Commentaries on Four Leading Words
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Introduction

We know that in the literature of the long Hellenistic period, particular
emphasis was placed on the last words of a protagonist, as the manner
of his death and his spiritual “testament” confirmed the consistency,
character, and ethos of his life!. In this article, we are focusing our
research on four such words of the Lord Jesus, which are well known,
as they are widely heard in worship services. In fact, two of them are
passages from the Psalms of the Old Testament (OT). We will attempt
to contribute to their interpretation, taking into account the context, but
also the meanings of the terms [specifically of the saying “It is finished”
(«Tetéleotar»)], as understood by the Greek-speaking reader.

* For the texts of the Church Fathers and ecclesiastical writers, the database of TLG has
been used, https://stephanus.tlg.uci.edu/index.php.

* Sotirios Despotis is Professor in the Department of Social Theology and the Study of
Religion at the National and Kapodistrian University of Athens.

*#% Argyro Marinopoulou is a doctoral candidate in the Department of Philosophy of the
School of Philosophy at the National and Kapodistrian University of Athens.

1. See H. Bond, “A Fitting End? Self-Denial and a Slave’s Death in Mark’s Life of Jesus”,
NTS 65, 4 (2019), pp. 425-442.
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A. Mark 15, 34d:
«0 Be0¢ uov 0 Oedg uov, elc Tl EYXATEMTES Ue;»

B Kol yevopevng Bpog Extng
oxdTog EYEVETO EQ° BANY TNV YTV Ewg Bpog EVATNG.
% Kot 1] évatn dpa eBonoey 6 Incodg ewvi ueydin:
Elwt edwt? Jepo oafoybave;

6 goty pebepunvevduevoy:

0 Ocdg uov 0 Ocds pov, eis T EYRATEMTES Ue;
B Kol tveg TV TopeatudTwy dxodoavteg EAeyoy:

e HMay pwvel.

% Apopmv O€ g [xal] yeploog oméyyov 6Eovg
TepLOelc XA
EnOTIlEV ODTOY AEYWY:

Agpete dwuey el Eoyetar 'HAlos xalelely adToy.
36 d¢ "Inoodg GQEelg QWYY PEYAANY EEETVELTEY.
B Kat 10 xotométaopo 00 Nood Eoyiodn eig 300 & dvwbey Ewg xdtw.

1. Psalm 21 (O’/ Septuagint) [22 in the Masoretic Text] has not only
influenced the phrasing but also the structure of the most ancient narrative
of the Passion of the Lord Jesus, as it is also the case with the Second Isaiah’s
(Aevteponoaia) fourth song. The crucified Christ’s Expolium?® and other
elements (such as the escalating ironies)* demonstrate, according to J. D.

2. The «pAt nle» (“Eli, Eli”) of the parallel passage from the Gospel of Matthew (27, 46)
is closer to the original text, known to its Hebrew listeners, and closer to the name of the
Paraclete of the dying prophet Elijah, whom those who were present considered to be
invoked by Jesus.

3. S. Despotis, ‘O Tnoodg ws «Xptotog» xol ) molitiey é€ovoiar 6TodG LvVomTinodg
EdoyyeMiotés, Athos Publications, Athens 2006, p. 314: “They cast lots for His clothes
(15, 24; Psalm 21 [22], 9), either because they were known to soldiers for their miraculous
‘magical’ qualities, or because, being unblemished, they were something truly special
(John 19, 23)”. See Theophylaktos of Ohrid, Enarrationes in evangelia 3.1101.28-39: « Ko
uévror aedn ay adtoig TO auapTnua, gl un ueta Tadta T amotio évéueway. Tivog
O¢ Evexey dauepifovrar ta iuatior odtod; Tows uev xal yonlovres ol moAlol adtdv,
Tayo O, O xol udiioy ainféotepoy, BBpet T00TO Xl dxoAaci TOLOOYTES T, YO0
ToAvtedéc Edpwy v Toic juatiog; leddvrec oy xai OBpilovreg, TowadTa elpydlovTo.
‘Onov yap ol dpyovies éuvxtiowloy, T xon mepl 100 xowod minlovg loyileabo;
“Alovg Eowae, owodtw Eavtdy, e 00Tds éoTy 6 XptoTog 6 TOD Q0D ExAenTdc  ».
4. The insults hurled at Jesus from those passing by, the chief priests and the teachers
of the law, were recapitulating the accusations leveled against Him at His trial by the
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Crossan?®, that this ancient narrative (of the Passion), which is fundamental
to the Gospels, must be characterized as a fundamental element of the
Gospels. Crossan, that this particular narrative (of the Passion), which
is fundamental to the Gospels, should be characterized as “historicized
prophecy™: Since there were no eyewitnesses from Jesus’s circle at the
time of His crucifixion, this particular narrative does not reflect historical
events, but fulfillments of the Scriptures, especially of the Psalm 21. The
Evangelist’s ultimate goal is to substantiate the belief (“faith”) that the
historical Jesus is Christ—the Messiah who was expected by the prophets.

However, M. Goodacre (G.) —correctly, in my view— counters with
the following: Crossan’s claim (that even the Lord’s female disciples
observed the events from afar) is based on a statement about the Lord’s
complete abandonment in the Gospel of Mark, which he considers to
be a non-historical document. On the contrary, G. observes® that the
most accurate description of the Passion narrative is “Prophetisized /
Scripturalized history”. In other words, the authors of the Gospels did
not invent “stories” to show that the Prophecies are fulfilled in Jesus
Christ, who is worshipped as Christ. Simply put, the authors are so
deeply imbued with the biblical “style” that their “language” is deeply
influenced by the Old Testament. G. bases his argument, among other
things, on the fact that there are episodes in the Gospel of Mark during the
last Holy Week of the Lord’s earthly life which are not prophesied (such
as Simon of Cyrene’s pressing into service).

Sanhedrin and Pontius Pilate: Kol oi wapamopevduevor EBAacpiuovy adtoy xodyteg
oG xeQPodos adTdy xoal Aéyovreg, Oba 0 xatalbwy TOV voov xol oixodoudy &y
TOLOW NUEPAUS, ODTOY TGEAVTOY XOTaBOS A0 TOD GTAVPOD. OUOIWS Xol Of APYIEQELC
unailovtes TOOS GAANAOVUS UETO TV YOOUUATEWY EAeyoy, AAovg Eowaey, EavToy
00 dvvarton adoar 6 Xpotog, 0 Paotievs Topanl, xatafdtw vov amo 100 oTavpod,
o [dwuey xol TOTEVOWUEY. Xl 0 CLYEGTAVOWUEVOL GLY adT@ WVedoY adTdY
(Mark 15, 29-32. cf. Psalm 21 [22], 7 ft.; 2 Chronicles 36, 16; 1 Mac. 9, 26; 2 Mac. 7, 7. 10).
5.]. D. Crossan, The Birth of Christianity: Discovering What Happened in the Years Immediately
after the Execution of Jesus, Harper, New York 1998, pp. 385-386.

