Pastoral Care Concerning Death
through the Funeral Service of the Orthodox Church*

By Archim. Cherouvim Veletzas**

Introduction

«Pporols draot xotbavely dpeiletor,
xoVx Eott Ovntdy dotig ekemioTarat
™Yy adptoy uédlovoay el Budoetar

70 Tig TOXNS Yo dpavic of npofiocta,
x0ot’ 00 Sidoxtoy 008" alioxeton TEXVN»!.

In this excerpt from Euripides’s Alcestis, the tragic poet connects
death, which is the common fate of all humans, with life, and especially
with the present, with today — tomorrow is unknown and unfathomable.
Thus, the mystery of death is somehow identified with the mystery of
life, and is inextricably linked to the primordial philosophical question:
“Who am I? Where do I come from and where am I going?” Even
nowadays, the answer to this question remains humanity’s unsolvable
riddle; it determines the course of all philosophical and religious thought
and, consequently, defines the way people live their lives. Modern
technology, with its cutting-edge applications in medicine and, even
more so, Al, attempts to overcome death and, in a way, make humans
immortal, surpassing their biological limits. Although this endeavor

* The present article constitutes a revised version of a paper delivered at the conference
organized by the Institute for Studies in Eastern Christianity in New York on 19
December 2022, on the theme: “Death, Dying, and End of Life”.
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1. Euripides AAxnotig, vv. 782-786.
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overlooks man’s second constitutive part, namely the soul, with all that
this entails, the spring that moves it concerns its dual nature; for man
was created from matter and spirit, and he is destined not to die, but
to live eternally. This dual nature of man, which places him both inside
and outside the world, within and beyond history, has been a common
observation since prehistoric times and has determined the course of
various civilizations. And if, ultimately, what the ancient philosopher
sought was humankind’s well-being («ed {7v»), resulting in bliss
beyond the grave, for Christians it extends to «xata @eoy {fjy», in the
light of the Resurrection: «&f d¢ Xptotog 00x éynpyepton, xevoy dpo TO
xpovyua NUAY, xevi) xai N miotig Vudv» (“And if Christ has not been
raised, our preaching is useless and so is your faith”)%

1. The Mystery of Death and Orthodox Theology

As the late Archbishop of Athens and All Greece, Christodoulos, notes,
“The anticipation of death undoubtedly creates fear in most people.
This is true both for those who are expecting it and for those who see
it coming, even if it is directed at someone else [...]. Truly, what is the
meaning of death? The answers to this question vary, as they depend on
people’s ideological, religious, ethical, and philosophical positions. There
are many who see death as the natural biological end of life, which is
the opposite of the latter’s beginning and peak [...]. For Christians, of
course, it is not the indisputable end of a journey; rather, it is both an
end and a beginning. The end of an earthly journey and the starting
point of another one, characterized by a different dimension™.

The venerable Ephrem the Syrian, speaking about this subject, observes
that «uéyo xol ddniov 10 100 Oavdtov LVoTHELOY, Xol OVOELS AOTO
omynoacor Svvarar powto xal pofepd, drep ToTe ) Yuyn EnioTaTal,
AN’ 00d¢ic & Nuev Tadto énioTatat, €l un UovoL ol Exel Tpolafovtes:

2. 1 Cor. 1&’ 14.

