Ot «Bepamevtol» g AlyVTTou
xol 1) TOOTLON TOLE UE TOVG LOVOLXOVG
xoTo ToV ayLo Atovdolo Apeomoryity

Apyp. Hoavterenuovog Toopuratldyrov™*

Artovdorog Apeomayitng

‘O ovyypapéas, 6 6molog adTocLOTHVETOL WG Atovdalog Apsomaryitng
xol podnng tod amoatérov Tlavrov, TpdTOg Emtioxonog AOvdy %ol
ODTOTTNG LAPTVUG TOAADY YEYOVHTWY TTiG ATOGTOAXTIG ETOY TS, O OTOLOG
«TEPLYPAQEL» TY 0DPAVLO. xol TNV Emiyela lepapyion %ol OTEAAEL
ETLOTOAEG TtPOG TOV €EdpLoto oty [latpo Edayyehiotn Twavvn xol
TOLG AmoaToALxoLs Gvdpeg Tito, Tiwobeo, Lwoimatpo, 6 GLVEXINULOG
AV amootéAwy Taxwpov Adehpobéov xal [Tétpov xata ™y Koiunon
T7ig OcoTtdx0L, AY Xl EUPOVIlETAL TTOAD TANDWELXOG CLYYPUPENC, TTO-
poével &yvwotoc («dmatwp, Guitwe, dyevealdynroc»)? Ao thy

*0 dpyrp. Movterequwy Toopunatléyrov eivor diddxtwp Ocoroyiog thc Ocoroyiric
2y0ATig Tod AptototeAeiov Iavemiomuiov Oeooarovixng xal Bulavtivordyoc.

1. EBp. 7, 3.

2. Ot &xd6oeLg oY dpeomoyttxdv Epywy eivan ol EEficc M. Geerard (ed.), Clavis Patrum
Graecorum, volumen II1: A Cyrillo Alexandrino ad Johannem Damascenum, Brepols, Tunhout
1979, 6600-6635, (ot0 €Efic: CPG), PG 3-4' Beate Regina Suchla (ed.), Ilepi Oeiwy
ovouatwy, Corpus Dionysiacum I, [PTS 33], W. de Gruyter, Berlin — New York 1990-
G. Heil — A. M. Ritter (ed.), [Tepi odpaviov icpopyiog, Ilepi éxxAnolaotixic icpopyiog,
Ilepi uvotinijs Oeoloyios, *Emotolal, Corpus Dionysiacum II, [PTS 36], W. de Gruyter,
Berlin — New York 1991. Ymdpyovv OToviypol €vtog @V ToEOTaY® E0YWY Xol YLo
GAAo, Yoo Toe OTolor GUwg TEPOY TV TITAWY TuYYGvoLy dyvwotor BA. TI. Xphotov
(&mep.), «Arovdotog Apeomoryitng», 0t6: ‘EAApvix) moatporoyio E, Osooadovixn 1986,
oo. 11-13- A. Louth, Denys the Areopagite, G. Chapman, London 1989, go. 19-20° L
Perczel, “The Earliest Syriac Reception of Dionysius”, Modern Theology 24, 4 (2008), go.
557-571, £d& oo. 561-562- 6 1dtog, “Dionysius the Areopagite”, 0t6: K. Parry (ed.), The
Wiley Blackwell Companion to Patristics, Wiley-Blackwell, Chichester 2015, oc. 213-214.
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Ocoroyio 3/2025

gmoyn xoto Ty Omoto Srateiveton Gt Enoe (log ad.), péypt Tic AEYES
T00 60V ol., Otay EuEovileTor oTOY ONUOCLO AGYO YLOL TTPWTY QOEOL
gva odpo Beohoyix®v Epywy pe TO Gvoud Tov, DTTAPYEL COBOPO KEVO
TTANPOQOQLDY®.

‘O ovyypoéag Topovotdlel péoo amo ta Epya Tov Tplo | TéaoEpa
drapopeTixa ETimeda TPooeYyloew, T OTola ovveEeTaldpevo AAANAO-
ovuTAnpwvovToL. Mio yevixn mopationon € apyig YL TV xoTavonomn
TOD LoTOPLXOD TTAOLGLOL EUPOVIOEWS TGV EQYWY, 1] 6Ttola Oar EmiBeBorwbel
070 TéA0G, Elva &1L 6 SLYTAXTNG TAY GpeoTaYLTX®Y EpYwY, 6 Atoviatog,
dey SnuLovpyel éx ToD un Gvtog SixN Tov TaPASoon GAAX &EtomoLel
™V OTAEYoLOX, TNV OTolo LETATYNUOTILEL aVpQwYa PE TLG SLXES TOV
EPUNVELTLXEG xaTELOVYOELE, T.Y. THY VEOTAXTWYLXY QLAoco@ia. "Eniong,
6o0ov aopd. T0 Bua Thig Pevdwvopiog, N dmoxpupio ot Aoyoteyvin
xol Y lotopio elye poxpd TopeAbOY %ol SV &moTEAEl «EPedpETT»
TOD OGLYYPOPEWS TAY APEOTOYLTIX®DY Epywy. Tow Stdpopa amdxpLEO
g Hohowdg xal g Koawvig Atobnixng, yioe mopddetypa, €yxpdmTouy
EYYEVAS T OXOTLULOTNTO. (OG TIPOG TH GLUYYPOUPT X0 TNV AVWYLULO TRY
OLYTOXTAY TOVG — TPAYUO TTOD UTTOPEL XEAAALOTO VO GLUPaLVEL XOL OTNY
TEPITMTWON TAY QAPEOTAYLTIXDY EQYWV.

Ymépyer axoun Eva €pyo, LoAAOY ToD 80U ai., TO OTolo &modidetor GTOV Atovioto pe
titho: Adtofoypapior [CPG 6633], oL dev ahletan ot ENMVLXE IO LOVO GE EeTo-
(PEGOELG OTO XOTITLXE, GLUPLOXE, GEUEVLXE, GBIt xal YEWEYLOWA — &TtdSeLEn TTig On-
po@tAiog Tod Dépatog. Agv TPOGOETEL XATL Lo LOVOY PAVOOES AETTTOUEPELES KOl TTPO-
EXTAOELG TAY 710N Yvwotdy BA. M. A. Kugener, «Une autobiographie syriaque de Denys
I’ Areopagite», Oriens Christianus 7 (1907), oo. 292-348: P. Peeters, «La version ibéro-
arménienne de ’autobiographie de Denys 1’ Aréopagite», Analecta Bollandiana 39 (1921),
00. 277-313. 10 Zvva&apio Kovotavtiyoumolews OTREYEL AVOPOPaL YLO T ATTWAE-
obévto BLfAia p& ™y EEvynon &t xdmray xatd TO papTOElo 100 Atovuosiov: «o0Tog
ooxavtodtar €y mopl ocLAAnpbeis D@’ EAAywy, cuyxaéytwy adTd xol TV ETEQWY
a0TOD CLYYPOUUATWY, G Qaoct v uovy i 1oV Pwuaivy damroxeiobor BBy
edploxovron 8¢ mop’ Huiv Pifiioc déxa». BA. H. Delahaye (ed.), Synaxarium Ecclesine
Constantinopolitanae e codice Sirmondiano nunc Berolinensi. Propylaeum ad AASS Novembris,
Bruxelles 1902 (&vort. 1985), oo. 101-102.

3. T Tig Sdupopeg mpotdoelg %ol dmdmelpeg TawTioEws T0D ouYYPapéwg BA. TL-T.
Toopp.ratléyrov, Zovroun iotopia T@y dpeornaytixdy Eoywy (6og-150¢ al.). The use
of the Corpus Areopagiticum at the Lateran Council (649) and the Sixth Ecumenical Council
(680-681), éx3. Nixog, Abrva 2022.
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‘O Atoviorlog éx TPOOLUIOL EVTAOTTEL TOY EXVTO TOVL OTYY ATOGTOAXY
gmoyn. AnAdver 6t AToy Tapoy ot otadpwon tod Incod XpLotod
%ol pynuoveVel Ty ExAeldn tod NAlov, N Omolor GLUVERN peTaEL ExTng
%ol EVATNg Hogt, GAAX PE ATTOUALOT TELEY WER®Y &TO THY EDOYYEALXT]
duynon’. "EmimAéoy, viobetel 10 dvopa t00 Atovuoiov Apeomoryitov
OLYELONTO XOL OXOTILUOL TTPOXELUEYOL VO OLYSECEL TNV OPAOY TOL UE
™y Abva ol ™ adbevtio 10D amootérov TadAov® dAAa TawTtdyPOoVaL
—XAVOVTOG EVOL AOYLXO XOL YPOVLXO OAUO— ETILOLWOXEL VO EVTAEEL TOV
EAVTO TOL GTOV TVELUOTIXO XOOUO TG TTOAEWS TV AONV@dY oth Suxy
TOL ETOYY, DTTOVOWVTAS TPOPUVHS &TL (el GTOV ATOHNYO TOD XNEVYUOTOSG
700 [Tavrov. Tny gmoyn adT™ oL Letl oty Abnva, xoto TV 5o dAadn

