph Genesius, Baotieion 4,26.

57. Leo the Deacon, Tatopio, PG 117, 709.

58. Leo the Deacon, Totopia, PG 117, 805.
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and omniscience God. Symeon refers about the fall of the first-created
humans: «ueta 10 TéAunua eic ovvaioOnoty €A00vTes T00 TTOlOUATOS,
TGO XOITIXG XpoTodVTOL POPw xal xpvrteohar Tov aiabntoy opboduoy
xal TapaLTodYTAL THNY TEO000Y Xolb avodUovToL THY TOpACTOOLW »™.
And Michael Psellos, interpreting Psalm 50 of David comments: «ooi
YOOV Udve fuaptoy, @ 0N xal TO ToVNoOY EVavTiov TETOMX. TOY UEV
yop OEdabtloy xol ¢ youw énBovievoog xal Ty 100 Oavatov (iipoy
ETEVEYXWY" 0UTE YOO TNV UoLyeloy SIEYVwxE, xal T0 T00 Bavatov xdvov
abp0we xol ATPOGOOXNTWS EXTIETWXE TE O TOV aAdbntoy dplaiuoy
00x NovYNONY Aolety. dAN’ el xal év yuxTl €lpYOOTO LOL TO TAPAVOUNUAL,
gl xol OXOTOV Elyov THC QUOETIOG QUAOXO X0l CGUUTOEXTOPX, GAA’
wonep OO T0ic 00ic 6PHauoic SPDY TO AUAOTNUX, EVWTIOY GOV
Ed0xovy 10070 TTOLETY»*.

Of the above, the exception is the Byzantine orator John Sikeliotes (11th
century), who is the only one (not counting Theodore the Studite) who
uses the adjective infallible to characterize a man, Belisarius: «uef’ ov xai
BeAwoaoapiog, 0 moddg, obtw xal pftwp v ein dewdg, 6 EoTt 60Qag,
POOVILOG, EUTTELDOG, axOPBNS, GAdinToS, EMOTAUWY, TEXVITNS»SL.

Similarly, the Mdtpix Kwvotavtvovrndiews (11th century), deviate,
this time for objects, characterizing as infallible the quality of the
statues of Constantinople: «ouolws xai éni maong Tig TOAews T
ayaiuoto éotoyewoato. O O Exovtes Soxuny TV OTNAWTIXGOY TWY
amoteleoudtwy evpRoovay wavto aloditws. ‘Ouoiwg xol ol Tplrodeg
TRV AcApixdy xaxxdfwy xol of Epurmor otiial yodpovow, O 7y
altioy Eotnoay xol T onuaivovoy»®. An alternative use of the term is
also made by the Byzantine historian Nicephorus Bryennius the Younger,
who recounts: «KataAwwy ¢ 1y d0ciav 0ddy, v’ oltws Aaby tov
wxp0d Oety aldabnrov, dwa tijg Aeyouévns Attijc Sed0dy»%.

Returning to the use of infallibility in relation to God, we observe the
Byzantine historian Nicetas Choniates (12th century) who was an eye-

59. Symeon Metaphrastes, Xdvtouov Xpovixov / Eisc xoouomouay, p. 1273.
60. Michael Psellos, Ocoloyixor 14.

61. John Sikeliotes, E&jynots eic tag idéag t0b ‘Epuoyévoug, p. 449.

62. Pseudo-Codinus, ITatowr Kwvotayvtivovrolews 2, 79.

63. Nicephorus Bryennius the Younger, Totooidy BifAior A, PG 127, 197.

60



ABOUT INFALLIBILITY

witness to the fall of Constantinople by the Crusaders in 1204, addressing
to the all-seeing and infallible Judge with the following words: «’Q2 wavt’
EPopdY 0QOaAuE Tiic dlxns aAabnte, TG Emuiels ToAddxig Emt TnAixolg
Topovouquocy 1 xal uelfooty ETEpols avBpdTwy xaxomporyiuaoty,
000’ émayels edDE TOVS TENOTHPAG XOlk TO XEQAUVYIOY Gvouud, Al
OTEETIOEUEVOS ETEYELS TNV XOAdTLY »54,

In the same pattern of the infallible and sleepless eye of the all-seeing
Judge, the Méya Xpovixdy, describes the examination (13th century)
of Michael Palaiologus by Archbishop Arsenius Autoreianos under the
accusation that Michael wanted to usurp the throne of Theodore II
Lascaris Vatatzes. In his apology Michael refers: « Kot éAnilw eig 1oy Ocoy
TOY AVTPWOAYTA TOUS TEEIS TTAIdaS Ex THG Xoulvou Ti¢ PAOYOS, xol
0 alabnrog [dAdbaotog] xai dxoluntog Exeivos opOaiuos 6 EPELY®Y
xapdlag xal Vepoug, eldws Ot olte évebuunlny, olte éloyioauny,
TEPL WV uE EmEpWTAC, €l TUXY. QUAGEEL ue GPBAafi éx T00 TVEOC TOD
XOUOUEYOV »5.