6. M. Goodacre, “Prophecy Historicized or Tradition Scripturalized? Reflections on the
Origin of the Passion Narratives”, in: J. Barton and P. Groves (eds.), New Testament and
the Church, T & T Clark, London & New York 2015, pp. 37-51. Listen also M. Goodacre,
NT Pod 53: “Are the Passion Narratives Prophecy Historicized?” (John Dominc Crossan),
https://podacre.blogspot.com/2011/04/nt-pod-53-are-passion-narratives.html.
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2. Various commentators emphasize the fact that the mention of the
Psalm’s 21 first verse (which is both a lament and a doxology’) implies
that it should be presupposed in its entirety. Consequently, the Lord
does not express “abandonment from the God-Father”, since Psalm 21
ends with “redemption” and thanksgiving. To this day, the books of
the Torah (= Pentateuch) are named after their first words (e.g., Genesis =
Bereshit). Indeed, in the second half of Psalm 21, although there is no
reference to Yahweh’s dynamic intervention on behalf of the suffering
righteous, paradoxically, the mood is completely reversed: Absolute
pain gives way to the joy experienced in a Congregation. Of course,
it should be noted (in response to Crossan’s comments in point [1])
that the righteous man in this particular Lament (Psalm 21) does not
ultimately taste death — especially the most humiliating and painful
one (such as the crucifixion). As it happens in the Old Testament —
and, subsequently, in the Koran (which is deeply influenced by Judeo-
Christian traditions)—, at the last moment, the Lord redeems His chosen
one «éx mwao®y 1@V OAlpewy adtod» (Psalm 33, 18.20 [0]). At the
same time, the paradox elements in the Psalm 21 are the following: (a)
the Deuteronomistic theology according to which suffering and poverty
are necessarily due to the sins of the afflicted is questioned; (b) the
enemies of the righteous sufferer (who prey on him like wild beasts)
do not ultimately “disappear” — they are not exterminated (as in other
Psalms), since the dead are also participating in the Eucharist. It should
be noted (c) that in Israelite Psalms, the Lament usually ended with the
“blessing” (= the vow) for a «Ouoiay aivéoews» (“sacrifice of praise”)
in the event of divine intervention, whereas in this case the latter one is
celebrated as if it had already taken place.

3. What the researchers are not usually taken into account is the
Lament’s ingenious position in the structure of the entire Book of Psalms;
it forms an alternative “laudatory Pentateuch”. This (the “Pentateuch”),
in turn, poetically retells the history of Israel, as it is “depicted” in

7. A. LaCocque, «@¢é pov, Océ pov yrati pe eyxatéietdeg» and P. Ricoeur, «'0 Opfvog
o¢ Mpooevy», in: N. Kazazis (ed.), As oxeprodue 11 BiBlo, transl. Alexandra Papa-
thanasopoulou — F. Siatistas, Artos Zois Publications, Athens 2005, pp. 251-278 and
279-304.
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the Law and the Prophets. At the end of this alternative “Torah”,
through the laudatory acclamation of praise — Alleluia (Psalms 146-
150), the nations and the world are invited to praise Yahweh through
singing. This fact is also highlighted in the “Epilogue” of the Epistle to
Romans®. More specifically, the first “book” of the Book of Psalms (Psalms
3-41), after the introductory Psalms 1 and 2 (which emphasize the
importance of the Torah as Pardes / “Paradise” and the enthronement
of the Lord’s Messiah), develops 1 Kings 1-2: It “narrates” the passions
and persecutions of “David” until his proclamation as a king, as it is
described in Psalm 8. More generally, the Psalmalter has been artfully
“designed”, so as to spread the light of hope and “restore” models of
imitation in a period that has followed the exile.

More specifically, the lament under consideration (Psalm 21), where
the verb of exile’, dominates, follows the central ones in this particular

8. Rom. 15, 6-13: «bivar opobouadoy v évi orouoatt So&adyre Toy Oedy xal matépo T00
xvplov NueY Incod Xoptotod. "Ao mpoclaufavecle dAAiovg, xalbweg xol 0 Xptotog
npooedafeto vuac elc S0&av 100 0c00. SAéyw yop Xototoy didxovoy yeyevijobo
reptrouiic OEp dAnbeinag Oe0d, eic T0 Befatdoar Tog Enayyeliog TGV Tatépwy, ‘Ta
o¢ &Ovy Omep éAoug dokdoar TOY Oedy, xabws yéyoarntar dio T00T0 EEouoloyioouat
oot v Eveoy xal t@ ovouati oov Yaldd. "xai waly Aéyer edpoavinte, E0vn, ueta
T00 Aatod adto0. xal waly: aivelte, wavto To €0y, TOY xUOLOY xOl EROUVEGATWTOY
abtoy mavreg of Aaol. “xoi maky Hoolos Aéyer €otar 7 Ol t00 Iecoal xol o
aviotauevos dpyey EOvav, én’ avte EQvy éAmodow. 0O 8¢ Ocog tiic éAmidoc
nAnodoat OudS TaonNs xopds xol eONYNG EV TG TULOTEVELY, EIC TO TEQLOTEVELY DUAS
&y 1) éAmidt év duvauet Ilvebuatoc ayiov».

9. The verb éyxaraleirw — forsake (Aramaic = shavak) [sabachthani = you have forsaken
me] is a dynamically charged word, which recalls the concept of exile. The Psalmalmist
mentions three times that God is far away: a) Why do you stand far away and not save
me (Psalm 22, 1), b) Do not leave me! (Psalm 22, 11), ¢) But you, Lord, do not stay
far from me (Psalm 22, 19). In Deuteronomy, God says that if His people worship false
gods, His wrath will be unleashed against them, He will abandon them and turn away
from them (31, 16-17). In this sense, the notion of abandonment is also found in Deut.
28, 20, where God sends curses upon Israel because it has turned its back on Him. To
the prophet of the Passion, Jeremiah, God states that He has abandoned Israel, rejected
His own people, and offered Jerusalem to be dominated by its enemies. Israel is exiled
to Babylon. In 2 Chronicles, when Israel abandoned the Torah, God sent the prophet
Shemaiah to warn them: “You have forsaken me, so I have forsaken you into the hands of
Shishak” (12:1-5). Ultimately, just as Israel was exiled to Egypt, Assyria, and Babylon,
so too did the Messiah, sharing from the beginning of His earthly life the “fate” of the
people, feels the absolute loneliness — God’s abandonment. Christ endures the “exile”
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section of the Psalms, which exalt the person and the final triumphant
“prevalence” of the Messiah (Psalm 18-19 & 20 [Septuagint]D®. To this
day, these Psalms are the first to be recite in the Matins service, which
essentially marks the beginning of the Community’s worship life, when
the sun rises after the second crowing of the rooster. This is followed by
a “panoramic view” of the psalmodic Pentateuch’s first “part”, so that
we may understand the significance of Psalm 22 in the Masoretic Bible:

—even more so while He is on the Cross—, the most horrific means of exterminating a
life. He is like a refugee far from God, as when He lived in Egypt as a child. His Cross
is ultimately the Messiah’s absolute exile, just as Israel experienced the Babylonian
exile. See C. Bird, “My God, My God, Why Have You Forsaken Me? Rethinking Psalm
22:17, 1571 (2022), https://www.1517.0rg/ articles/my-god-my-god-why-have-you-me-
rethinking-psalm-221.

10. They begin with the phrases: Oi oVpavol Sinyodvrar do€oy BOeod / moinow
O0c yepdv adTod avayyélder 10 otepéwua — Enoaxoboor cov Koprtog év Muéoq
0Aipews Omepaomioon oov 10 dvouo t0b Oeod laxwf — Kdpte v 17} duvduet oov
edpoaviioetar 6 Paotleds xol Enl T owTNElw cov dyalldoetal apddpor.
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Addendum: The first book of the Psalter (Ps. 3-41 Masoretic!!

Psalms 3-14 The historical persecuted and suffering David
(see the titles of the Psalms 3-7) becomes a
model of prayer and dependence on God’s
promise for the future (Psalms 9-10).

Psalms 15-24 Only a righteous David can enter the Temple
of God in aeternitatem (Psalms 15, 24); he can
only be one David of the Last Days (Psalm
18). He will be absolutely faithful to the Torah
(Psalm 19); thus, he will be redeemed even
from death itself (Psalms 22-23).

Psalms 25-34 David’s liberation is “depicted” as a model for
the redemption of Israel (Psalms 25 and 34).

Psalms 35-41 David’s patience and hope in the midst of suf-
fering become a model for future generations, so
that they may patiently wait for their liberation.