4, Aovx. 23, 44

5. ‘0 mpoadLoplopdg S&v AmoTEAEL SLxh TOL ETLYONTY, OAAX DAVELO EX THG YPOVOAOYNOEWG
1@y Vdvumiddwy &md tov OAéyovta éx Tpdhewy (20¢ al. n.X.), puio dexocEdtopn ioto-
OLXT] TTPOYLLOTELDL Yo TOVG APYOL0VG 'OAVUTILOKROVG BLYBDYES, TTOD XGAVTTE &Tto TV 1M Ewg
xal Ty 2297 Sopydvwon (776 w.X.-137 pu.X.): «Gupotéow yop t0te xate HAwwdmoly
Auo TAPOVTE XAl GUYEGTAOTE TOPADOEWS TG Al THY GEAYNY EUTITTTOVOOY EWODBUEY
—00 Yoo 7V ovYEB0L xapdc— adbic Te adTNY GO TiS évaTng Gpac dypt The Eomépac
elc 0 7100 NAov SidueTpov UmepPUis avtixataotéoay» (PG 3/1,1081AB = Heil,
Ritter, §.7., 06. 169, 2-6). ‘O petappaotic g dyyhxic Exddocwg depwtdtoL &y 6 Alo-
vooroc eixe mpo dpBouGY xdmota dAeEavdpLvy ExSoom Tod xetuévon tod Aovxd BA. C.
Luibheid, ot6: Pseudo-Dionysius. The Complete Works, 6.7., oo. 268. Amoondopoto T0D
gpyou draonlovtor xvping péow tig Ilavrodanic otopiog 100 EdoePiov Kotoopeiog
xal tiig BiffAo0)xng tod motptdpyov Pwtiov BA. P. Christesen, Olympic Victor Lists and
Ancient Greek History, Cambridge University Press, Cambridge 2007, oo. 326-335, 437-444.
IpPA. P. Canart, «En marge la question aréopagitique: La lettre XI de Denys & Apollo-
phane», Byzantion 41 (1971), oo. 18-27- C. Walter, “Three Notes on the Iconography of
Dionysius the Areopagite”, Revue d’Etudes Byzantines 48 (1990), oa. 255-274 (idiwc oa.
256-260)" P. Peeters, «La vision de Denys 1’ Areopagite & Heliopolis», Analecta Bollandiana
29 (1910), oo. 302-322: P. Rorem — J. C. Lamoreaux, John of Scythopolis and the Dionysian
Corpus, Annotating the Areopagite, [Oxford Early Christian Studies], Clarendon Press, Oxford
1998, ga. 255-256.

6. ITpa&. 17, 34. ApyLxo dELomoLel aTo Emaxpo Ty TAnpopopia tod EdoefBiov Katoopeiog
YL TOV TP@TO Emioxomo AbMv@y, Tov Atovdoto, xol YEQLEWVEL ETGL TOLG QU@DVEG, «ETl
TouTols xal Tov Apeonayirny éxeivoy, Aoviotog dvouo adtd, v év taic lpakeor ueta
™y év Apelw mayw mpog Abnpvaiovg Hovlov dnunyopioy medToY ToTEDTOL AVEYOODEY
0 Aovxag, tijg év Abjyvaus éxxinolos mpdtoy énioxomoy dpyaiwy Ti5 Etepos Atovdatog,
t7ic Kopwlilwy mopowiog mowuny, yeyovévor iotopel» Edoefiov, ExxAnotaotixy lotopla,
G. Bardy (éxd.), Eusebe de Césarée Histoire Ecclésiastique, 1, [Sources Chrétiennes 31], Paris
1952, 3, 14, 10, o. 101.
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oidVO, XVPLOPYEL O VEOTAATWVLOUOG WUE TPOEEdpYOLoH [LOPPYN TOV
[Mp6xro. "Etor dnuiovpyel v €vtovn EvtOmwon OTL TEOXELTOL YLOL
XATTOLOY TTOL TPOTIOV TLVOL OYETLLETOL LE TO YEWYPOUPLXO XOL TTYELUOTLXO
mepLBéAroy TdY Abnvdy’.

‘0 @LAdoopog Tlpdxrog, AdxLog THY xatorywyy], Yeywonxe mbavdtoto
mtepl 10 410 %} 10 412 oty KwvotavtivodToAn avijxe atov x0OXA0 TGV
VEOTAOTOVIX®DY PLA0GOQPWY Tig abnvaixfic oxoAiic. ‘O TvpLavog frrow
0 daoxahdg Tov xol Stevbuving g Axadnuiog Tod [TAdTwvog, TOV
omoio xoi dtadéydnxe othy dtevbuvor, EE 00 T0 TPoowYLELO Atddoyoc.
AneBiwoe oty Abfva mepl 10 4855 ‘0 Atovdorog Yvwpilel xal Howpalet
70 €pY0 T00 IIpdxAOL YL Vo LETOPEPEL TO «LOVTEAO» TOD KOO0V, OO0~
70D %ol opdTtov, ato Epyo tov’. Epdtua dmoteAel uimwe 6 Atovdotog

7. BA. Toopumat{éyhov, Xovroun iotopie..., 6.7., oo. 19-37.

8. Tnv Proypapio t0d Ipbxrov 7 Ilepl ebddoupoviog cuvébeoe 6 pobntig Tov Mapivog,
H. Saffrey — A. Segonds (éds.), Marinus. Proclus ou sur le bonheur, Budé, Paris 2002. ITpBA.
H. J. Blumenthal, “Marinus’ Life of Proclus: Neoplatonist Biography”, Byzantion 54, 2
(1984), oo. 469-494 M. Edwards, Neoplatonic Saints: The Lives of Plotinus and Proclus
by their Students, Liverpool University Press, Liverpool 2001, co. 1-116- L. Siorvanes,
“Proclus’ life, works, and education of the soul”, 0t6: S. Gersh (ed.), Interpreting Proclus
from Antiquity to the Renaissance, Cambridge University Press, Cambridge 2014, oo. 33-56°
Ch. Wildberg, “Proclus of Athens: A Life”, oté: P. D’ Hoine — Marije Martijn (eds.), All
from One. A Guide to Proclus, Oxford University Press, Oxford 2017, oo. 1-26: Danielle
Layne — D. Butorac (eds.), Proclus and his Legacy, De Gruyter, Berlin — Boston 2017.
Amo Ty TepdoTior LYY TopoywYn Tod [lpdxAov Siaowletol ofuepo mEEITOL
70 &vor Tpito. Ao Tt ovotnuatixa Epyo Tod [lpdxhov Eexwpeilovy 8o: N Xtowyeiwotg
Ozoloywa xal 7| HAatwvixd) Oeoloyio [E. R. Dodds (ed.), Proclus: The Elements of Theology,
Clarendon Press, Oxford 1963 H.-D. Saffrey — L. G. Westerink (éds.), Théologie platonici-
enne, I-V, Budé, Paris 1968-1994]. 't Tig éxddoetg T0d Epyov tou BA. R. Chlup, Proclus
an Introduction, Cambridge University Press, Cambridge 2012, oo. 37-41 xoi https://plato.
stanford.edu/entries/proclus/.

9. BA. R. Wallis, NeomAatwviouos, petdep. I'. XtapotéAhog, exd. Apyétumo, Osooohovixn
22002, oo. 253-254- H. Koch, ,,Proclus als Quelle des Pseudo-Dionysius Areopagita in der
Lehre von Bosen®, Philologus 54 (1895), oo. 253-273: 6 18tog, Pseudo-Dionysius Areopagita
in seinen Beziecungen zum Neoplatonismus und Mysterinwesen, Mainz 1900, 0. 221 x.€. S.
Lilla, «Pseudo-Denys 1’ Aréopagite, Porphyre et Damascius», 0t6: Ysabel de Andia (éd.),
Denys 1’Aréopagite et sa Postérité en Orient et en Occident. Actes du Colloque International
Paris, 21-24 Septembre 1994, Institut d’Etudes Augustiniennes, Paris 1997, oo. 117-152- E.
D. Perl, Theophany. The Neoplatonic Philosophy of Dionysius the Areopagite, State University
of NY Press, New York 2007 S. Klitenic Wear — J. Dillon, Dionysius the Areopagite and the
Neoplatonist Tradition. Despoiling the Hellenes, Ashgate, Aldershot 2007 T. Lankila, “The
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TEPO AT TO €PY0 YVWOELLE Xl TPOCWTILXGS TOV 1dLo Tov [Tpduho Towg
Vo yonuatioe podntig tou'.