3. Archbishop of Athens and All Greece, Christodoulos, Tatowo Avalexto — Oudieg
mpo¢ Tatpods, Holy Metropolis of Kaisariani and Hymmittos Publications, Kaisariani
2009, pp. 180-181.
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el un uovor ol ™y meipay adt@y Aafdvtes»". Summarizing in a few lines
the teaching of Holy Scripture and the writings of the Church Fathers,
we briefly note that God created all things very good: «xai eldev 6 Ocog
To TavTo, 6oa Emoinoe, xal (0oL xold Aloy»°. As the creator of good,
it is impossible for him to be the cause of evil — much less of death: <O
Ocog Oavotoy odx émoimoey 000e TEpmeton EN AMWAElY (WVTWY»C.
The cause of death is Adam’s disobedience — the sin: «@omep o’ evog
avBpumov N auaptio eig TOV xdouoy elofjAle xol S ¢ auopTiog O
Ocavarog, xai obtwe el mavtac avbpwmovg 6 Oavatos SiiAbey, é@° ©
wavtes fuaptoy»’. As St. Gregory the Theologian explains, «Emeil ¢
pOove dwafolov, xol yvvouxos énnpeiq, 1y te Enaley, ws anaiwTteépa,
xal v mpoohyayey, w¢ mlavwtéoa (ped tic éuiic dobevelag! éum
Yoo 7 T00 TEOTATOPO0S), TS UV évtoliic émeldbeto Tic dobelong,
xol NTTRln Mg WA Yevoews 0uod O 10D Tii¢ {wijc EbAov, xal T0D
wopadeloov, xal 100 O00 O TNV xaxioy EEOPLOTOS YiveTaL, Xolk TOVS
OEQUATIVOUS GUPIEVYLTAL YITOVOS, [0WS TNV TAYVTEQAY OHOXA, XOl
OvnTiy, xol GYTITUTTOV: XAl TODTO TEDTOY YWWOXEL TNV Olay aloyvvny,
xal ano @00 xpvmtetar. Kepdaiver uév Tt xayvtadba, tov Oavotov,
xol T0 dxoriivar T auoptioy, Vo uy dbavatov j 10 xoxdv. Kol
yivetow pdavbowrio, 7 Tiuwelo. 00tw Yoo melbouar xodaley Ocov»®.
Consequently, «yonoiuws xai opodoa @iavbodnws Omo O0d Toig
avbpomolg 10 T00 Oavatov uVaTHELOY Oxovounln S TO xol xoxioy
EnExey xal movwy QEpew avamaviay»’. And the Resurrection of Christ,
after God the Word’s Incarnation and Passion, was the release from death:
«Noyi 08 Xplotog EyNyepton €x VEXOOY, ATOOXN TOV XEXOUUNUEVWY
éyéveto. émewdy yoap O avlpwmov o Oavatog, xol S’ avlpdmwov

4. Ephrem the Syrian, Adyog eig T00¢ v Xototd xexowunuévovs, "Epya, vol. 6, Perivoli
tis Panagias Publications, Thessaloniki 1995, pp. 98-99.

5. Gen. 1, 31.

6. Book of Widom 1, 13.

7. Rom. 5, 12

8. St. Gregory the Theologian, Adyog ue” Eig 10 dytov Haoya, PG 36, 633.

9. Olympiodoros of Alexandria the Deacon, Xydla eic to BiffAiov 100 1B, Ursula
Hagedorn (ed.), Olympiodor Diakon von Alexandria. Kommentar zu Hiob, [Patristische Texte
und Studien, 24], Walter De Gruyter, Berlin 1984, p. 49.

105



Archim. Cherouvim Veletzas
Theologia 1/2025

AVATTOOIS VEXPRY. GOTEQ YO €V 10 Adou mavtes amobvioxovoty,
o0tw xol €y T Xptotd mavtes {womombnoovrons.

2. The Pastoral Dimension of the Funeral Service

One of the most important aspects of the Orthodox Church’s teaching is
that all believers are members of one body, the body of Christ, with Christ
himself as its head and source of life, following the example of the vine:
«xofos TO #ATjuo 00 SVVaTAL XAOTOV PEQELY AP’ EQUTOD, EQV UN) UEVN
€V Ti] QUTEAW, 00TWS OVOE LUELS, EaY U €V EUOl UEVNTE. YL elut 7
dumelog, Vuels to xAjuata»'l. Since «Huly 0¢ obupwvos 13 yvdun 7
edyaptotion xol 1) edyaptotion Befonol Ty yvduny»'2, this faith is mainly
expressed through participation and reception of the Holy Communion:
«T0 moTNEY TS €0Aoylog 6 eDAOYODUEY, OVl xowwvior TOD oluaTog
700 XptoTo0 E0TL; TOY GOTOY OV XADUEY, 00Xl XOWWYIO TOD CWUATOS
700 Xpiotod éotw; St eic dptoc, Ev oduo of ToAlol éousy: of Yo
TaVTEG €x TOD €VOG GpToL ueTéyouey»'. Consequently, human life’s
manifestations are not private events but experiences shared by the entire
community of believers. For this reason, there is no such thing as a
“private Divine Liturgy”; in the past, almost all the sacred mysteries were
performed with the participation of the entire congregation, even during,
shortly before or immediately after the Divine Liturgy, a practice which in
some cases is still followed today. Therefore, “for the Orthodox tradition,
death is not an individual matter and is not suppressed”"*; thus, according
to the rule we mentioned, the funeral service could not be omitted, which

10. 1 Cor. 15, 20-22.