11. The material of this Addendum comes from the following Archive: The Book of
Psalms — Study Notes https://bibleproject.com/downloads/all/. Here we are following the
numbering of the Psalms, as they can be found in the Hebrew Bible. They are three
symmetrical groups: Psalms 15-24, Psalms 25-34 and 35-41: (Psalms 25, 34, 37). Psalms
25 and 34 both conclusions are of a redemptive mood; they stand outside the acrostic
(Psalms 25, 21 and 34, 22) and refer to Psalms 1-2. This external framework gives
a collective and future orientation to David’s lament poems in Psalms 26-33, 35-36
and 38-41. David’s individual liberation becomes an example of the liberation of the
righteous from their problems and enemies. David calls for liberation and vindication
before his enemies in Psalm 28, 6-9. David’s greatest desire is to be in the presence of
God’s temple (Psalms 26, 3-7, 27, 1-5, 28, 1-2). David’s own journey toward forgiveness
and restoration (Psalms 32-33) becomes a model for future generations.
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More specifically, the first section, Psalms 15-24, which includes Psalm
21 (22 in the Masoretic text), has the following chiastic structure:

A. Temple — Psalm 15: According to the Torah, the prerequisites for
entering into the presence of Yahweh are integrity and righteousness.
B. Psalm 16: The king confesses his trust in Yahweh’s power to
deliver him from sorrow.
C. Prayer for deliverance — Psalm 17: Request for deliverance
in the midst of sorrow.
D. Royal Prayer — Psalm 18: The prayer of the king
recounting how the Lord saved him from sorrow
because (1) he cried out to Yahweh (v. 7 ff.), (2) he
“walked” (= lived) with integrity and righteousness
(vv. 21-31) and (3) Yahweh promised to redeem “His
Messiah [anointed]” (v. 51).

E. Tora - Psalm 19: The king confesses that,
by following the Torah, he keeps his own life
intact.

D. Royal Prayer — Psalm 20: Prayers for deliverance on
behalf of the king + Royal Prayer — Psalm 21: Yahweh
responds to the king’s pleas for redemption.
C. Prayer for Deliverance — Psalm 22: The king’s prayer in
the midst of mortal sorrow (vv. 1-22) and thanksgiving for
deliverance (vv. 23-32).
B. Psalm 23: The king confesses his trust in Yahweh’s mercy, who
frees His anointed so that he may “ascend” and appear before Him
in the Temple.
A. Temple — Psalm 24: The conditions for entering into Yahweh’s
presence are integrity and righteousness according to the Torah (vv.
3-6) and the proclamation of the Kingdom of the Lord (vv. 7-10).

It is obvious that Psalm 21 [22 in the Masoretic text] is inextricably
linked to the presence of the liberated Messiah in the Temple and the
application of the Torah. In the narrative of the Passion of the Lord
Jesus, the veil of the Temple is completely torn apart so that it may
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be accessible to the nations, while the Torah’s “justice” is expanded as
Christ, absolutely “gentle and mild” does not harm his enemies, despite
the insults and “last” temptations he is receiving from them.

Even if the Lord, nailed to the Cross, recited the entire Psalm-Lament,
which, as it has been proven above, is part of a more general unity, we
should not “downgrade” the intensity of the experience of the Lord
Jesus’s divine abandonment, expressed in the repeated and intense
cry “My God, my God”. At this point, we disagree with distinguished
interpreters such as Joseph Ratzinger, who observes the following'*

[...] The early community of the believers understood Jesus’s cry — contrary
to those who were present but misinterpreted it. Having this as their starting
point, they were able to understand it as a truly messianic cry. It is not a cry of
abandonment®. Jesus is praying the magnificent Psalm of the suffering Israel; thus,
He receives into the depths of His being all the sorrow — not only of Israel, but
of all the people of the world who suffer because of the hidden God. He Himself,
before the heart of God, raises the cry of anguish of the world that is tormented
by the absence of God. He is identified with the suffering Israel, with humanity
that is groaning under the darkness of God, takes on its cry, its ultimate need,
the fact that it remains helpless, and at the same time transforms them. Psalm 22
—as we have already seen— permeates the entire story of the Passion and extends
beyond it. The public humiliation, the mockery and the shaking of heads by
the mockers, the pain, the terrible thirst, the piercing of the hands and feet, the
casting of lots for his clothes — the entire Passion is foreshadowed in this Psalm.
By reciting the opening words of the Psalm, He ultimately presented the entire
content of this great prayer and the certainty that the one praying will be heard,
which would be demonstrated in the resurrection, the establishment of the great
church, and the quenching of the poor (cf. v. 25 ff.). The cry in dire need is at the
same time a certainty of the divine response and salvation — not only for Jesus
himself but also for the many.

12. J. Al Ratzinger (Pope Bededict XVI), ‘O Tnoods ano 1) Nalapér, B Mépog: Amod
Ty eloodo othy Tepovoonu péyot xal ™y Avéotaon, transl. (Greek) S. Despotis, F.
Terzakis (ed.), Psichogios Publications, Athens 2012, pp. 211-212. See Theophylaktos’s
comment in: Enarrationes in evangelia 2.671. 57-59 and 2.672.1-4: «Eic t( pe tov
&vbpwrov éyxatélmec, & Océ, va dendd Bcod otavpovudvov Omép 2uod; Hueic
ey yop of dvbpwmor fuey of éyxataleleiuévor, xeivoc O¢ 0bx yxateleipln moté
ropo 100 Ilatpds. Axove yap adtod, tf @now O0x eiu povog, dtt o Hotno uet’
EUoD EoTy».

13. The emphasis is ours.
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The fact that Christ strongly and intensely emphasized verse 2 is
evident from the following points:

1. Those who were beneath the Cross, precisely because they heard
this verse spoken with intensity and emphasis, especially in the Aramaic
dialect, assumed that he was calling on Elijah to save him. Having this
in mind, they offered him vinegar, the “refreshment” of the plebeians'.

2. The Epistle to the Hebrews (5, 7), preserving ancient traditions about
the crucifixion as the High Priest’s “divine Liturgy”, notes the following:
«0¢ &V tals NUEPAS TG OaPX0G aOTOD OENTElS TE Xal IXETNOLOG
TOOS TOV SLYAUEVOY GWOLELY aDTOY Ex HayaTov UETA XPAVYTS loYVEAS
xal daxpbwy TEOCEVEYXaS xal elooxovalelc amo Tijc edlafelos»
[= “During the days of Jesus’ life on earth, he offered up prayers and
petitions with fervent cries and tears to the one who could save him
from death, and he was heard because of his reverent submission”™).
As it has been demonstrated by Ratzinger, “this particular passage not
only recalls Gethsemane, but also the ascension on the Cross, which is
described as ‘Report’. Only then does the meaning of «eiocaxovabeig
amno tij¢ e0Aafelog», become clear — an expression which some newer
commentators delete as a later addition’. Most likely, in the Gospel of
Matthew there is also a sequence — intertextuality between the Lord’s
Prayer (where the phrase yevnfitw 10 06Anud oov, ¢ év 0bpavd xai
ént yijg [6, 10], is added, as well as the xai un eloevéyxns nuag eig

14. Despotis, op.cit., p. 317: “Jesus’s cry in loud voice (Mark 15, 34) corresponds to this
Gospel’s —the most ancient one— initial phrase: I am [John the Baptist] the voice of one
calling in the wilderness (1, 3). With Isaiah’s voice, the coming of the Lord to earth was
announced; with the cry of Jesus on the Cross, He questions the purpose of His apparent
abandonment by God. In both cases, the voice is associated with Thesbite’s coming. At
the beginning of the Gospel, the voice is attributed to John, who, indirectly through his
attire and actions, but also directly by Jesus himself, was identified with “Elijah who had
returned” (Mark 9, 12). At the end of the Gospel, prompted by the cry of Eli, Eli, some
of those who were present await the arrival of the zealous prophet in order to take Jesus
down from the Cross. It should be noted that, in late Judaism, Elijah had assumed the
role of the comforter and savior of the dying, which is probably why Jesus is offered
with vinegar (Psalm 68 [69], 22), in order for his life to be prolonged”. See J. Jeremias,
New Testament Theology, Scribners, New York 1971, p. 295.