‘Emopévng, mop’ 0An T émtbupio xal mpoomabeld Tov va Eppoviabel
0g «apyolog» pobntng Otapaivetar, AmO TOAMA oTolyeior T OTOlo
«OLahovbavouy» ato 0A0 €pYo, OTL O TEUYULOTLXOG YEOVLXOG OpilovTag
T0D OLYYPAPELC elvar SLépopoc Tod 1ov ai. Eivow mpddnio &t ué Aa tor
OLUPEOLOUEVO O GUYYPOPENS TRV GPEOTIOYLTIXGDY ATTOXUAVTTTEL «&OENG»
TOL TEMTOY OTL LT YoV KOl EXPEALEL THY xowvio ToD 6ov ai. xol
delTEPOY OTL, EVD QOLVETOL VO YVWELLEL TO TTVELUATIXO TEPLRAANOY TTiG
veomAaTwvLxTig AbMvag, 00CLOOTIXA AVATOPAYEL ATTOGTAGLOTOLNUEVOS TLG
EIXOVEC OTEG OO EVol GANO XOGUOTOALTLX0 TEPLBAANOY, Ttthovoy adTO
g Kwvotavtivoumorews!!. Ztov mibhavo xdopo tod Aovuaiov mpémel
vo évtdEovpe xal Ty AleEavdpeta, Omwg o pavel Topoxdtew e T
AYOLPOPXL OTLG ETILATOAEG TOL TMV OcpamevTdy T MoewTidog ALpvng.

Baoer 6Awv TV Tpooavoapephelo®dy Topotnpnocwy, ETAEEaUE Vo
avapépetal 6 ouyypapéas wg Atovdotog Apsomayitng xot Oyt wg Yev-
do-Atovdatoc.

[Tépa amo Tig mMpdTeS Pefotwpéveg HaPTUPLEG THG XEPNOEWS TRV
GPEOTTOYLTIXDY EQYWY, ATO TIG QEXES TOD 6oL al. xal évtedbev'?, ol
TPOOWTOYPOPLXES LOLPTLPLEC YL TOV cLYYPXPER Elva TtevLypéc. “Towg
1 TEWLLWTEPY] Avapopd oL dtabETovpe YLow TOv Atovdoto évtomileTon
070 Epyo Epwtoamoxploets, 10 6molo amodidetor otov Katadpto, adeh-
@0 100 'pnyopiov T00 O0Adyov, Yvwatod wg Wevdo-Katadproc!?. O

Corpus Areopagiticum and Proclus’ Divine Interface”, oté: T. Nutsubidze — C. Horn — B.
Lourié — Al. Ostrovsky (eds.), Georgian Christian Thought and Its Cultural Context. Memorial
Volume for the 125th Anniversary of Shalva Nutsubidze (1888-1969), Brill, Leiden — Boston
2014, oc. 69-80.

10. BA. II.- T. Tooppmotldyrov, Xdvroun iotopta..., 6.7., oo. 21-25.

11. BA. 6.7., oo. 41-43.

12. BA. 6.7., oo. 38-41, 44-63.

13. CPG 7482, PG 38, 851-1190- R. Riedinger (ed.), Pseudo-Kaisarios, Die Erotapokriseis,
W. de Gruyter, Berlin 1989. BA. II. Xpvotov, Aovdotog Apeorayizys..., 6.7., co. 116-
118, 136. Tlept 0D ayvidotov cvvtéxtov BA. K. Mmévng, «Ilotog 6 ouvtdxtng Ttod
TeTEOPEPODG dLdAoyov 0D Wevdo-Kanoopiov Noliowlnvod», EEBY 23 (1953), oo.
261-279- A. Grillmeier — Theresia Hainthaler, Christ in Christian Tradition, vol. I, part
2. The Church of Constantinople in the Sixth Century, uetépp. Pauline Allen — J. Cawte,
Westminster John Knox Press, Westminster 1995, oo. 375-377- 1. Perczel, “Finding a Place
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OLVTAXTNG TOL QOUVETOL VoL Elvor Lovaydg oty Movy tedv AxoLpftwy
oty Kwvatavtivodmodn!t. Meta tig mpdopateg Epevveg tod I1. Tla-
ROAIXOL X0l TNV TEXUMNELWUEYY, TPOTOON TOL TEQEL OLOYETIOEWS TOD
oLYYPoPEWS ToD Wevdo-Kawoopiov pe tov Kaootavo ZafBoilty, povoryo
g Movfic T@v Axowpftwy othy Kwvotavtvoimodn® ((el otic dpyEg
700 60V al., xaf6T O 511-512 Epeaviletor ¢ 40eThc), LmoPODUE
ue Befotdmmror Vo avoryvmpioovue TV —L0WwG XOl TPOOWTILXN— OYEON
700 Kaooiowod %ol 100 Atovuaiov, xabog AToy GUULOVOGTES OTHY 6C
Gvew povn, &pod 6 TpdTog Tapabétel Bloypapixa oTolyela dyvwoTta
ATO BAAY TTNYN OG xoTOYOUEVOS Ao ) Opdun: «&v 8¢ Opaxy Aoy,
TOV Tiic Gpac émdvouoy, éE fic Hulv ¢ éx tod dvotivov Hoad o
Apeomayltng AVETELAEY, TGV ATOGTOAWY YEVOUEVOS QOLTHTNS»'S. 10
gopyo t00 Kawoortovod avaryvwpileton g oofopn 1 Yvwon xal 1 Emppomn
ot Eminedo de®v xol 6poAoYing ToD Gpeomayttixod Epyou'.

for the Erotapokriseis of Pseudo-Caesarius. A New Document of Sixth-century Palestinian
Origenism”, ARAM 18-19 (2006-2007), oo. 49-83- Y. Papadogiannakis, “Didacticism, Exe-
gesis, and Polemics in pseudo-Kaisarios’s Erotapokriseis”, ot6: Marie-Pierre Bussieres (éd.),
La littérature des questions et réponses dans I’Antiquité profane et chrétienne: de I'enseignement
a I’exégese, Actes du séminaire sur le genre des questions et réponses tenu a Ottawa les 27 et 28
septembre 2009, Brepols Publishers, Turnhout 2013, oo. 271-290- N. Spanou, “Some initial
Remarks on Pseudo-Kaisarios’ Erotapokriseis”, https://www.academia.edu/3320197/
Some_initial Remarks_on_PseudoKaisarios_Erotapokriseis_lecture_given_at_the_Kings_
College_London_Patristics_Seminar_November_2014" C. Mace, «Pseudo-Césaire, Anastase,
Pseudo-Athanase: quelques réflexions sur les collections de Questions-et-Réponses dans la
littérature grecque chrétienne», ot6: Al. Bernard (éd.), Les séries de problemes, un genre au
carrefour des cultures, SHS Web of Conferences 22 (2015), https://www.shs-conferences.org/
articles/shsconf/pdf/2015/09/ shsconf-sdp_00004.pdf.

14. BA. 1. Dujcev, «Le témoignage du Pseudo-Césaire sur les Slaves», ot6: 1. Dujcev
(ed.), Medioevo Bizantino-slavo 1. Saggi di Storia Politica e Culturale, Rome 1965, oo. 23-43
G. Kardaras, “Pseudo-Caesarius on the early Slavs? A reconsideration from the cultural
point of view”, 0t6: D. Grigorov et al. (eds.), Multikulturalism i Mnogoezitsie. The Thirteenth
International Slavic Studies Conference, Sofia University St. Kliment Ohridski, April 21-23th
2016, v. 2, Veliko Tarnovo 2017, oo. 89-97.

15. BA. R. Riedinger, ,,Pseudo-Dionysios Areopagites, Pseudo-Kaisarios und die Akoime-
ten®, BZ 52, 2 (1959), oo. 276-296 6 idiog, ,,Akoimeten”, TRE 2 (1978), oo. 148-153-
P. Tzamalikos, The Real Cassian Revisited Monastic Life. Greek Paideia, and Origenism in the
Sixth Century, Brill, Leiden — Boston 2012, oo. 13-36.

16. Ilebois 112, PG 38, 993 R. Riedinger (ed.), Pseudo-Kaisarios, Die Erotapokriseis, &.7.,
oo. 111, 29-30.

17. BA. P. Tzamalikos, A Newly Discovered Greek Father. Cassian the Sabaite Eclipsed by John
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‘H oyéomn 100 Atovuaiov Apeomtaryitou pe to0¢ Ospamevtog

“Evo ototyeto, 10 6moto EmLBefovel T0 ypovixd GALO TOD DTTOXPVTTTETOL
070 APEOTTOYLTLXO EPYO %Ol TV TOYEOVL Elvar INAWTLXO THC Aavbdvovaog
TAVTOTNTUG TOD GLYYPOPEWG, EXEL SLoAdbel TTig TPOCOYTG TOY LEAETNTRY.
[pbxertar yio T xeNomn 100 6pov bepamevTol PE TH ONUOCLO «LOVOYOL»
oto gpyo tou. ‘H tadtion t@v Oepameut®d@y UE TOLS WOovaoLS Elvoi
Gyvwot Tov 1o ai., apod 6 deVTEPOg BPOG YIVETUL TTOGLYYWOTOS ATTO TOV
4o oi. xol évtedbev. Kpivovpe Aotmov 6Tt &mo T0 aTtoLyeio adTo xol pévo,
peto BePatdTNTOC UTTOPODUE VO LETAUTOTTLGOVILE TV ETOYN THG OUVTAEEWS
TOD GWUOTOG TOD GPEOTTOYLTLXOD E€QYOV OE XATOLO ULETOLYEVEGTEQY TOD
Tov ai. Emoyn.