11. John 15, 4-5.

12. Trenaeus of Lyon, Kato aipéoewy, ch. 7.

13. 1 Cor. 10, 16-17.

14. Protopr. V. Kaliakmanis, «To pvotipto t0d Bavértov oty '0pb630En Ocohoyio, in:
To pvothoto t00 Oavatov eic ™y Aatpelay tic Exxinotog, [looxtixa O IHavelinviov
Aetrovpyxod  Xvumodiov Xtedeydyv lepdy Mutpomolewy, Tuvedptoxov Kévtpov
Oeoootiog (Bérog, 5-7 NoepBpiov 2007), Communication and Education Service of the
Church of Greece Publications, Athens 2009, pp. 69-76, here p. 73. See https://www.ecclesia.
gr/greek/holysynod/commitees/liturgical/kaliakmanis_tha natos.html#_ftn1 [15.12.2022].
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is often preceded by the Divine Liturgy in the church where the departed
is laid to rest, especially in the case of a clergyman or monk.

Of course, the worship of the Orthodox Church is not limited to prayer,
whether it be supplication, doxology, or thanksgiving; it simultaneously
aims “to equip his people for works of service, so that the body of
Christ may be built up” («7wpdg TOV xatapTioudy TGV ayiwy eig Eoyov
draxoviag, elc oixodouny t0d oduatos 100 Xptotod»)"®, something that
is achieved through preaching, readings, and hymns. More specifically,
the funeral service includes prayers and supplications for the repose
of the deceased, presents to the living the Church’s teaching on death
through a series of solemn hymns, and finally, with readings from the
New Testament, it instills comfort and hope in the mourners.

3. The Funeral Service’s Typical Patterns (structure)

In the current Euchologion of the Orthodox Church, there are variations
of the service for the departed, depending on whether they are clergy,
monks, lay people, infants, or even if the funeral coincides with Holy
Week. In this paper, we will limit ourselves to the service for lay people,
which, in any case, is the best known to the faithful. From the study of
patristic literature and surviving manuscripts, it appears that this is a very
ancient ceremony. Professor loannis Fountoulis concludes that the funeral
vigil was the first funeral service'®. Even nowadays, in the order of the
Euchologion, before the Funeral Service is performed, an all-night vigil is
prescribed at the home of the deceased or in the church, during which, if

15. Ephes. 4, 12.

16. lo. Fountoulis, Havvuyis. Thessaloniki 1969, p. 12, quoted by Protopr. Them.
Christodoulou, «'H vexpworun édxorovbior ot yelpdypapn mopddoon t0d Bulovtvod
edyohoyiovx, in: To puvetioto T00 Bavartouv el )y Aatpeioy tic ExxAnoiog, Iloosxtixa
O avelnviov Aetrovpyxod Xvumociov Xteley®dy Tep@d@y Mytpomdlewy, ZovedpLoxov
Kévtpov Ocsoootiog (Bérog, 5-7 NoepBpiov 2007), Communication and Education Service
of the Church of Greece Publications, Athens 2009, pp. 139-163, here p. 149 note 25. See
https://www.ecclesia.gr/greek/holysynod/commitees/liturgical/christodoulou_them_nekro
sim.html#_fn25 [15.12.2022].
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the deceased was a monk or lay person, the Book of Psalms is read or, in
the case of a cleric, the Holy Gospel.