15. J. Al Ratzinger, op.cit., pp. 166-169.
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TEWPAOUOY, AL pDoaL NUAS Grd ToD Tovnpod [6, 13])', Gethsemane,
and Golgotha.

3. Exactly because this cry had caused such an astonishment to the
first listeners of the Gospels (who obviously compared Jesus’s end to that
of Socrates), Luke and John present the Lord giving up His Spirit using
other expressions. Of course, when he addresses the noble Theophilus,
Luke wants (a) to present his Protagonist (as later Stephen, his imitator
did) as “a just one who suffers” (as the centurion confesses beneath the
Cross)”, while (b) from the very beginning of his work, in comparison
with the other Synoptics, he “depicts” Elijah and Eliseus in a very
special way as counterparts of the Baptist and the Lord Jesus. Let us
examine now the Crucified Lord’s final cry in the Gospel of Luke.

B. Luke 23, 43. 46b (i and ii)

2 Kol Eleyey

‘Tnood, Myiotnt! uov 6tayv EAOns eic Ty Pactieioay cov.
“ Kol elmey adTdy

i) Aurjv oot Aéyw, ofucpoy uet’ éuod éon év ¢ Hoapadeiow.
“ Kol v 70N ooel Gpa Extn xol oxdTog Eyéveto E@ SAMY THY YTy Ewg Gpog
EVATNG.
“® Tob fAlov ExAttévrog, Eoyioly & T0 xatamétaopa 100 Naod péoov.
“ xal puvhoac EwvT Leydin 6 Tnoodg einey

ii) Hdrep, eic yelods oov mapotibeuar TO TVEDUG LOV.
Tobro 3¢ eindv EEEmvenaey.
I8mY OE 6 Exortovtapyng TO YeVOpevoy E30Ealey Tov Bedv Aéywy:

Svtwe 6 dvlpwmoc obtoc Sixonoc nv.

We will focus on two of the Lord’s last words on the Cross in the
Gospel of Luke, which (the words) actually are quoted only in this gospel.

16. A most ancient “commentary” in the Sunday prayer must also be the Prelatic Prayer
in John 17, just before the Lord’s Crucifixion.

17. Cyrillus Alexandrinus (Cyril of Alexandria), Commentarii in Lucam 72.940.17-22:
«Abfpet 09 por wad, dtt memovle OmER HUGY TO Eéml 10D oTowpod mabog, fpEato
T00 ooynyele moAdolg eig Enlyvwory ainbelos. O yop Exatovtapyos, enolv, Oy Tta
yeyevnuéva, é36kale tov Oedv, Aéywy, 6t ““Oviwg 6 dvbpwmos 0btog Sixouog 7y ».
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These are (a) the words to the grateful thief and (b) the Lord’s final cry,
«Métep poo [...]» (= “Father [...]").

(a) Jesus’s words to the thief seem to contradict the belief of the Church,
which is based on biblical passages, stating that after the Crucifixion, the
Lord descended into Hades for “three days”, yet “the one whom God
raised from the dead did not see decay”'®. Consequently, the question
that arises has to do with how He can simultaneously be in Eden on the
same day with the repentant thief. According to M. Reiser", with this
particular image of paradise, the Gospel of Luke introduces an innovation.
Jewish traditions believed that paradise was located in the third heaven
and that it would appear on earth after the final Judgment to welcome
the righteous®. This image clearly shows the influence of the Greek
representation of the Elysian Fields and the Garden of Hesperides. In

18. Acts 13, 34-37 < ¥. 16, 10.

19. M. Reiser, ,Das Jenseits im Neuen Testament, Trierer Theologische Zeitschrift 110,
2 (2001), pp. 115-132: That is, although the established representation is that Jesus
descends into Hades to resurrect the sleeping saints, in this case, he emphasizes that
today you will be with me in paradise. The biggest interpretive problem with Christ’s
statement to the thief lies in the fact that in Acts of the Apostles, chapter 2, Luke reports
that, after His death, Jesus goes to Hades and not to paradise (31-32). In order for
the thief to be with Jesus on that day, He would have had to unite paradise with the
kingdom of the dead. If Jesus had ascended to paradise at the moment of His death,
then His return to life would not have been His Resurrection, but a Descent-return
from heaven back to earth. The Resurrection of Jesus only makes sense if He had rizen
from the Underworld and did not ascend to Heaven until after his Resurrection. Thus,
when Jesus addresses the thief, He means that they will go at Abraham’s side (Luke 16,
22), to a place of posthumous rest for the righteous who are awaiting the Resurrection
to happen. That is why Jesus can cry out before he dies: Father, into your hands I
commend my spirit (Luke 23, 46; cf. Psalms 31, 5).

20. In ancient Judaism, there was no distinction between the average state of souls on
the one hand, and the state of souls after the Second Coming, on the other. In ancient
Hebrew literature, paradise refers either to the Garden of Eden (Genesis) or to the
heavenly paradise where God dwells. In Genesis 2, 8, the Lord planted a garden in Eden,
where he placed man. In his Second Epistle to the Corinthians (12, 1-4), Paul speaks about
the third heaven, which he had experienced through a vision, and calls it “paradise”.
Similarly, in the Apocalypse, John refers to the one who will conquer and eat from the tree
of life, which is located in God’s paradise (2, 7). However, neither Paul nor John enter
into the afterlife; they simply envision the heavenly kingdom. See N. Schaser, “Where’s
the Thief on the Cross?”, Israel Bible Weekly (2022), https://weekly.israelbiblecenter.com/
do-the-dead-go-to-hades-or-heaven/.
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Luke, we have the first testimony according to which the righteous
enter the paradise to experience the intermediate state of souls. While
for Adam end Eve it was true that, if they were going to taste the fruit
of the tree of Knowledge, they would instantly die, the thief, without
performing a single good deed —and only through his Confession—,
became the first “theologian” who earned Paradise on the same day,
in contrast to the “leading Peter”, who, before the cock crowed (3:00)
denied his Master three times. The «Tnood, uvicOnti uov Gray EA0ng
elc v Paotieloy cov», as well as the tax collector’s «6 Ocog (Aaatnt!
uot» (also material that is unique to Luke), are particularly beloved
prayers in the worship of the Orthodox East.

The solutions that have been proposed to the this “interpretive
problem” — of how Christ descended into Hades and at the same time
promised the thief their coexistence in Paradise from that day on, are
already recorded in Origen:

1. This passage is considered a secondary addition. In fact, it was
deleted by Marcion because it referred to the God of the Old Testament
and the Paradise.

2.. The comma is moved (during the reading) so that the phrase reads
as follows: «AAnOver 0od Aéyw ofpepa: O Bpebeig (perhovind) poli
pov otov [opddetoo» [= “Truly I say to you today: You will be (in the
future) with me in Paradise”]?.

3. For Origen, the word today and its meaning in the Holy Scriptures
refer to this century; for the dead, “today” does no longer exist*>. The

21. Macarius (Magnes), Apocriticus seu Movoyevig 3.91.1-12: «Auéer Tov Anotiy 0dy &g
avhowrog, ald’ g Ococ motevleic o’ adTA TS ToTEWS ETL TOY TOAVOABOY avdyet
ropadeiooy, OV amoppntws €€ apyic putevoas éopilwoey. 00 yop ©¢ uvlevduevol
TWeg amocoilovTaL, YooY COTELODY UoOoWUEYOL ORuaTo, SVOWOIOS UOYELOXTG XATTVOY
EQEVYOUEVOL, XVVDY TOPOPOPWY AVTTOY GTOULLOOUEYOL, YYWUNY TOIG YOLOTOUGXOLS
ouolay yodxebovtes, lovdaixijc uaviog xowwyol xol cuviyopot, <ot> SlaoTtol]] AéEews
TOY YOOV TEUOXLLOVTES, TO YEYPOUUEVOY XAADS XAXDS ATOYYEALOVTES, (PATHOVTES
“Auy Aéyw oou oruepoy”, elta deoteidavtee ““Eoy uet’ éuod év mopadeiow” Aé-
yovow [ayvtl T00 “ Eiuepdy, oot Aéyw, oy v mapadeiow uet’ éuod”], moté, w¢ eig
uérdovtor xpovov Ty énayyeliay 16 Anoti amoméuneobo.