Y& mévte Emotolés, téoocplg mpog Tawoy xal pio wpog Anudpiiov,
0 Awovdolog mPoopwvel ToLG TopaAfTTeg WG fepamevtas, 6po TOV
omoloy €Enyel O I0tog &AA0D, ato EpYo Ilepl ExxAnotaatixis icpopyiog.
[Mpdxertor, onueLtdvet, Yio povoyols: «&vliey ol Oeior xalnyeuoves Nudy
ETWYLULOY adTOLG EpdY NEiwaoay ol uey Oeparmevtag, of O povayoLs
ovoudoovtes éx Tiic T00 0eod xabapds Omnoecios xal Ospareiog
xal ¢ auepiotov xal evialos (Wi WS EVOTOLOVGNS aOTOVS €V TAlS
OV Slonpetdy lepals cvuntileow eic Ocoedij povada xal pLiofeoy
Teletwoy»'. Ay, 6nwg doteivetal, Enoe oTNY ATOOTONXY ETOYN, TOTE

Cassian of Marseilles, Brill, Leiden-Boston 2012, oo. 402-440, émov éxdidovtan tor €pyo TOD
Kaagotovod: Hpos Kaotopo Emioxomoy Tep! SITURWOEWS Xl XOYOYWY TOY XaTo THY
Avarolny xol Aiyvmtoy xowofiwy: Iloog Kdaotopa émioxomoy mepl todv H Aoyioudy:
ITpog Aeovtiov fyobuevoy mepl TV xoto Ty ExFTy aylwy Tatépwy: YuVelopopo To0
afpa Xeonvod mpoty Xvveiopopa to0 affa Xepnvod mepl tic Havoapérov. To adtod
Toportnpeitol xol ato Etepo €pyo tod Kaoolavod, Xyoko eic thy AmoxdAvdry: BA. P.
Tzamalikos (ed.), An Ancient Commentary on the Book of Revelation. A Critical Edition of
the Scholia in Apocalypse, Cambridge University Press, Cambridge 2013, oyéAwo IV, VII, XI,
XXXI, XXXV.

18. PG 4, 532D-533 A= Ritter, oo. 116, 15-19- R. Hathaway, Hierarchy and the Definition
of Order in the Letters of Pseudo-Dionysius, Martinus Nijhoff, The Hague 1969, oc. 131
gtol xotavoeital xol &mo tov MéEwo Oporoynty PG 4, 528A. BA. Joan Taylor — P.
Davies, “The So-called Therapeutae of De Vita Contemplativa: 1dentity and Character”,
Harvard Theological Review 91, 1 (1998), oo. 3-24 Joan Taylor, “Virgin Mothers: Philo
on the Women Therapeutae”, Journal for the Study of the Pseudepigrapha 12, 1 (2001), oo.
37-63' Celia Deutsch, “The Therapeutae. Text Work, Ritual, and Mystical Experience”,
076: April DeConick (ed.), Paradise Now: Essays on Early Jewish and Christian Mysticism,
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1 XONoN TAY 0pwY uovayos xal Oepamevtig, Eve O xobévag amod Lovog
TOL TIOPATEUTIEL GE AAAEG ETTOYES XL YWPOVG, (G GOLEVEN GTNY €Y AOYW
gmoymn Oev gppavilovtod.

‘0 Bpoc uwovayoc Trav &yvwotoc ot (of TS TEWTOYELOTLOVLXTC
ExxAnolag, Oyt OLws xol 1) DTTOSNAOVUEYY AOXNTLXY TTEAXTLXY. Apioio
éniong elvan &v N OapEn 1oV Ocparcvtdy Tiic MapedTdog Apvrg frrow
YVWOTY OG OVOUO XOL O TEOXTIXY oty AlYuTTo %ol OTNY EDPVTEQEY
TEQLOYT TEAVTWG, OF xoypio Tepimtwon d&v elyoy oyéon ke v Exxinoio
®otl TTOAD TTEPLOOGTEPO (G BPOG THG ATy dryvwatog. [popavig 6 Atoviatog,
¢ AGYLOG pLovoog Thig Moviig T@dv Axopnitwy tig Kwvatavtivoumoiewc'?,
YVOELLE THY GEYOLOTNTO TOD OPOL HEPATEVTNS XOL TNY TEEXOLGOL ALY ENOGLOL
THg ONUAGLOG TOL MG «LOVOXOG», TEAYLLO TTOD DTTOINAWVEL TNV YVWON TG
OLOYETLOEWG TAY OpwY &mo Tov EdoERlo Katoopeiog %ol yiow Tov AGYo
adTov EmeEnyel 6T ol Oepamevtal frrow ol povoyol Tod TapeAbovToc.

“OAo adTO XOTOTELVOLY, UAANOY GOEAG TOL, OTNY peTaxivnon Tod Opi-
CovTOg TOL YEWYPOPLXDG XAl YPOVIXDG, TLO VOTLO XOL OE TOAXLOTEQY
gmoyn, ot ploe xowdTNTOr TOL AVaPEPETOL ATTO TOV EAAYMLOTY Tovdaio
@Adoopo Didwvor Tov AleEovdpéa® othy adyn tod lov ai. w.X. (20
m.X-45 X)) pg 10 Gvopa Ospamevtal xol Ocpamevtpides. AT T
oLUPEALOUEVO XUTOVOETTOL OTL TEOXELTOL YLow Uit ISLOTUTY, LoLSAxTg
YOOLOC, LOVOTTLXY XOYOTNTO PLA0GOQELX0D PBlov, 1 6ol {odoe ata HpLat
THig Alpvng Mapedtdog xovta oty AAeEdvdpeta?!.

Brill, Leiden 2006, oo. 287-312.

19. BA. mopomévew droonu. 14.

20. T t0 Tpdowmo, Ty {wN xol ™y ddooxoiio Tod Didwvog PA. J. Morris, “The
Jewish Philosopher Philo”, 6t6: E. Schiirer, The History of the Jewish People in the Age of
Jesus Christ (175 BC-AD 135), A New English Version revised and edited by G. Vermes,
F. Millar, M. Goodman. Volume III. Part I, Edinburgh 1986/T&T Clark, Edinburgh
1987, oo. 809-889, xoi idtowtépwg t0 Iepi Blov Oewontixod (De vita contemplativa),
oo. 856-858 J. Royse, “The Works of Philo”, oté: A. Kamesar (ed.), The Cambridge
Companion to Philo, Cambridge University Press, Cambridge 2009, oo. 32-64, xal idiwg
06. 52-53* Maren Niehoft, Philo of Alexandria: An Intellectual Biography, Yale University
Press, New Haven — London 2018. ITpBA. E. Birnbaum, “A Leader with Vision in the
Ancient Jewish Diaspora: Philo of Alexandria”, ot6: J. Wertheimer (ed.), Jewish Religious
Leadership: Image and Reality, vol. 1, Jewish Theological Seminary, New York 2004, oo.
57-90- Elisa Uusimiki, “Local and Global. Philo of Alexandria on the Philosophical Life
of the Therapeutae”, Henoch 40 (2018), oo. 298-317.

21. “H xowdtnro. meprypdpetor oto Epyo Ilepi Biov Oswontinod 3 Ixetdv (De vita
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“Extote, 600V apopd tov 6p0 Oepamevtal, EYovpe Lovo dVo avapopEc:
mpwTo o Tov EDoEBLo Kaoopeiog (263-339), 6 6moiog Tode dvoryvwpilet
MG XPLOTLOVOVG OVO 0V, dmodm Ty ool 6 Atovdotog potdilet vor Eyet
xortd vob, xol Dotepa amo tov "Emtpdvio Kompov (377), 6 6molog Gueg
ToLg oLYSEeL PE TobLg 'Eaoaiovg®.

Ot Ocpamevtal To0 PiAwvog
Apyxo O Tpémer va Emtanuévovpe 6Tl 6 6pog Bepamevtis, dNAady

Lot axdrovhog, dEv cuviotd émtydnom Tod DiAwvog GAAL TTay Evog
Bpog %#0m o& xpRon. Tié Tov Arovdoro Suwg N yeHom elvor pLptxd) xod

contemplativa): Philo, Every Good Man is Free, On the Contemplative Life, On the Eternity of
the World, Against Flaccus, Apology for the Jews, On Providence, transl. F. H. Colson, Loeb
Classical Library, [Harvard University Press], Cambridge, MA 1941, BA. eloaywyy oo. 104-
111, xetpevo go. 112-170, E8® oo. 124-136" X. Tripyrévne Emp.), ®Awy 6 Alekavdpeic.
‘EAdpviouog xai Tovdaiouog. Eocaior xal Ocpareutés, Exd. Zirpog, Oecoatoviny 2003
(eloary., oo. 47-75, xeip.-petdpp., oo. 278-350)- D. Winston — J. Dillon (eds.), Philo of
Alexandria. The Contemplative Life, The Giants, and Selections, Paulist Press, N. York —
Toronto 1981, go. 39-58. BA. xal 10 A «bepamevtig» otd G. Lampe (ed.), A Patristic
Greek Lexicon, Oxford University Press, Oxford 1961, go. 644. "o ) Mopedhtido Alpvn BA.
ToPaXATw DTOON. 29.