In terms of form and content, the Funeral Service for lay people includes
the following distinct parts:

a. Antiphones. This is a selection of verses from Psalm 118 («Maxdptot o
Guwpor év 686...»), divided into three groups. Each verse is followed by a
short hymn — in the first and third antiphons, “Alleluia” («AAAnpAodia»),
and in the second, “Have mercy on me, Lord” («EAénody e, Kbpie»).
Each antiphon is followed by a prayer for the repose of the departed.
Here, the dead person prays to God through the mouths of the faithful
and humbly begs Him to teach him His commandments, to keep him safe,
and to have mercy on him, like a lost sheep.

b. Benedictions. Six hymns, preceded by the verse from Psalm 118:
«EdAoynroc el, Kbpie, S(3aEdy ué to Sixouduatd covx. In the first three,
the deceased prays again, seeking God’s mercy, while in the following
verses the people implore the Lord for the repose of the deceased’s soul.

c. Funeral hymns of the Parakletike and in the eight tones, twelve in total.
Here, the faithful contemplate the mystery of death and offer renewed
prayers to God for the repose of the departed.

d. The Beatitudes, verses from the “Sermon on the Mount”", followed
by hymns of supplication to God for the repose of the deceased.

e. Readings from the New Testament'®. Both are related with the
resurrection of the dead at the Second Coming and the eternal life.

f. Prayer and blessing for the repose of the dead.

g. Dismissal and the last kiss. Usually, before the dismissal, the presiding
clergyman addresses the mourners with instructive and consolatory
words.

17. Matth. 5, 3-12.
18. Paul: 1 Thess. 4, 13-17 and Gospel: John 5, 24-30.
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4. Theological and Education Content of the Funeral Service

The texts that are part of the funeral service contain profound
theological messages, presenting the teachings of the Church on death,
that is, from the creation of man to Christ’s Second Coming, in an
accessible way to the faithful. Of particular importance are the troparia
from the Parakletike, a work by St. John of Damascus. Although some
researchers consider that he did not contribute anything new to
theological thought', we believe that St. John of Damascus bequeathed
to us at least two incomparable theological works, with roughly the
same content and significance, but in different forms. While the "Exdootg
axpfng s 0poddEov mioTews™ remains to this day the most complete
and reliable manual of the Orthodox Church’s dogmatic theology, the
IapoxAntixnp? is in many ways its poetic and hymnological equivalent,
accessible and easy to remember by the faithful because of the form of
the hymns, their brevity, and their constant repetition throughout the
liturgical year, every eight weeks. It is remarkable that in his poetic-
hymnological work, St. John of Damascus condenses the writings of the
great Fathers of the Church and the ascetic literature beloved by monks,
often quoting expressions from them almost verbatim.

a) Thus, beginning with man’s creation, he says: «Apy7 wuot xoi
OTIOTOOLS, TO TAXGTOVPYOY G0V YEYOVE modatayua: [Povinbeic yop
e€ aoparouv te, xal opatiic ue {Hoy cvurniEar pvoews, YRy pov To
odua diETiaoag, O0Edwxag O uot Guyny, 3 Oeig ocov xol {womold
éunvevoet. Aud, XptoTé, 10y 8000y (th)y dovAny) cov, év ydoa {hvtwy,
EV oxnvalc Sxolwy AVATAVaOY».

This troparion refers directly to the following excerpt from St. Gregory
the Theologian’s Eis t0 Aytov Ilaoyo: «Todto dn fovAnbeis o texvitng
eémdelaclar Adyog, xol {Bov Ev €€ aupotépwy, qopdtov TE AfYw

19. This is not the right time or place to analyze the reasons why we consider this view
to be incorrect.

20. P. B. Kotter (ed.), Die Schriften des Johannes von Damaskos, vol. 2, [Patristische Texte
und Studien 12], Walter De Gruyter, Berlin — New York 1973, pp. 3-239.

21. https://en.wikipedia.org/wiki/Octoechos_(liturgy).
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xal 0patiic PUOEWS, ONUOVLEYEL, TOV dvlpwmoy: xal mapa UEY THS
OAng Aafoy t0 odua 70n mpobmootaons, map’ EovwToh OE TVONY
évleic (6 On voepay Yuyiy xoi eixdva Ocod 0ldev 6 Adyog), oidv
TWVO XOOUOY ETEQOY, €V WXOG UEYay, Erml Ti¢ Yig lotnow, dyyeloy
AAAOY, TTOOGXVYNTNY UXTOY, EXOTTNY THS 0PATHS XTIOEWS, UVGTNY THG
VOOUUEVNS, Paoctiéo TV €Tl Yijg, Paotievduevoy dvwbey, émiyeoy xal
00pavIoY, TEOGXALPOY xal GOAYATOY, 0PATOY X0l YVOOUUEVOY, UECOY
ueyeovg xal TamEWITNTOS, TOY OOTOV TVEDUO X0 GOOXO: TIVEOUOL
o ™y yapw, oopxo S TV Emopoly TO UEY, o UEvy, xal dokaln
TOY EVEQYETNY: TO OF, Vo TAGYN, X0l TAOYWY OTOULUVIOXNTAL, XOl
modevntal 6 ueyeber prlotiuovuevos {Oov evtadlo olxovouoluevoy,
xal addayod uebiotauevoy, xal Tépas T00 uvaTHEoOL, T TEOG B0y
veboet Oeobuevoy»*.