22. Origen (of Alexandria), Commentarii in evangelium Joannis 32.32.395-396: «IId¢ yo
Toels Nuépag xol TEEIS voxTas mowmoet v T xapdly T i, <0¢> duo Th €E0dw
&y 10 mopadeiow Euelley Eoeclar 100 000, xata 10 “Xjuepov pet’ Euod Eon Ev
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contradiction mentioned above applies only from an earthly perspective.
For the deceased, time-clock does not “run” and therefore there is no
issue at all.

4. We can add here the following observations: In the hymns of the
Eastern Church, the following troparion is continuously repeated during
the Pentecost season: «’Ev Tapw cwuatixdg, év Ady 0¢ ueta Yuyis wg
Ocdg, év llapadeiow d¢ ueta Anotod, xol v Hpovw vfpyes, XOLOTE,
peto Hatpog xal [yeduatog, wavio tAnody 0 arweplypantos». From
the beginning of his Gospel, Luke has presented Christ Jesus as Lord (1,
43. 76); this implies that, as the hymn most aptly points out, He is not
limited to the dimensions of space and time.

5. In Luke, this particular scene is part of his strategy to show the
Lord offering “here and now” (“today”) forgiveness to people who had
been marginalized by the “pious elite” [such as Zacchaeus (19, 5), the
tax collector in the parable (18, 14)].

(b) As we have already emphasized in the previous section, Luke
omits the phrase «@¢¢ pov, Océ pov» and replaces it with a psalm verse
(Psalm 30, 6), which belongs to the Psalter’s first “book”. This psalm,
according to the Septuagint, is as follows:

Q0 moapadeiow 100 0c00”; 00Tw O ETAPOEEY TWOS ¢ GOUUPWYOY TO ELONUEVOY,
Gote ToAufioot adTodg Orovofjoat Tpootelijolat 16 edoryyelinw Amd TWWY BUSLOVEY DY
adto 10 “Xruepov uet’ éuod &op év 16 mapadelow Tod 0c0d”. Hucels OF pauey
amlobotepoy ey Ot taya mwolv omelely elc TV Aeyouévny xaopdiayv Tig Y
ATEXATEGTNOEY EIC TOV TTopadetooy T00 Oeod Tov elmovta adte: “ Mypolnt! uov dtoy
ENOnc év 1j] Paotlelq oov™ Pabitepoy S& 0Tt TOAAoy0D TO “orjugpov” v Th Yoo xol
ént dlov mopateiver Tov éveoTnxota aldvar omep OE xal év 16 “Eenuictn 6 Adyog
obtoc mapa Tovdalow péyor tic orucpov” xal “0dtoc matio Mwofidy uéyor tig
oNuUeEEOY NUEPS” xal “Xjuepoy éay Ti¢ Pwviic adTod axovonte” xol “ M7y arndotnte
ano Kvplov &y tj] orjuepoy NuUEO”».
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Psalm 30 (0" / Septuagint) [31]: 1 Eig 10 téhog Wokpog t@ Aowid éxotaoewng?

2’Emi ool, Kbple, fidmioo w1 xortaioyuvbeiny eic tov aidvar
v Tf] dtxooalvy oov Pdool pe xol EEEN0D LE.
3 KAvoy 1tpdg pe O 0Dg ooV, Téyvvoy Tod EEeAéabon pe.
Tevod pot eic Ocdy OTEPAOTLOTIY %ol €lC 01OV XUTOPLYTC TOD oBTNL e
&1L %ot PG MOV %O XOTAPULYT LoV €L T
%ol Evexev T0D Ovoportdg oov OdNYNoELS pe xol dtabpédetg ue.
S’EEdEeLc pe &x moryidog TadTng, fig Expudy pot,
6t X0 el 6 OTEPAOTIOTHC LoV,
8 Eic yelpdg oov mapabiooyot TO mvedud Lov:

—EAvtpwow ue, Kopie 0 Ocog tijc dAnbeiocs.
’Eutonoog toLg SLapuAGooovTog LotondTntog Sior xeviig?.
Eyo 8¢ ént 1@ Kupiw fiAttoo.

In this particular Psalm, we should stress the importance of the meaning
of the verb wapatijoouar (< mopatifnu)® as it is daily experienced in

23. Asterius Sophista, Commentarii in Psalmos 6.5.6-16: «ycp xal otépovog 6 oTowp0s:
OmAoy Sl TOUS TOAEUODYTOG, OTEQPOVOS Ol TOUS VIXADYTAS OTAOY Ol TOUS OGS
oTpaTITaS ouyxaxorabodvrac, atépavoc S Tod¢ cvufacticbovtac. Eredy ody
%ol N xAnpovoulo, 0dpav@y yop v Booctdeio, xoli 8¢ xol ) xAnoovouodoo, N EE
E0vdy yop v éwddnaior — “0An xaldy ) wAnoiov pov, xoi uGpog odx Eotw év ool —
o Todto Aéyer “Ta ojuata pov évétioot, Kope”. AL o Tovdaios Ty OTEQ THg
xAnoovouovons oixetodtor Yaluoy Aéywyv “Euol édeto 0 Ocds tag dabixog”. My
Yoo 0 Otléuevos S00A0¢ Tijc EqVTOD EoTL SLolNXNG ;>

24. Vamvas: «'Eplonoo todg mpooéyovtag elc tag uatadtytas tod (heddovg €yt d&
émi tov Koplov éAntilw», https://ebible.gr/mnb/psa.1; ‘EAAnvixn BifAun ‘Etorpio/Helliniki
Vivliki Hetairia: («"Omote 8pnoa otéx x€pLor oov o mvedpo pov, Kbpte, g AMtpwoeg, Oct
aAnbuvé. "Todg ameyvopor adtodg oL céBovtal TO TLTOTEVLN EldWAX ARG EY® OTOV
Kopto othptEa thv EAntidor povs), https://greek.global.bible/bible/d09e9a676bf6592d-01/
PSA.31.

25. See Theophylaktos of Ohrid, Enarrationes in evangelia 1.472.29-45 for an interpretation
of mapatiOnue «Koalet ueyaln owvij 6 Inoodg, vo yvauey 6t 6rnep &leyev, 6t
“EEovaioy &w Ocivow v uyiy uov”, dinbéc qv. Kat' éovoiay yop deiot iy
Quxiyv. Tis 8¢ 7y § uwvi; “Ildtep, elg yeipds oov mapoatique T0 mvedud uov”. 0
Yo Befrocuevws, AN’ Exovtl apijxe T0 wveduoa. Todto yop onuaiver T0, IlapatiOnue
Eupaiver 8¢ xal 10 uéAdey adtny Ay amoljpecbor TtoodToY Yoo N Topolnxy,
Ay arodidouévn. Xaois 6& 16 Kuplw, ot éxelvou amoloayovtog, xai T00 TVEVUATOS
a0t0b €ls yeipag 00 Hatpog mapatedévrog, éxtote xal al TGV aylwy Yuyal eic
xetoog 100 Ocob tievtal, GAA’ 00y &S TEOTEPOY €V TOlS TOD Gdov uvxoig. Qote
aywaouog NudY yéyovey o Bavatog 100 Xptotod: 8o xal ueydln pwvi] Tpooxaleitot
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the life of the faithful Jew. In this case, we draw information from the
interesting article by E. Lizorkin Eyzenberg, “Rethinking Jesus’ Words
from the Hebrew Original”?. His “Orthros” (= Matin [Morning Prayer])
includes the Prayer “Modeh Ani”, which expresses the gratitude of the
persons praying for the extra day of life that God has given to them.