22. BA. opoxdtew oixeio tomo.

23. BA. Omoonp. 25, 64 xol oixelo tomO.

24. «@epomevtig, &% T0D Bepdmwy = mLatde, dxdrovBog», G. Lampe (ed.), A Patristic Greek
Lexicon, J.7., Oxford 1961, co. 644. 10 Ae&ixo Xodda xataypdgetar: «Oespamevtol
“Towog map’ Alyvrtios» [Ada Adler (ed.), Suidae Lexicon, Teubner, Stuttgart 1967-
1971, 11, oo. 706]. ‘O ®iAwv émexteiver v Evvoia Tiig Ogpameiog @Y ToQATEVW
avaryvwpllovtog o atodg T Oepomeion xatT Gupw owpotog xol Yoy «bepamevtal
Yoo xal Ocpamevtpldec ET0UWS xadobvTot, 7TOL TAOOO0Y oTOX)Y ETayYEALoVTOL
xpelooova TG xota TOAES —) UEY Yoo oduota Ospamelel udvov, éxelvn OS¢ xod
Quyas vooois xexpotnueévos yolemois te xol SvoLATOlS, O Eyxatéoxnday ndovorl
xol Emboulon xol Admon xol @ofor mAcoveklor te xal dppoovar xal aduxion xod
T0 TV dAwy moldy xal xoxidy avivotoy wiijifoc— 1 mapdooy éx QUOEWS xal
TRV Ep®Y vouwy énawdevlnooy Ocpoameley 10 6V, O xol ayaod xpeitTtov 0Tt ol
EVOG EIMXOVETTEQOY xal UOVAOOG CEXEYOVWTEPOY» Didwvog, De Vita Contemplativa,
d.m., 1 (2), 0. 114. BA. Z. Ayovpidrg, BiBAxc peletipata, T. B, éxd. TI. Tlovpvopd,
BOeooarovixn 1971, oo. 35-58- 6 1dtog, Totopla TV ypovwy tig K. Awlxng, €xd.
II. Tlovpvapéd, Ocooorovixn 2002, oo. 436-447 V. Nikiprowetzky, «Les suppilants
chez Philon d’Alexandrie», Revue des Etudes Juives 122, 3 (1963), oo. 241-278 Joan
Taylor, “Therapeutae”, Encyclopaedia Judaica, 19, Macmillan, New York 2006, oc. 699-
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gEummpeTel ™Y ovYSeon Tov e TO apyalo mopeAboy xal uag Bonba va
EUTESWOOVUE TNY TOVTOTNTA TOL.

Ot avoepdpevol g Ospamevtal 1 Mopedtdog Alpvng Amod Tov
Oirwva Bewpnbnxoy amo moAhoLg wg pio opdda "Eccaiwy, mod €dve
TEPLOoOTEPN ooy oTov Dewpntixo Bio, ot dvtifeon pe ToLg xvLPEiwWG
"Ecoaiovg 100 mpaxtixod Blov, mod Loboav oty Nexpa Odiaooa.
Agy ioyVel Opwg xdatt Tétoto dLoTL O PiAwy, Evd Exel YPAPEL YLow TOLG
"Eocaiovg mod todg ywpeobetel xovta oty Nexpo Odhacoa (ot Epyo
tou Ilepi 100 mavta omovdaioy éAcvbepov elvar xol Vmobetixdy )
Vrep Tovdatiwy amoloyiag)®, dpydtepa ETOVEQYETOL XL BVAPEPETOL
ot uiow AN idtdTuTy OUdda, TOL TNV dtoywpeilel TomoypoEixd ((ody
dimha oty AAeEGvdpeta) ol AOxd, Emedn Tpoxpivovy TOv HzwpernTind
T6m0 {wig, OTOYPoUULIloVTOG XOL TNV GUUUETOXN YUVOLX®DY, TGOV
Ocpamevtoiddy. Ol Sroxploelg LE TG OTTOlEG SLOPOPOTIOLET TiG OULADES O
OiAwy capdg TEoBdAlovy xal Tig IBLaLTEPOTNTES TOoLG, Wote ol "Eacaiol
xol ol Ogpamevtal Vo SLopywELLoVTOL YEWYPOPLXA, Ol UEY GTNY TTEPLOYY TTIG
Nexpdg Odhoooog xol ol dAAoL athy Alpvy Mopedhtda®® ato mepiywpa

701 N iSwe, Jewish Women Philosophers of First-Century Alexandria: Philo’s ‘Therapeutae’
Reconsidered, Oxford University Press, Oxford 2003, oo. 59-65 7 1dta, “The Name of the
‘Therapeutae’”, ot6: Philo of Alexandria “On the Contemplative Life”, 6.w., 6o. 51-56* Joan
Taylor — P. Davies, “The So-Called ‘Therapeutae’...”, 6.1, oo. 3-24, €éd® 4-10- G. Steyn,
“Perfecting knowledge and piety (Philo, Contempl. 3, 25): intertextual similarities between
Philo’s Therapeutae and Lukan early Christianity”, Neotestamenica 43, 2 (2009), oo. 424-
448 Georgia Petridou, “Contesting religious and medical expertise: The Therapeutai of
Pergamum as Religious and Medical entrepreneurs”, t6: R. Gordon — Georgia Petridou
— J. Riipke (eds.), Beyond Priesthood. Religious Entrepreneurs and Innovators in the Roman
Empire, De Gruyter, Berlin 2017, oo. 185-213, é8® 187-194- G. Steyn, “Moses as Ocpdmwv
in Heb 3: 5-6: Portrait of a Cultic Prophet-Priest in Egypt?”, Journal of Northwest Semitic
Languages 40, 2 (2014), oo. 113-125.

25. BA. Joan Taylor, “Philo of Alexandria on the Essenes: A Case Study on the Use of
Classical Sources in Discussions of the Qumran-Essene Hypothesis”, The Studia Philonica
Annual 19 (2007), oo. 1-28' T. Lim, “The Holy Books of the Essenes and Therapeutae”,
076: The Formation of the Jewish Canon, Yale University Press, New Haven — London 2013,
0. 148-156. TIpPA. F. Perles, “The Hebrew Names of the Essenes and Therapeutae”, The
Jewish Quarterly Review 17, 3 (1927), oo. 405-406 K. Atkinson, “Josephus the Essene at
Qumran?: An Example of the Intersection of the Dead Sea Scrolls and the Archaeological
Evidence in Light of Josephus’s Writings”, Scripta Judaica Cracoviensia 10 (2012), oo.
7-35. BA. %ol mopoxdtw Omoonu. 55, 66.

26. Teyovog eivon &t v Eyovv Emonuovbel dpyoworoyixd ebpfpota dmd éxeivn
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g AheEavdpeiaog, xal Nhxa ne 10 OAO NUEENOLO TEAETOLEYLXO XOL TNV
ovppetoyn depamevtodv?.

Koo pio @AM dmodm, pe tobg Ospamevtas g MapenTidog Alpyng 6
DAV O€AeL v TOlPOLOLAOEL GTO XOGUOTIOALTLXO TtEPLBEANOY TTig AAeEoiv-
dpelag ™V GAAN GPn TOD «TVELPATLXOD» LOLOALOUOD, EQAULAAOD TGV
veoTLHoY0PELWY PLAOGOPLUGDY XOLYOTATWY X0l YEVLXWTEQO ODTOTULX®Y EA-
AMILOTIXGDY IOE@Y X0l XOOP®Y, OTIWE YLO TTOPADELYULO. TO ASYOUEVO. ATTO
0V AL6dwpo ZixeAytn mepl T Lubxc ywpag Ty NMowv 100 HAlov?.
Trootnpiletor SnAadn &t év TOANOIG elvor TTPoiOY Sixfic Tov Epunveiog,
av Oyt pobomhaoiog®. ‘H yvwon Suwg 160wy AeTTopepel®dy, ot avtibeon

v énoy PA. D. Brooks Hedstrom, The Monastic Landscape of Late Antique Egypt. An
Archaeological Reconstruction, Cambridge University Press, Cambridge 2017, oo. 143-145.
TpBA. Lucy Blue — E. Khalil (eds.), Lake Mareotis: Reconstructing the Past Proceedings of the
International Conference on the Archaeology of the Mareotic Region held at Alexandria University,
BAR, Oxford 2010- Ewa Wipszycka, “Marea and Philoxenite. Where to locate them?”,
Etudes et Travaux 25 (2012), oo. 418-432- M. Gwiazda, “Modular designs at the Early
Byzantine pilgrimage site of Philoxenite, Egypt”, Journal of Roman Archaeology 36, 1 (2023),
0o. 196-214.