Respectively, Saint Mark the Hermit (13th century), also aligned with
the Patristic tradition, uses the term to denote divine justice: «T@ éxtog
AVAYANS AUOPTAVOYT. SVOUETAVONTA YIVETOL OLOTL GAdbntos N 100
Oc0d Owxatooyn»5®, and the omniscience of God: « My xatappovions
TOTE €V Aoytoudy aueleioa adabntog yap oty o Osog Enl maons
éwoliac»% and God Himself: «"Eva &youey oluuoyov 1oy UuoTIXGS
nuiy S 100 Parntiouatos Eyxexpvuuévoy XpLotoy, ovixntov xol
aAabntoy»%,

Finally, the Byzantine historian Michael Doukas (15th century), who
lived through and recorded the fall of Constantinople by the Ottomans
in 1453, moves in the same context and describes God as omniscient
and righteous Judge: «E( yap xal mopoocmovdos TV YoLoTiaviy TWeg
xol Tapofaoels TV 0pxwy UeTAXEIOLCOEYTES TOV aAdOnToYy TOD O0D
0pladuoy odx Elaboy xal Ty Sixny Sixalws TwwEnlévtes Tap’ adTod

64. Nicetas Choniates, Xpovuxy) Avjynoig, PG 139, 452.

65. Pseudo-Sphrantzes, Totopia, PG 156, 643.

66. Mark the Hermit, ITepi Nououv Ivevuortixod, PG 65, 912.

67. Mark the Hermit, IIepi Nouov Ilvevuatixod, PG 65, 916.

68. Mark the Hermit, Actoxeis t0d vod ue iy Yuyny tov, PG 65, 1109.
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TOD ExOxnToD, 00x Els uoxpay Ta s unvns éketelvovro migbpa,
GAN’ €000¢ peto v Vixny 00 xotediwxey o BapBopog, 00x eic TEAOG
TOY apoviouoy Edlho T0d TuXOVTOS EBVous»%.

Epilogue — Conclusions

Having now carried out a historical and spectacular retrospective of
the use of the term in modern, Patristic and ancient Greek literature, we
can draw some useful conclusions.

The term infallibility, in this form together with its derivatives, is almost
always used as a characteristic of the all-seeing and omniscient God.
Despite so many centuries of Patristic literature and the multitude of
patristic writings, the term is never used as a descriptive of the authority
of any person (Father, emperor, bishop, monk or laity), nor of any organ
of the Church such as the Ecumenical Councils, and their decisions™,
neither of the body of the Church, nor even of the Church itself.

The term is also always interwoven with the omniscience of God and
therefore has the character of a timeless quality, and not revealing. God
has always known, always knows and always will know, and that is
why He is always infallible. The revealed and ever-revealing truth is a
continuous gift of the most merciful God to the finite man, and not an
acquisition by right, of the latter. Man, constantly needs divine grace, in
the same way that he himself needs to constantly move towards divine
grace. Consequently, the term infallibility, although it is appropriate as a
characteristic of the omniscient God, may not be the most appropriate
term to describe man’s reality.

69. Michael Doukas, Bulavtvy Totopia, PG 157, 1029.

70. The absence of the term infallibility from the “decisions” of the Ecumenical Councils
is also pointed out by Kolovopoulou in her study on the tradition of the Church in the
Ecumenical Councils, who, however, adds that “the concept of infallibility is contained in
the characterizations: «dmAavric» (Mansi 11, 632a ... Mansi 7, 109a and Mansi 7, 136a),
agodAevtoc (Mansi 7, 113a. Can. A’, Quinisext Council, Mansi 13, 400e); «dxoddavtog»
(Mansi 13, 400e); «&rapeyyeionroc» (Mansi 7, 113a); «téetoy xjovyuo» (Mansi 11,
6360); «dxawotduntos» and «dueiwtos» (Mansi 13, 412e)”. See Marina Kolovopoulou,
op.cit., p. 144, note 238.
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On the contrary, there is a term which is widely used by the Fathers,
the Ecumenical Councils and the Church itself, and we personally
believe that it is the most appropriate to describe reality. This term
is the inspiration of God. Inspired by God is the Holy Scripture and
its authors, the tradition, the Fathers of the Church, the Ecumenical
Councils, the Church, inspired by God are its illuminated saints, bishops,
clerics, monks and laity, when they are highlighted as such by God and
the Church itself.