ADPNY 7120 TR0 DRWI "2 BTV D3R T 2R 397 IR AT

(Modeh anee lefanecha melech chai vekayam, she-he-chezarta bee nishmatee
b’chemla, raba emunatecha).

“I thank you, living and eternal King, for you have mercifully restored
my soul within me”.

With these words, the persons praying imply that they had entrusted
their spirit to the Almighty as a deposit for safekeeping the previous
night, so that it would not be affected by the “dark sleep of sin and
every dark and nocturnal lust”¥. This is why many Jews use the phrase:
“Into your hands I commit my spirit” (Psalm 30, 6 O" / Septuagint
[31, 6]), already at the end of the Compline. More specifically, the
Hebrew word for “commit” “xop>7”. This particular word means “to
deposit money or things for safekeeping” — something that implies
tuture recovery. Therefore, taking into account the translation of our
verse in the Septuagint (where we do not simply have “deliverance”
but “commitment” — therefore, the meaning of “deposit”), the following
important conclusion emerges about Jesus’s words on the Cross: He
entrusts His spirit to God, Whom He calls His “Father” until the very
last moment, so that He may receive it back at His Resurrection, proving
at the same time that He grants death, as if it were sleep, the power to
“visit” Him.

oV Oavatoy, un toAudvto mpoceAbely, e un xAnlein».

26. Israel Bible Weekly (2023), https://weekly.israelbiblecenter.com/rethinking-jesus-words-
hebrew-original/.

27. We have taken this phrase from the prayer “And give us, Lord” from the Compline
of the Orthodox Eastern Tradition.
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C. The Gospel of John 19, 30: «Tetéleotoux

In the Gospel of John (John), the Lord does not necessarily commit His
Spirit only to His Father?, but also to the two origins of the Church (the
beloved Disciple and the Woman-Mother), using the verb tetédcorar
(19, 30)*. This is translated into English as “it is finished”*’ (King James
Version of the English Bible). However, this rendering will be proved to
be extremely incomplete.

Ratzinger has already identified several of the conceptual nuances
which arise from the use of the verb tedciody in the Gospel of John;
indeed, in the second section of the work, which describes the farewell
and the Testament of the incarnate Word to His own on the last night
of His life:

28. Joannes Chrysostomus (John Chrysostom), In Joannem 59.462.57-66: «Aafov odv
onot, Tetéleoton. Eidec drapdywc xoi uet’ éEovoinc navra modrtovra; Kai 10 é&jc
8¢ to0T0 Snlol. Eredy yap mdavra amnotiody, Kivag iy xepalijy (008¢ yop adty
TOOCHAWTO), TO TVedua Goixe, Tovtéotw, aréduie. Kaitor 0b uetd 0 xAivow thy
xepony 10 éxmvedoar vtadbo ¢ Todvaytiov. O0SE yop Enedn éemvevoey. ExAwe
TNV XeQOANY, OTEQ €@’ MUY YveTaw AN’ Emeldy ExAwe TV xe@alny, TOTe EEENVEVOE.
AU oy mavtwy édhAwosy 0 edayyehiotic, Tt Tod mavtoc Kiploc adtoc fv».

29. “This pilgrimage at the end of the Son of Man’s public ministry, combined with
his final rejection by the chosen people (cf. 12, 37 ff.) marks in John the completion
of Jesus’s public work and the coming of the hour for Jesus to be glorified; not by
choosing a new chosen people, but by giving up His spirit on the Cross and crying out
on the Cross, it will be proven that the Messiah is trully identified with the suffering
Servant of the Lord (as John proclaimed in the Introduction) and the Paschal Lamb,
who abolishes the sin of the whole world and becomes the light of the nations. The
ecumenical significance of the Cross, from which blood and water flow, is revealed in
John with the multilingual title: &ypaey 8¢ xoi iAoy 0 Iidatos xai E0nxey Ent T0D
o0TawEod fv 8¢ yeypauugvoy: Tnoods 6 Nalwpaios 6 Pactieds T6v Tovdaiwy. T00ToV
00V TV TiTAov moAlol avéyvwoay T Tovdaiwy, dti éyyde v 6 Témog Tiig mélews
Srov éotavpddn 6 Tnoodc xai jv yeyoouuévov ‘ERociott, Pwudioti, EAAgvioti (19,
19-20)”. See S. Despotis, doxiutor oty Twavveia Toauuateio, Ennoia Publications,
Athens 2017, pp. 243-244.

30. F. O. Parker, “Is the Subject of tetéheoton in John 19,30 ‘It” or ‘All Things’?”, Biblica 96
(2015), pp. 222-244.
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(a) Tedetdw = The culmination of Love, which had already manifested
at the beginning of the Passion in chap. 13* with Lord Jesus bowing
His knees to perform the washing of the feet. At this point, it should
be emphasized that this particular verb in the ancient world also meant
“to come to marriage” («&pyeobau eig y&uov» = Paus. Gram. Fr. 306);
it also meant “I am reaching the prime of my age; I am becoming a
perfect man”. Especially in the first four chapters of John, the incarnate
Word is already presented as Bridegroom. Then, in the Byzantine
literature, the verb, obviously under the influence of the passage under
consideration, eventually came to mean: “I am reaching perfection
though martyrdom™32.

(b) Teletdw = the fulfillment of the Scriptures® [meaning also the
predictions of the incarnate Word in John (17, 12)].

(¢) Tedetow = ordain (arch)priest, which implies that the Exalted One,
apart from being the new Adam and the new King, is also the Great
High Priest®.

31. 13, 1: «Ipo 8¢ t7i¢c éoptiic 100 Mdaoya, eidw¢ 6 Tnoodc Gt HAlev adTod % Gpa va
uetafi éx 100 xdouov TovTov TPOG ToV Ilatépa, ayamioas ToOG Blovg TOVG EV TG
#xOOUW, i TEAOG NydTnoey odTOUG.

32. All meanings of the word listed in this paragraph have been taken from D.
Dimitrakos, Méya Ae&ixov dAns tic EAquinijc yAdoong, vol. 1A, Domi Editions,
Athens 1964, p. 7140.

33. Cf. Joannes Chrysostomus (John Chrysostom), In Matthaeum 58.770.51-60: « Etepog
O¢ now, &t yevoduevog eine, Tetédeotou. Ti 8¢ éon, Teréleoton; ‘H mpopnreia
renAjowtor ) mwepl avtod. "Edwxay ydp. @noty. eig T0 fodud uov yoApy, xoi gig Ty
Olpay pov érnotioay ue 6Eog. O0SE éxcivog e Selxvualy Ot ETiey: 00BEY Yoo OLECTNXE
T0 anid¢ yebooaobar 100 un e, AN &V Tt xal 10 adTto dnlol. AAA Suws 0OOE
vtadba lotatow Ta s Topowlog, QAN xol YOUVWOOOVTES, XAl OTOVOWONVTES, XOl
0E0¢ TPOGEVEYAOVTES, TEQOUTEPW TLPOPOUYOVGL.

34. 19, 28-29: «Meto Todt0 €idws 0 Tnoods Gt 70N mavra tetéleotar, o tedewli
7 Toowpti (= Psalm 68, 22 O'; cf. 19, 24 // Psalm. 21, 19 O"), Aéyer “Aupd”. Ixedog éxerro
SEovc uectlV omdyyov oby ueotoy 10D BEouc VooWTw TEEBEVTEC TPOGHVEYKOY
o0TOD TGO GTOUATL>.

35. See Ratzinger, op.cit., p. 220. His interpretation is based on Albert Vanhoye,
Accogliamo Cristo nostro sommo sacerdote. Esercizi Spirituali predicati in Vaticano, 10-16
febbraio 2008, Libreria Editrice Vaticana 2008, pp. 71-75.
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(d) Tedewow = the completion/fulfillment of the divine Economy’s
work®. The human species has now been “perfected” according to its
Creator’s original will.