27. BA. Ross Kraemer, “Monastic Jewish Women in Greco-Roman Egypt: Philo Judaeus on
the Therapeutrides”, Signs. Journal of Women in Culture and Society 14, 2 (1989), oo. 342-
370" Joan Taylor, “Spiritual Mothers: Philo on the Therapeutrides”, 6.7., oo. 68-88" 7 {30,
Jewish Women Philosophers..., 6.7., oo. 227-264" 7| idto, “The Women ‘Priests’....”, 6.7.,
0o. 102-122- 1 IS, “Real Women and Literary Airbrushing: The Women “Therapeutae”
of Philo’s De Vita Contemplativa and the Identity of the Group”, otd: Marie-Therese
Wacker — Eileen Schuller (eds.), Early Jewish Writings, SBL, Atlanta 2017, oo. 205-23" Ross
Kraemer (ed.), Women’s Religions in the Greco-Roman World: A Sourcebook, Oxford University
Press, Oxford 2004, oo. 28-33- Ewa Wipszycka, «L’ascétisme féminin dans I’Egypte
de Dantiquité tardive: un sujet difficile», The Journal of Juristic Papyrology 42 (2012), oo.
337-351. IIpPA. Bernadette Brooten, Women Leaders in the Ancient Synagogue: Inscriptional
Evidence and Background Issues, Scholars Press, Chico, CA 1982, oo. 63-70° Sarah Pomeroy,
Goddesses, Whores, Wives and Slaves: Women in Classical Antiquity, Schocken Books, New
York 1975, oo. 131-37 7 {dwor, Women in Hellenistic Egypt: From Alexander to Cleopatra,
Schocken Books, New York 1984, oo. 61-71.

28. Atodwpov ZixeAudtov, Totoown BiBAobdixy, 2, 55-59.

29. BA. F. Daumas, «La ‘solitude’ des Thérapeutes et les antécédents égyptiens du
monachisme chrétien», 0t6: R. Arnaldez et al. (éds.), Philon d’Alexandrie: Colloque national
du CNRS (Lyon 11-15 Septembre 1966), Editions du Centre National de la Recherche
Scientifique, Paris 1967, oo. 347-358 D. Hay, “Things Philo Said and Did Not Say About
the Therapeutae”, ot6: Society of Biblical Literature Seminar Papers 31, Scholars Press,
Missoula, MT 1992, oo. 673-683' T. Engberg-Pedersen, “Philo’s De Vita Contemplativa as a
Philosopher’s Dream”, Journal for the Study of Judaism 30, 1 (1999), oo. 40-64 Mary Ann
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ue 6oo Yvwplilel yio To0g "Eooaiovg, DTOdMAWYEL TPOoWTLXN OYEoN UE
™y xowdmTo®. MetoEd GAAwY, 1 dAAnyopixy Lébodog Epunveiog Tig
MoAowdg Avobxung oL ypNoLLoToLodoOY LOETLEEL OIXELOTTO UE TOVG
dtovonTxodg xOxAovg TOV EAMLOT®Y Tovdaiwy Tig AAeEavdpeiog,
YEYOVOG TO 0100 ToLG *aBLoTA TTPOTPLAElG 0TOV DiAwvar xal SLtxatoAoYEL
Tov évbovataopd Tovdl.

Beavis, “Philo’s Therapeutai: Philosopher’s Dream or Utopian Construction?”, Journal
for the Study of the Pseudepigrapha 14, 1 (2004), oo. 30-42- Finn, Asceticism in the Graeco-
Roman World, 6.7., oo. 36-46- Maren Niehoff, “The Symposium of Philo’s Therapeutae:
Displaying Jewish Identity in an Increasingly Roman World”, Greek, Roman, and Byzantine
Studies 50, 1 (2010), oo. 95-116.

30. ModawdBey Aray £dpawp.évn 9 Evidvmwon &t 6 OiAwy Aoy MTubaydpeioc BA. D. Runia,
“Why Does Clement of Alexandria Call Philo ‘The Pythagorean’?”, Vigiliae Christianae 49, 1
(1995), oo. 1-22- Eu. Afonasin, “The Pythagorean Way of Life in Clement of Alexandria
and Iamblichus” oté: Eu. Afonasin — J. Dillon — J. Finamore (eds.), Iamblichus and the
foundations of Late Platonism, Brill, Leiden — Boston 2012, oo. 13-36.

31. Tée Tov AMyopLxo Tpdmo gpunveiog T@y I'pa@dy &mo tov Pidwve BA. E. Goodenough,
“Philo’s Exposition of the Law and His De Vita Mosis”, Harvard Theological Review 26, 2
(1933), oo. 109-125- D. Runia, “Dogma and doxa in the allegorical writings of Philo of
Alexandria”, Etudes Platoniciennes 7 (2010), oo. 113-129- 6 i3toc, “The Theme of Flight
and Exile in the Allegorical Thought-World of Philo of Alexandria”, The Studia Philonica
Annual XXI, 2009: Studies in Hellenistic Judaism, Society of Biblical Literature, Atlanta
2009, oo. 1-24° Y. Amir, “Authority and Interpretation of Scripture in the Writings of
Philo”, oté: M. J. Mulder (ed.), Mikra: Text, Translation, Reading and Interpretation of
the Hebrew Bible in Ancient Judaism and Early Christianity, vol. 1, Van Gorcum, Assen —
Maastricht 1988, oo. 420-444, 450-453- Ellen Birnbaum, The Place of Judaism in Philo’s
Thought. Israel, Jews, and Proselytes, Scholars Press, Atlanta, Georgia 1996, oo. 134-144-
Joan Taylor, Philo of Alexandria On the Contemplative Life, 6.7., oo. xi-xii- Katell Berthelot,
“Philo and the Allegorical Interpretation of Homer in the Platonic Tradition (with an
Emphasis on Porphyry’s De antro nympharum)”, oté: Homer and the Bible in the Eyes of
Ancient Interpreters, Brill, Leiden — Boston — Koln 2012, oo. 155-174 M. Larsen, “Listening
with the Body, Seeing through the Ears: Contextualizing Philo’s Lecture Event in On
the Contemplative Life”, Journal for the Study of Judaism 47 (2016), oo. 447-4T4. Axdpn
Yo TV GAAyopLxn mopddoon tiig AheEavdpeiog BA. D. Dawson, Allegorical Readers and
Cultural Revision in Ancient Alexandria, University of California Press, Berkeley 1992, oo.
1-126° ]. Pépin, Muythe et allegorie: les origines grecques et les contestations judeo-chretiennes,
Etudes Augustiniennes, Paris 1976, oo. 221-241- R. Lamberton, Homer the Theologian:
Neoplatonist Allegorical Reading and the Growth of the Epic Tradition, University of California
Press, Oakland, CA 1986, oo. 44-53- A. Ford, “Performing Interpretation: Early Allegorical
Exegesis of Homer”, ot6: Margarett Beissinger — Jane Tylus — Suzanne Wofford (eds.),
Epic Traditions in the Contemporary World: The Poetics of Community, University of California
Press, Berkeley — Los Angeles 1999, oo. 33-53: Safari Gray, “Homer’s Odyssey in the
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Mbavedtoto Tpdxrettor yroo xowoTnTor EMNLoT®Y Tovdaiwy, uio &mo
TLg TOAAEG OV dixoAovbodaoay TO TopadeLypo Tod Toboryopelov TPdTOL
Cwiic xal perétne (veomuboydpetor)®. Tapovotdlovrtoc 6 Pidwy pe téon
ovumabeio Tobg Ocpamevtds, HoTe VO TEPLYPAQPEL Tig TeToLONoELS ol
TLG TTPOXTLXES LE TOOEG AETTTOUEPELEG XOL YO DTTOYQOULLILEL ELQPOTIXO TNHY
aAAYopLxn LEBodo gpunveiog T@Y Ipap@dy, TEOEOVDG EXEL KOG ATWTEPO
OXOTO OGP’ EVOG YO EVTUTIWOLACEL TOLG CLUTATOLATEG Tov ‘Efpaiovg
%ol G’ ETEPOL Vo xatadelEel otovg un ‘Efpaiovg Ty avwtepdtrTor TOD
QLAOG0PLX0D TPOTOL PBLOTTC THG alpEdewg aTHg. Me dAAa AdyLa, 6 Di-
Awv €pyoaetomolel Tobg Bepamevtdag, GTay YL TOPASELYO GUYXPLVEL
T OEUVOL OLUTIOOLE TOLG UE TO AvTioTolyo. PLAOGOPLXA TOY EAAVwY,
OTIWG OOTOL TTEPLYPAPOYTOL ATTO TOV EEVoQ®vTa xal Tov [TAdTwva, date
VoL ExQEAoel Bowpoopo yioe Tov ALTo xal fimo TeoTo mapadécews TV
TEOTWY oavThetixa Pe ™y aiohnotaxn OmepPoAn xol EmtmoAatdTnTa
TRV EMIXOY. ME TOV TpoTo adTOV OEAEL vor TTPOPRAAEL T GUAAOYLXY
adTOOVTIANYY, TV OTolor OEAEL var €YOUY OL CLUTTATELBOTEG TOL OTO
XOOPOTTOALTLXO TePLBAANOY TTig AAeEavdpeiog EvovTt TOD «BAAOL».