b) For the original sin and its consequence, death: «Kat’ eixdva ony xai
ouolwoty, Tinotovpynoos xat’ apxos Tov dvbpowroy, v Ilapadeiow
TEDELXOS XATAPYELY GOV TOV XTLOUATWY, POV OE dafolov arartnleis,
176 LOBOOEWS UETETYE, TGV EVTOADY GOV ToPUPBATNG YEYOVHS: O TTAAY
gic yiv € ¢ Ay, xaredixacac émotoépew, Kbpe, xal alteiobou
Y QVATAVGLY ».

Again, the source of this hymn is the same discourse by Gregory the
Theologian: «Todtoy &feto uév év 1@ mopadeiow, 6oTic TOTE Y O
napddeiococ 00toc, TG adtelovoiw Twioac, VT TOD EAougvou
70 ayabov ody NTTOv 7 TOD TOPACYOVTOS TO OTEQUATA, QUTODY
abovatwy yewpyov, Oeiwy évwoldy (0ws, TGV T ATAOVGTEQWY, Xal TGY
TEAEWTEQWY, YOUVOY TT) amAOTNTL, X0l (Wi TN ATEXVW, xal dixa TovTog
EMXOABUUATOS Ok TOOBAGUOTOS TOLODTOV Yo Empeney elvat TOV G’
aoxic xai dldwat vouov, BAny 16 adtekovoiv. ‘O 8¢ vduog nv évtol,
OV T UETOANTTEOY adTG QUTOY, xal 00 uy mpooantéov |..]. Enel 6
plovw dafBolov, xal yvvouxog émnpeiq, v te Enabey, OS¢ ATAAWTEQA,
xol Ny mpoonyayey, &g mbavwtépo (ped tic éufic aobeveiog, éun
Yoo 7 T00 TPOTATOPOS), TG UEY Evtolic émeldbeto thc dobelong,
xol NTTRON TG WS YeUoEwS: Ouod O T0D ¢ {wijg EbAov, xal ToD

22. Cf. St. Gregory the Theologian, Adyog ME’, Eic t0 dytov Ilaoya, PG 36, 632.
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ropadeloov, xol T00 Ood O THY xoxioy EE0pLatoc yivetal, xal TOOG
OEQUATIVOUS GUPIEYYLTAL YITOVAS, [0WE TNV TOUYVTEQAY OHOXA, Xl
Oy, xol ayTiTLTOY: XAl TODTO TEDTOY YWWOXEL TNV (Olay aloyvyny,
xai ano 00 xpvmtetor. Kepdaiver uév t xavtadlo, tov Oavaroy, xol
70 daxoniivou Ty duaptiav, iva uy dbdvatov § to xaxdv. Kai yivetou
ptAavbpwrio, § Tuwpio. O6tw yop melouor xoAaley Ocoy»>.

¢) That death is an unfathomable mystery: « Ovtwg @ofepdtarov to
T00 OayaTov puoThEtov, i Yuxn Ex T0D oUNTOS, Blalnwe ywoelleTo éx
TS apuovios, xol T auUPELING O PLAIXWTATOS OEOUOG, Deiey fovAquaTt
arotéuveton. A6 oe ixetevouey: Tov petaotavia (v uetactdoay)
AVATOVGOY, EY OXNVAIS TOV Oxalwy oov, {wodoTa PLAAYOOWTE ».