(e) Telewdw = According to Cyril of Alexandria, the Hebrews’
disrespect has now been completed: «IIpootebeiuévov toig dAlols xorl
TouTou, tetedéabon pnoly 0 Xwtno T7i¢ lovdalwy coefeiag dniovortt
T0 Uétpov, xai ¢ eic adToY Tapowias Ty OmepfBoriy. T Yoo v
ért tolg 'lovdalog T0 avemitidevtoy, T( O TOV €I GXPOV NHOVTWY
arnovlpwriog 00 UEUEAETNTO; TTOIOS YOO alxiag Tapeleipln Tpdmog,
OBpews O¢ Tic EoxaTNG T TOPEVTES EQAVOVTO; TOLYHOTOL OIXAUWS TO
tetedéabon pnoiy»*.

In this case, however, we should also take into account the following
concepts:

(a) The Hebrew word for teletdw is associated with “Sabbatism” (the
seventh day of the re-Creation)*® and the seal of the life and grace’s

36. 17, 4: «éydd oc éddEaoa éri tiic Yiic 10 &oyov tedewdoog O OEdwxdg uot Va
TOoW>.

37. Cyrillus Alexandrinus (Cyril of Alexandia), Commentarii in Joannem 3.94.25-3.96.1.
We would like to thank Thomas Mavromoustakos (Doctor of Theology, Professor of
Chemistry, National and Kapodistrian University of Athens) for pointing this out.

38. Visual Commentary: John 1 https://d1bsmz3sdihplr.cloudfront.net/media/Study%20
Notes/VC-John%201_Study%20Notes.pdf. Visual commentary: John 13: Each interior
panel narrates the story of the creation and incarnation of the divine word in a way
that sets the basic themes for the narrative that will follow: In 1A-1B-1C, the word is
the agent of creation, through which the entire universe was created. To borrow images
from Genesis 1, 3-6, the Word is the source of life and light. This light, to which John
had witnessed, is rejected by some and accepted by others (1, 3-13). In 2A-2B-2C, the
word is the divine glory of the temple incarnated as a human being to fulfill the meaning
of the temple and the Torah (1, 14-17). However, in contrast to Gen. 1, which culminates
with the seventh day in Genesis 2, 1-3, the conclusion in John 1, 18, while it provides a
literary closure to the prologue, it nevertheless does not provide a conceptual one (1, 18
ends with an incomplete sentence). The “fullness of the seventh day” in Genesis 2, 1-3
has to await its parallel in the death and resurrection of Jesus in John 19-21, when Jesus
will announce that “it is finished” [tetédcotoun, John 19, 30 // Gen 2, 1 «teleiwony»,
ovvetedéotnoay (= were finished) LXX Genesis].
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fullness that the Creator offers to the new Creation, but also with the
life-giving Source that flows from the side of the New Adam as the new
Temple. According to the biblical theology, rest was connected with
redemption from enemies and the burdens of debts; it was associated
with the “return” to an Eden — a Garden (essentially a Temple and a
sacrifice) on a sacred Mountain, as happened with Noah after the flood.
The anointing with “oil” and the Spirit referred to the re-creation towards
which the Messiah leads the world and the universe. A foretaste of this
eschatological Shalom (= Peace, Harmony) is the Sabbath. In the Gospel
of John, «TetéAeoton is the first Epilogue, as it is subsequently followed
by three other “epilogues™ (1) the “race” between the two disciples, the
revelation of the tomb to a woman (!) inside the Garden as an Ark, as
we have the presence of two angels «év Aeuxois xablelouévovs, éva
TOOG TN xeQolAf] xol €vor mEOS TOis mooty», to be followed by the
«M7 pov dmtov» to Mary, which refers to the tree of Life (20, 12),
(2) combined with the “Touch my side”, and, finally, (3) the crucial
question «PAegic ue;».

(b) For the Greeks, the verb teletdw was associated with the final stage
of initiation into the Mysteries — especially the Eleusinian ones. It is to
these (the Mysteries) that Christ Himself probably refers at the end of His
public action in John with the parable of the death of the seed and its
resurrection (12, 24). The “fulfillment/initiation” in the “Telesteria”®® was
accomplished through an ear of wheat, which embodied the “sweet hope”
of immortality. During the 1st century AD, this experience was combined
with familiarization with the true philosophy: through the «&&aipvne» (=
“instantaneous”), is not connected with «yvwp(lev» (= “knowing”), but
with «waoyew» (= “suffering”) the divine.

In this case, initiation [admission to the highest grades of the mysteries]
is linked to the Exaltation and the “theory” of a suffering body, which
before Pontius Pilate has been exposed to the gaze of those who crucified
him with the very significant (also for the Roman imperial years) phrase
“Behold the Man” («{d0ob 6 AvBpwmog» 19, 5). The question “You are
a King, then!” («0dx0dy Baotieds el o6;» [“But you (in this pitiful

39. Dimitrakos, op.cit., p. 7142.
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state) are the king?” 18, 37])*. In essence, the Roman ruler unwittingly
prophesies (= reveals the truth), just like Caiaphas (11, 51). Even the
inscription on the cross*! in Hebrew publicly reveals in all languages®* the
terrible unpronounceable name of God of the Old Testament: Yahweh®.

40. This interpretation of the verses belongs to N. Sotiropoulos, To EvayyéAo 100
ITwayvou, vol. I, Ho Stavros Publications, Athens 2012, p. 206. Significant is Cyril of
Alexandria’s claim, who emphasizes that the time of humiliation has been fulfilled.
Christ was crucified as a man, but he conquered death as God. See Commentarii in
Joannem 2.518.5-10: «... €pn Tetéleoton. memljpwro yap 70N O THE TATEWWDTEWS
xatpog, xal EoTavedln Uéy, Og dvbpwmog vevixnxe 8¢ T00 BavdTov TO XpdTOg, 0V)
w¢ avbpwmog, &t uadoy 8¢ ws Ocdg, pnul 0N xoto THY EVEQyeElay xal THY ETL TGO
vixjoon S0Eay Te xol SUYOoULY, 00 X0t THY CAOX>».

41. Jesus was crucified on the basis of the perception that he claimed to be “King of the
Jews”, which would have been considered a potential political rival to Caesar and his
Jewish subjects. The charge was written on the inscription which was placed above his
head (cf. Matth. 27, 37; Mark 15, 26; Luke 23, 38).

42. Cyrillus Alexandrinus (Cyril of Alexandria), Commentarii in Joannem 3, 85, 14-32 and
3, 86, 1-4: «Todtov 00y TOV TiTAoy TTOAAOL GVéyvwoay Ty Tovdaiwy, &t éyydg 7v 6
T010¢ Thic ToAews Smov éotawpdly 6 Tnoods: xai v yeypoupévov ‘Efopaioti Pwudiot
‘EAAqvioti. Edunxdvwg & Moy xai S Oclag Twog xal Gppritov Taly 0lxovoulog
avarebeioor TOV TiTAOY POy TIS Qv TOIATY Exovra TV Yoaphy, EBpdiot!, Pwudiot,
EAqvioti mpolxerto yop évapyds THy 100 Zwtijpos juedyv Paoctdeloy opoloydy
Ol TOLOY TEWS TOY ATAODY EMPAVECTEQWY YAWOOTRY, Xal ATOQXNY (SOTEQ TWA TG
oToPwlEyT TpooaywY Tis TEPL adTOD Aodnbeions moopnTelng. Epn Yo TOL dywy
Tj¢ mepl avtod AaAnbeiong mpopnteiag. Epn Yoo mov Aovini 6 copdtartog, dtt “adTd
2000n N Tun xol 7 Pactlelor xol mwaoar al puial xal yAdooar adtd ‘Sovleboovay’”,
Al xol TlabAog Huiv 0 iepdtotog émotéAet Body, Ot “Tmay yovu xdudet érovpavivy
xal émyeiwy xol xotayboviwy”, xal taoa yAdooa éEouoloynoetar 61t “ Koplog Tnoodg
Xototog eic d0Eay Ocob Iatpdc”. amopyn Toryapody Gorep T aAning tig TV
yAwoo®dy duoloylas 6 titAog 7, Bactdéo xnpboowy Tov Tnoody. fv 8¢ xai éTépws Tig
Tovdaiwy apLioleiog xatiyopos, povovovyl Stadendny avaxexpoyws Tois cuvbéovat
TEOS avayvwoly, Jtt Tov oixeioy éotavpwoay Laciléo xal Koptov, tiic el adTtov
AYaTNS GAOYHOAVTES TAVTEADS, Xl TOOS TNY ATACAY ECYATNY AvaLodnoiay TeoovTeg
ol deidoor».