Hands of its Allegorists: Many Paths to Explain the Cosmos”, ot6: Chiara Ferella — C.
Breytenbach (eds.), Paths of Knowledge. Interconnection(s) between Knowledge and Journey in
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32. BA. H. Chadwick, “Philo and the Beginnings of Christian Thought”, oté: A. H.
Armstrong (ed.), The Cambridge History of Later Greek and Early Medieval Philosophy, Cam-
bridge University Press, Cambridge 1967, oo. 137-157, 164-165 P. Jordan, “Pythagoras
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Contemplativa as a Philosopher’s Dream”, 8.m., oo. 40-64- Ch. Kahn, Pythagoras and the
Pythagoreans. A Brief History, Hackett, Indianapolis — Cambridge 2001, oo. 72-85, 94-
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Harvard Theological Review 89, 3 (1996), oo. 267-285- F. Stramara, “Double Monasticism
in the Greek East, Fourth through Eighth Centuries”, Journal of Early Christian Studies 6, 2
(1998), oo. 271-273. TlpPA. Zsuzsanna Szdntd, The Jews of Ptolemaic Egypt: The History of a
Diaspora Community in Light of the Papyri, W. de Gruyter, Berlin — Boston 2024.

33. BA. E. Birnbaum, The Place of Judaism in Philo’s Thought. Israel, Jews, and Proselytes,
6.7., 00. 21 x.€. D. Runia, “Philo of Alexandria and the Greek Hairesis-Model”, Vigiline
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Ot veomubaydpetol tov 1o ai. p.X.

Thv énoyn tod Pidwvog (log ai.) o Oeparevtal yopoxTnEilovtoy
eDPVUTEPES OUAdeg AXTPELTAY SLoPOPWY DE0TNTWY, YYWOTEG XOl ®G
oVAAoyor xal Olacor’t. Xty mopeia ToD YPGYOL OUWS 1 OVOL.OTlo GEYLOE
vou EQappoletar ol otodg Gxorovbovg (Bepamevtéc) TV dLapdpwy
QLAOGOPLXDY GYOADY, xab0TL 1| &b QLAOGOPLXN GYOAY ETaryYEAGTOY %Ol
utor Stopopetinn xoopobewpion poall Le Evay SLapopeTLXd TPOTO BLOTHg
aoVPPato PE TOY DTOAOLTIWY. ATO TG OLAPOPES PLAOGOPLYES TYOAEG TV
TEOTWY olOVWY, 0TS TOV Kuvixdy, 1@V ZToix@y, TRV TAXTWILXEDY,
TOV AELOTOTEMXGY, TNV ETTOYN ODTY TOEATNEELTOL ] SLYOULXT TTOEOVLOLO
TOD VEOTTAXTWYLOOD, DO TH ouvbeTixy gpunvevtixn Tob [TAwTivov, xal
M TOPGAMNAY dvoBiwon tod mubayoplopod (veomvboyopLopde) pe Ty
avtioToLyn TEaXTIXY TOD 3LALOVTOS TPOTIOL OPYAUVWOENS TMY XOLYOPiwY
TAY LEADY TOV, GE Uipnom Tod ouaxosiov tob [ubaydpa®®. Ovuilovpe 61t

Christianae 53, 2 (1999), oo. 117-147.

34. BA. J. Kloppenborg, “Collegia and Thiasoi: Issues in Function, Taxonomy and
Membership”, oté: J. Kloppenborg — St. Wilson (eds.), Voluntary Associations in the
Graeco-Roman World, Routhledge, London — New York 1996, oo. 16-30- Georgia Petridou,
“Contesting religious and medical expertise...”, 6..

35. ‘H AéEn Suoxociov eivor oOvOeT) Ex T0D «OUOD » %ol TOD . «BX0VW» KO GNUOLVEL THY
ATtO %0LVOD GxoN pLdg Sdaaxaiog Yia Eva Tpomo (wijg. Tov 6po TpwToyENotLoToinoE
o TTuboydpog yrow vou dvopartioer Ty GYOAY] TOUL, XETL GOY AYOLXTO TOVETILOTAWLO, TTO
iSpvoe tov 60 T.X. ai. otov Kpbtwva tiig Kétw Traiag. H Exppaon «ot [Tubaydpetot»
d&v OMOSHAWYE OTADG Wiot PLAOGOQLXT OYOAY, GANd piow BpnoxevTixomoALTixy aipeon
ue &vtovn xotvwvixn mopéufoon. Ztig takels t@v ITubayopeiwy yivovtay Sexteg xol
yovoixes. “Oha tér péAn Beethay améAvTy OTaxoy dveEoptitwg dEiduatos. ‘H aipeon
ERPAVLLE BAOL TOL YOPOXTNELOTLXA EVOG LOVOLTTLXOD TAYULOTOG: TEQLTIOTOG XOL TTPOGELYT
T0 Tpwi, ovYvES vnoteleg, amoyn Ao xabe wixy Tpoeh xabit Tilotevay oTNHY
petepdpdywon, &maydpevoyn dmotaadfmote Hpnoxevtindc Buaiog, dpod Aoy Thg &EYHc
Vo py Bovartvovton {dor amoyopevdtay ETiong vou TPGVE xouxLd. YTdoyeL N drodn
&t T Téhypo elye viobethoel dxdpn xol oTOM), THY Omoio dmoteloDoE Evag GTAOG
TOVOG GO Lol 7 Aeuxo Awd. BA. Ilopeupiov, IMubaydpov Bilog, &éxd. Katdott,
Abvoe 2001 TopPAiyov, Ilepl 100 mubayoptxod Biov, Exd. Zitpog, Ocaoahovixn 2001.
IpBA. tov tépo C. Huffman (ed.), A History of Pythagoreanism, Cambridge University
Press, Cambridge 2014* P. Jordan, “Pythagoras and Monachism”, 6.x., oo. 432-441- L.
Zhmud, Pythagoras and the Early Pythagoreans, xe@. “The Pythagorean Communities”,
6.7., 0o. 135-168 6 iSiog, “Pythagorean Communities. From Individuals to a Collective
Portrait”, 6t¢: D. Sider — D. Obbink, (eds.), Doctrine and Doxography: Studies on Heraclitus
and Pythagoras, 6.7., 0o. 33-52- Ada Palmer, “The Active and Monastic Life in Humanist
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0 veomuboryopLopog o¢ QLAoco@Lxn xivnon eueaviletal Tepl Tov 1o ai.
t.X., apyxo oty Ttodia g avoBinoyn tig Tubaydpelog @LAocoELxiig
oy0Afic 070V Kpdtwva, 1 Omota elye StoaAvbei mepl T péoo 100 Hov ad.
7t.X.%,

Yy ayovd Popoixy adtoxpotopio, 1 Omoior &y xol xowxdTow Yol
™V pacem romanam, &QoOD Y& TEWTN Popd elxe TawTiobel f Evvora TG
0lXOLUEYNG PE TNV adTOXPATOPLOL, Ol DTTX00L TG *Abe BANO TTopa Biwvoy
™ glpvn T0d Tvebpatog. O péaog avbpwmog Bpébnxe Eopyixa EEw &mo
TO YVOOTO XOlL EAEYYOUEVA BPLO THIG TOAEWGS TOL UE ATPOPRAETTES PEY OV
YoTOTNTEG, GAAX PE DTEPUETPO dyyog Yo vou Bpet Ty Béom Tov dvaueon
ot T600VG Aoovlg, Oeodg xol molTiopolg. H Emitaxtixn avayxn va
QVTXEL XATIOL EXOVE TOV LEGO AVOPWTO, ISLOLTEPWS TAY «TTOATLOUEVWY»
ETOLOYLDY, VO avollTel THY EowTeELXY EE0o@aiion. “Etol Tapatnpeitot o€
OLBPOPES TLEPLOYES THG D TOXPATOPLALG, AVEEQPTATWS %ol SiYwe xdTToLo EE-
apTNom 1) ETidpaon HETAED TOVG, VO EUPAVLLOVTOL LOPYES XOLYOTLXTG X0l
XOLYWVLXTIG OQYOVWOEWG UE XVPLO YOPOXTNELOTLXO TNV TPOOXOAANCY O
AotpevTLXoLg Otdoovg, GLAAGYOULG ¥ BAAEG PLAOCGOQLXES ol BpnoxevTLXES
%xoWwoTNTeS, Mote va Depamedetor 1| E0wTePLXN Avdyxn TOD ATOULOL VO
avnxet xamov®. Ao 6Aa T oyfporTo T OTTolo ELQaviabnxay, Exelvo oL
elye ™ peyoAitepn Enidpaon Ntaw ol xowdtTeg TV veomubayopeiwy,
oL OTTOlEG UE TNV ATIOUAXELYGY ATO TOV XOOUO X0l TOV ECWOTPEPT] ol
adOTNEO TPOTO OPYAVWOEWS TG LG TOV UEADY TOUG EVETTVELGOY X0

Biographies of Pythagora”, 0t6: Almut-Barbara Renger — A. Stavru (eds.), Pythagorean
Knowledge from the Ancient to the Modern World: Askesis. Religion, Science, Harrassowitz
Verlag, Wiesbaden 2016, co. 211-226.