Whether infallibility and the inspiration by God are identical in the
Patristic tradition and in modern Orthodox theology, whether they
are related or if they differ and to what extent, is something that it is
impossible to analyze in the context of this article”. Therefore, what is
the aim of this article? To demonstrate precisely this: that today we can
talk a lot about infallibility and its bearers, however this term was almost
never used by the Fathers of the Church to denote anything other than
the omniscience of God Himself. The no use of course of the term is not
a problem™, nor does it mean the absence of action. Or in simple words:
the fact that neither the Fathers, nor the Ecumenical Councils used the
term “infallibility” to describe human matters does not mean that they
did not believe that the decisions of the Church and of the Ecumenical
Councils were infallible. Probably they believed it.

However, they certainly believed that they were inspired by God, and
this is evidenced by the writings of Athanasius the Great on the First

71. However, it is something that may be attempted in the future, although there is
already excellent bibliography on the subject.

72. The Patristic approach to most other subjects was similar, since the Fathers did
not hesitate to resort to the ancient Greek literature and philosophy, or to create
their own terms, when they considered that the biblical terms were not sufficient to
describe the revealed truth and created confusion. Very characteristic are the cases
of the non-biblical terms: «dupoodotov» (“consubstantial”), «Owdotaoig» (“hypostasis™),
«BLaxpLon TPooTov-pioews» (“distinction person-nature”), «odolag xol évepyeiog»
(“essence and energy”), «B@cotdxog» (“Mother of God™), «uior puolg 106 Ocod Adyouv
ceoopxwuévy» (“one nature of the Word God incarnated”), «gvtidooic Siwudtwy»
(“reciprocal exchange of attributes”), «évumdotaroy» (“subsistent”) etc. See the relevant
remark of Marina Kolovopoulou on the unwritten terms of the First Ecumenical Council
and their support by Athanasius the Great, Marina Kolovopoulou, op.cit., p. 81, note 135;
St. Papadopoulos, op.cit., pp. 111-118, 136-165.
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Ecumenical Council, and those of Saint Cyril of Alexandria on the Third
Ecumenical Council”. Accordingly, however, their opponents may have
believed it: Arius, Eusebius, Nestorius, Dioscurus, Barsumas, Eutyches
and others. This is evidenced by their efforts to convene or to participate
in Ecumenical Councils and control them. They would not have done
so, if these Councils did not have the authority and if they did not
believe and invoke that they have God on their side and that they are
doing work pleasing to God and that they must guide the Church on
their own paths. However, in the end they found themselves outside
the Church and turned against the Councils to which they themselves
attributed authority before their condemnation.

In conclusion, and briefly, the Fathers never use the term infallibility
to describe human things but only God. This is not a problem, nor does
it mean that they do not believe to the infallibility of the Church and
the Ecumenical Councils. Nor, of course, does it cancel out the excellent
contribution and question of modern theologians on the issue. On the
contrary the intension of the writer is to demonstrate this no-use of the
term by the Fathers of the Church, so that we ask ourselves whether it
is worth insisting on the discussion of infallibility instead of focusing on
the use of the term divine inspiration, which is the term par excellence
used by the Fathers. We believe that beyond the spirit it is useful to
follow the letter of the Fathers, when the divinely inspired terminology
they use describes better reality, as they experienced it and as we are
called to experience it too, having them as enlightened guides and Christ
as head. «00 ydp elow dvo 1 toeic ovynyuévor el TO Euoy dvoua, éxel
ElUL EV UECW aOTOY»™.

73. More on the subject can be found in our article on the authority of the First
Ecumenical Council according to Athanasius, as also in our study on the Third and
Fourth Ecumenical Councils, to which the contribution of Saint Cyril of Alexandria was
greater than we know until today.

74. Matthew 18, 20.
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