43. See Ratzinger, op.cit., p. 209: Of course, the nature of Jesus’s crime is different from
that of the other two who had participated in the uprising under Barabbas’s leadership.
Pilate is fully aware that Jesus did not have the same mentality; thus, he formulated in
a special way the text on the inscription regarding the crime of Jesus: Jesus of Nazareth,
King of the Jews (John 19, 19). Up to that point, Jesus had avoided using the title of
Messiah or king, or had associated it directly with His sufferings (cf. Mark 8, 27-31)
to prevent misinterpretations. Now, the title of king could be made public. Jesus is
publicly proclaimed as king in the three more widespread languages of the time. It is
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This is connected with “I am” («Eyd efut»), which (like "Qv), causes
astonishment (= shock) to those who, in the Gospel of John, attempt to
arrest the Messiah in the Garden. We also know from Plutarch (ITepi
700 El 700 év Aedpoic) that this verb was extremely important in
philosophical inquiries about the actual Being*:

understandable that the members of the Council are scandalized by this title, in which
Pilate certainly expresses his cynicism towards Jewish authorities and subsequently
wants to take revenge on them. But this inscription, which is equivalent to a royal
proclamation, now stands before world history. Jesus has been exalted. The cross is His
throne, from which He draws the world to Himself. From this place of the ultimate self-
sacrifice, from this point of truly divine love, He reigns as the true king in His own way
— in a way that neither Pilate nor the members of the Sanhedrin are able understand”.
44. Plutarchus (Plutarch), De E apud Delphos 392. E7-393C10: «T{ odv dviwg v
dott; 10 Gidov xai dydvnrov xai &pbaptov, © ypdvoc ustofoiny obdE glc émdyet.
XWYNTOV YOO TU Xl XWOVUEVY ouUPavTalouevoy OAn xol OE0V GEel xol U) OTEYOY,
dﬁonep o’cyysfov go@opo?g xol yevéoews, 0 )(po’vog' 6mov ye O 10 Yév ‘Emertal’ xol O
npmspov xal 10 ‘éotar’ Zsyoysvov xol 10 ya)fovsv oOTo0ey s!;’o‘uohoyr]atg éott
700 Y Bvtog 1O Yoo v Té elvou Undenw Yeyovos 1) mERQUUEVOY Tjdn TOD elvou
Aéyewy ¢ Eotwy, eur]ﬁsg xol dromov. ¢ O Mamm:a ™Y vonow €ﬂ€p€L5OV‘E€g T00
200voL T3 ‘évéatnxe’ xai 10 ‘mapeoT xal 6 VoV @beyyduebo, T00T’ ad whAw dyav
vduouevog 0 Adyog amdilvoy. ExOABetar yop eic TO uéAdoy xai T0 TapwyNUEVOY
Gonep adty Povloudvorg Oety EE avayxng duotauevoy. el O& TadTo TQ UETOODVTL
TETOVOEY 1) UETOOVUEYN PUOLS, 0VOEY alTiic UEvoy 008’ 8v éoty, aAla ytyvoueva
mavTo xol pelpdueyor xato )Y TEOS TOV X0VoY cuYVEunaw. 00ey odd’ Gotoy oty
éni 100 dvtog Aéyew, ¢ Ny 7 Eotar Tadta Yo éyxiioels Tés glot xal mopalddéels
0D pévery dv @ elvou un mepuxdtoc. A Eotv 6 Oede, ‘€’ yon edval, xol ot
xat’ 00OEVOL YPOVOY GAACL XOTO TOV UYL TOY AXIVNTOY X0 GYO0VOY XAl GVEYXATOY
xol 00 TPdTePOY 00OEY oty 003’ Botepov 000E uéAdov 008E TopwynuUEVoY 00E
ToeGBUTEQOY 00OE vedTEPOV: GAN glc Gy Evi TG VDY 10 el memAfpowxe, xol UOVOV
ot TO xotar T00T’ SVTWG OV, 00 yeyovog 008’ xal uovoy €oti TO xoto ToOT OVTWG
8v, 00 yeyovog 008’ éaduevov 008’ dpEduevoy 008E mowaduevoy. obTws 0bY adTo
dei oePouévoue dondleobou [xail mpooelilew, ‘el’, xai vi) Alox, ¢ &vior TV ToAaudy,
‘el &', 00 yop moAdd TO Ogidv doTy, ¢ HUOY EXaOTOC Ex LLEIWY SPopGY v
rabeot yvoudvewy &potouo TavToSamoy xai ToavnyLEIXGS UEUYUEVoY: GAL &y eivar
Ocl 10 v, Gomep Gy 10 €v. N &’ ETepdTns SLpopd ToD dvtog eic yéveow éElotaton
700 uin dvtog. 8bev b xai TO TEOTOV Exel TG Oe@ TGV dvoudtwy xai T debtepoy xai
70 TolTOV. ATGAAWY UEV YO0 0loY GEVOUUEVOS Ta oA xoi TO TATBOG GmOQaoKwY
éottly, Tjtoc &’ ¢ eic xoi udvoc Poifoy 8¢ drmov 10 xalbopoy xoi dyvov of molouol
ey wvoualoy, ¢ ért Osooaldol ToOS lepéuc év Taic amopdoy NUEpats adTods ép’
éowtdy v dSrpiBovtac, olual, ‘poBovoucicbor’ Aéyovot. 0 8 v ellixpwec xoi
xabapoy: ETépov Yo uiEet TEOg ETepoy O woouog, ¢ mov xol “Ounpog ‘éAépavrta’
[twel powiooouevoy Pogi ‘waivecbor’ @nol xol To uyvoueva TV YowudTtwy of
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Conclusion

1. Even though the Lord Jesus recited the entire Psalm 21 (Septuagint)
[22] on the Cross, the emphasis he laid upon his abandonment by
God should not be overlooked, thus sharing the feelings of “ostracism”
of both His people and those individuals who feel that they are not
simply living on the margins but are suffering unbearable psychological
and physical violence. We should interpret Psalm 21 by taking into
account the broader context of Psalms 3-41 (and, more specifically, in
the sub-section Psalms 15-24), since, as it has been demonstrated, the
structure of the Book of Psalms is artful, while, even today, those who
are knowledgeable about the Scriptures know the Psalms in the context
of the Kathismata.

2. The «Mynobnti uov Kvpte» proves to the readers of the Gospel of
Luke that Jesus Christ was also the Lord, as it has been already stated
at the beginning of his two-volume work. He was simultaneously in
Paradise and in Hades.

3. Among other things, the «Ilatep pov eis xeipds oov mapabioouot
70 Ilyeduc povx implies the certainty of the resurrection; through the
concept of “entrustment”, the faithful Jew murmurs this particular Psalm
in conjunction with the falling of night and the rising of the next day.

4. The «Tetéleotor» of the Gospel of John bears multiple meanings.
Among other things, it signifies the Creation’s “sabbatism” and an
alternative initiation into immortality, which the Greek listeners of the
Gospel sought in the Mysteries and the Telesteria with particular fervor
— especially during the Roman imperial period.

Boeic ‘pbeipecbon’ xol ‘phopay’ v ulbw Jvoudlovow. odxody & 1 eivar xod
dixparoy del 0 apbaotw xol xabopd TEOoHKEL.
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