This hymn reminds us of a discourse by Ephrem the Syrian: «O0y dpag
TEOS TOUS AOEAPODS TOUS TEAELTAOVTAS xol (DLXOCOAYODVTAS, TS
rapoxabiucbo; Ola poPepc tdte Opduey ywdueve; Ildc ovvéxovrar;
IIos tapartovrar; Ilog otevadovoy; OOy 0pds mdsg idpdot Yuyooy
xol XY, O¢ 0f v dypd Bepiotal; IIH¢ TO Guuo TePIOTOEPOVOY WOE
xol 0de; Ilde oi pév tovg 6ddvrac tpllovat; Iloc BauPodvrar; Iloc
BopvBodvtar; Ildg of moldol tag tpixag adTdy xatatiiiovot; Ildg
¢ xAvns avamnddot pevye Bovlduevor, un dvvauevor 0¢; ‘Opdyteg
OTIEQ OVOETOTE EWPAXAOL, X0l AXOVOVTES OUTO TOV EEovaldy, dmep
000€moTE frovoay, xol TATYOVTES, dTeP OVOETTOTE Enatloy. ZnTodyTES
AUTPOUUEYOY, X0l 0OOELS O PLOUEVOS LTODYTES CLYOBEVOVTA, Xl OVOELS
0 oLYOSEVWY {TODVTES TToPaXaA0DYTO, XAl OOOELS O TOAUDY»*:.

d) For the dying person’s agony: «Oiuot, olov dyova &xet 7 Quyi,
XwOouevn éx 100 cduatog! Oiuot, mooo daxpVer TtoTe, xal oDy
omapyet 6 édedy adtiv! Ilpos todg Ayyélouvg ta duuato Oémovoa,
drpoxto xalixetevet, TPOG TOLG aVHPWTOVS TaS Yelpas ExTelVovaa,
00x Exet oy Ponbodvra. A6, ayarmnTtol Lov ASeAPOL, EVWONcaVTES NUGDY
70 Booyd tic {wiig, 16 uetaotavtt (17 uetaotdon) Y AVATOUGOLW,
nopa Xptotod aitnoduelo, xal Tals Yuyoic MUY 10 UEyo EA0S>.

As St. Neilos the Ascetic notes, «dte T@V amoutobyTwy ™V (YuyYNY
émtotacion pofepa ovvExel polttovoay adTHY TEOG TNY EE0dov xal

23. Op.cit., PG 36.632-633:
24. Ephrem the Syrian, Adyog eig Tobg v Xptotd xexownuevoug, op.cit., p. 99.
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oeluator xal oyjuata pofepwtata, Ote Souluoves OVELSILOVTES TNY
ouapTioy xol TPOS EQVTOVS EAXOLOLY OTELAODVTES €l aUeldT] xol
oxvbpwnd ywola, B¢ TEO T Bacdvov THY xotdrAnEy ixaviy elvou
OGS XOAAOLY, GTE GUVEIONOLS ETILOTOEPOVOA TTOOS TOL TTETLANUUEANUEVOL
TOEUEL TNV TPOS a&loy TRV NUAOTNUEVWY TTEQLUEVOLTO xOAaaty. EVley
yop ot xeitow 10 oduo dwxfpoyov onueia detxvvoy Toh Evoy
XOUATOV Xl TS AONAOL TAPOYTS TA OPWUEVO TTAPEXETOL TTOOONAX
TEXUNOLO»S.

e) For the futility of the earthly life: «ITavta uatatdtne o avhpdmva,
doo 00y Omapyet ueto Oavoatoy, 00 TapoUEVEL O TAODTOS, 00
ovvodevet N 66Eor émeAbwy yap O Oavatog, todto TavTo EEnpaviaTo.
A6, Xptotd 16 dbavarw Bootlel Bonowuev: Tov uetaotavra (thy
uetaotaoay) é& quav avaravooy, &vlo TavTwy 0TV EDPEAVOUEVWY
N XOTOLXO>.

The futility of the earthly life and goods has been pointed out many
times by our Lord Jesus Christ, both in the Sermon on the Mount, where
he says: «My Onoavpilete duty Onoavpods ént Ti¢ i, 6OV NS ol
Bodois apoviler, xal omov xAEmTon SL0PUCO0VO X0l XAETTOVLOL:
Onoavpilete 0 LUV Onoavpods év oVpovd, Omov 0UTE oN¢ 0UTE
Bodots apavilet, xal Omov xAmTon 00 dtopbooovay 000E xAEmToVOLY
Omov yap oty 0 Onoawpds OudY, éxel Eotor xal N xapdla DUDY»™,
as well as in the parables of the foolish rich man? and of the rich man
and poor Lazarus®.

f) That Christ’s Passion and Resurrection are the antidote of death: «'O
Oavotdg oov, Kbpte, alavaociog yéyove mpOEevos: e Uy Yo €V uvijuortt
xotetélne, obx &y O Ilapdadeicoc Hvéwxto, do Tov yetaotavto (THy
UETOOTAOOY) GVATOVO0Y S PLAGYOOWTOS ».

The wording of this hymn has probably been taken from the following
passage by St. Theodoret of Cyrrhus: «Yyiqoet yués ueta dvo nuépoas,

25. St. Neilos the Ascetic, [Toog Ayabiov, PG 79.860.

26. Cf. Book of Ecclesiastes, 1, 2: «Matoudtng poatouotitwy, einey 6 éxxAnoiaotic,
UOTALOTNG UOTOLOTHTWY, TO TTOVTO UOTOLOTNS ».

27. Matth. 6, 19-21.

28. Luke 12, 13-21.

29. Luke 16, 19-31.
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év i) toltn NuEpq avaotnooucla. OO JSeiton yop eic Osporeioy
xoovixic mepLodov, ail’ abpday mopeEer Ty Oyiletay: avitTTETAUL
O0g O TOUTWY Xxol TNY Sl TOLRDY NUEQDY YEVOUEVNY TOD XWTHpog
avaoTaoty, 1 TS XOWNS AVOOTAOEWS EYEVETO TEOEEVOS, xal Taoty
nuty dedwontow ™y 76 abavoaoios éAmida, S Tig el Tov B0y
ETTLYVWDOEWSG EYYLVOUEYNY»™.

g) For the future resurrection of all human beings: «Q¢ d&vbhog
UQOOLVETOL, X0l WG OVAP TOPEQXETOL, Xol SLAVETOL TS GVOpwTOg,
oAy O NYovons TAHG OGATLYYOS, VEXQOL, WG €V OLUCCEIOURD, TAVTES
avaotioovtol TEOS TNV any OravTnow, Xplote 0 Ocdg tote, Aéomota,
ov (Hv) uetéotnoac € Nudv, év taic 1@V Ayiwy cov xoatdtakov
oxnvais, T0 mveduo T0b cod dovlov (tfic ofic SobAng) XptoTé».

We could argue that the last hymn summarizes the apostolic reading
of the sacred service, which, incidentally, occupies a prominent position,
along with the Gospel passage. In it, the Apostle Paul urges us not to
grieve like other people, that is, non-Christians, who have no hope. For
if we believe that Christ has died and risen from the dead, in the same
way God will raise the dead through Jesus Christ, when the trumpets
sound, and draw them close to Him, together with those who did not
have the time to taste death. In the Gospel passage, the Lord tells us
that whoever hears His words and believes in God has eternal life and
will not be judged, but has already passed from death to life. For when
the time comes, He Himself will call the dead, and they will come out of
their graves; those who have done good deeds will rise to find eternal
life, and those who have done evil ones will rise to be judged.

Epilogue
To summarize, we observe that, for the Orthodox Church, the death

of a believer is an event that concerns its entire congregation. Physical
death is considered to be a falling asleep; the body is buried with honor

30. The wording of this hymn has probably been taken from the following passage by
St. Theodoret of Cyrrhus, Ymouvque eig todg dddexa Ilpoprras. PG 81, 1581.
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and reverence, as that of a righteous person, and with humility before
the mercy and greatness of God. In the funeral service, the congregation
of the Church prays to God for the repose of the departed, reflects on
the mystery of death, and is taught that, while grief for the departure
of a beloved brother is natural and justified (after all, even Jesus, the
God-man, wept at the sight of the dead body of His friend Lazarus),
grief and despair are not appropriate for Christians, since the end of this
life is in reality a passage from death to true life, in the light of Christ’s
Resurrection and His eternal kingdom.
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