36. BA. J.-F. Mattéi, 'O IMvfayopog xai of mulaydpetor, exd. Kopdapitoog, Adfvo
1995 D. O’ Meara, Pythagoras Revived, Oxford University Press, Oxford 1989- L. Zhmud,
Pythagoras and the Early Pythagoreans, &.7.- G. Cornelli — R. McKirahan — C. Makris (eds.),
On Pythagoreanism, W. de Gruyter, Berlin — Boston 2013- C. Huffman (ed.), A History
of Pythagoreanism, &.7w.- J. Thom, “The Pythagorean Acusmata”, ot6: D. Wolfsdorf (ed.),
Early Greek Ethics, Oxford University Press, Oxford 2020, oo. 3-18. IIpPA. D. Pevarello,
“Pythagorean Traditions in Early Christian Asceticism”, ot6: Lilian Larsen — S. Rubenson
(eds.), Monastic Education in Late Antiquity. The Transformation of Classical Paedeia, Oxford
University Press, Oxford 2018, oo. 256-278.

37. BA. J. Kloppenborg — St. Wilson (eds.), Voluntary Associations in the Graeco-Roman World,
d.7.- Ph. Harland, “The most sacred society (thiasos) of the Pythagoreans™ philosophers
forming associations”, Journal of Ancient History 7, 1 (2019), oo. 207-232.
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TIOMEG GAAEG XOWVOTNTEG, BOYETES UETAED TOUG X0l PE SLOPOPETIXOVG
OLdooxdAOVG-NYETES, GAAO UE OWOELST yopoaxTnototixd. ‘H Cwn @y
VEOTLOXYOPELWY XOWVOTNTWY TAVTOTE ETMECVLPE TOV Oowuoopd ToV
OLYYEOVWY X0l EVETIVEE CUYVO QUYOXEVTOES KOL GYOXWENTIXES TAOELG
Ao TO TOAOBOLO %Ol XOOUOTOALTIXO TEQLRGAAOY TRV PWUOIXDY
TOAEWYE.

‘H &vvola 00 povoryod amo tov 20 ol. xol Evtedbey

o. Amotoxtixog/-n

‘H &wola 16V Ocpameutdy oty Emoyl 100 PIAwvog AToy ®aTavomT)
UE Tlg ETEPES OLVOMAWOELS GAAG JEV cuayeT{dToy pe TNV Evvolo. ToD
povaod. "Av xol ot0 oxeTixd €pyo To0 Pihwvog lepl Oewpntixod [iov
YIVETOL UVELDL TIEPL UOVOOTNOLOV KO CEUVEIOD KOG SLAXPLTGY YWEWY TNV
xowotntar 1@y Ogpameutdy, 6 Oihwy Qoivetal 6Tl Oyvoel TOVTEA®DG
Tov 6po. ‘H Evvorar povayos Quoixo AmavTd oTo XAOGLXO. XELLEVOL AAADL
TAVTOTE WG EMiBETO, dINAWVOYTOG TOV povoyxo évbpwmo. ‘H mpwtn @opa
oL Yivetow 1 ovvdeon Thg AéEewg povayos ue avbpwmo aQootwiuévo
otov Qg0 ovvavtatol otolg mamvpovs Tig ‘OEvpdyYoL oty AlyvumTo,
Omov Yivetol oOYSEaN TOD UOVoY0D UE TOV ATOTAXTIXO OO T TEAN TOD
200 o

38. BA. St. Mason, “Philosophiai: Greco-Roman, Jewish, and Christian”, 76: J. Kloppenborg
— St. Wilson (eds.), Voluntary Associations..., 6.7., oo. 31-58 Helen Rhee, Early Christian
Literature. Christ and Culture in the Second and Third centuries, Routledge, London — New
York 2005, oo. 106-113- R. Finn, Asceticism in the Graeco-Roman World, Oxford University
Press, Oxford 2009. BA. éx6pn tov topo V. Wimbush — R. Valantasis (eds.), Asceticism,
Oxford University Press, Oxford 1998: D. Pevarello, The Sentences of Sextus and the Origins
of Christian Asceticism, Mohr Siebeck, Tiibingen 2013.

39. BA. Ewa Wipszycka, “P. Coll. Youtie 11 = P. Col. VII 171 Revisited 45", ot6: T. Gagos
— R. Bagnall (eds.), Essays and texts in honor of J. David Thomas, [American studies in
papyrology v. 42], American Society of Papyrologists, Oakville, Conn. 2001, oo. 45-50- 7
1o, «“avoywents, Eonuitng, €yxAclotog, amotoxTikég™ Sur la terminologie monastique
en Fgypte», Journal of Juristic Papyri 31 (2001), oo. 147-168 E. Judge, “The Earliest
Use of Monachos for ‘Monk’ and the Origins of Monasticism”, Jahrbuch fiir Antike und
Christentum 20 (1978), oo. 72-89- M. Sheridan, “Early Egyptian Monasticism: Ideals
and Reality, or, the Shaping of the Monastic Ideal”, Journal of the Canadian Society for
Coptic Studies 7, 1 (2015), oo. 9-24- Paula Tutty, The Monks of the Nag Hammadi Codices.
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ATOTaXTIXNOS XKOL ATOTAXTIXY) OVOUALOVTOL GTODG TTOTHEOVE 0L BVOPES
xol yvvaixeg mov, &v xol {oboav oTig oixieg Toug Ué€oo otV TOAY 7
OTLG TTOPLPEG TOVG, TTAVTOTE GE OLOXTNTOVG YWPEOVG, «AOXODYTOY>» GTOV
TVELPOTLXO Xt XPLaTov Blo, elyay SnAady dmotoyel, elyoy &moywELodel
870 TOV %00p0 %ol TiC EYVOLES TOL xal elay dpootwbel ooV Oed®. Ao
TO oLUPEOLOpPEVEL xarTapaiveTal LdAoTa BTt AToy ot TEoXTLXN, T OTolo
AvoryywpLloToy Ao Ty EOWAOAXTELXY xovwvio xol Bewpodvtay xob’
Ao aodexthtl. Apydrtepa, e ToLG StwypobLS ToD Aexiov xal HoTteEPO TOD
Avoxmtiovod (dpygg 4ov ai.)™, Exovpe poptupieg GTt TTOANOL YPLOTLOVOL,

Contextualising a Fourth-Century Monastic Community, Brill, Leiden — Boston — K6In 2025,
60. 41-72. T pion cuvoxy) Dewpnon TdV Gpwy xol g EEeAiEetdc Tovg, xabig %ol Tig
GLOYETIGEWS TOLE OTLG SLAPOPES GLPLOXES XOL ATIVIXES TNYEG, BA. THV GLAAOYY BPOpwY
D. Bumazhnov, Movayds éot... Ml épevva otic amopyes tod dpov, éxd. Oeofitng,
Onpa 2004. I Ty ddyvom ToD ypLoTLavlopod oty Alyvmto BA. dToonu. 45.

40. T Ty xouvodtafnuixn mpoéievon tiig mpoxtixfg BA. J. C. O Neill, “The Origins of
Monasticism”, 0t6: R. Williams (ed.), The Making of Orthodoxy. Essays in Honour of Henry
Chadwick, Cambridge University Press, Cambridge 1989, oo. 270-287 R. Valantasis, “Is
the Gospel of Thomas ascetical? Revisiting an old problem with a new theory”, Journal
of Early Christian Studies 7, 1 (1999) oo. 55-81- D. Krueger, “The Old Testament and
Monasticism”, oté: P. Magdalino — R. Nelson (ed.), The Old Testament in Byzantium,
Dumbarton Oaks Research Library and Collection, Washington D.C. 2010, oo. 199-224-
M. Vukomanovi¢, “The Gospel of Thomas and Early Christian Monasticism in Egypt”,
Teologickd reflexe 28 (2022), oo. 3-25. TIpPA. Finn, Asceticism in the Graeco-Roman World,
J.7m., 6o. b8-99.

41. B\ J. Goehring, “Through a Glass Darkly: Diverse images of the Anotoxtxoi (-of)
in Early Egyptian Monasticism” o76: J. Goehring (ed.), Ascetics, Society, and the Desert:
Studies in Early Egyptian Monasticism, Trinity Press International, Harrisburg PA 1999,
00. 53-72* Alanna Emmett, “Female Ascetics in the Greek Papyri”, JOB 32/2 (1982), oo.
507- 515° 7 {diet, “An Early Fourth-Century Female Monastic Community in Egypt?”, ot6:
Ann Moffatt (ed.), Maistor. Classical, Byzantine and Renaissance Studies for Robert Browning,
Canberra 1984, oo. 77-84* C. T. Schroeder, “Women in Anchoritic and Semi-Anchoritic
Monasticism in Egypt: Rethinking the Landscape”, Church History 83, 1 (2014), oo. 1-17,
€d® oo. 13-15- H. C. Moerschbacher, “Movoyol Amotoxtixoi: Village Ascetics and the
Origins of Early Egyptian Monasticism”, https://www.academia.edu/503766/Movorol_-
Arotoxtxol_Village_Ascetics_and_the_Origins_of_Early_Egyptian_Monasticism.

42. BA. G. E. M. De Ste Croix, «"O¢etlg t0d Meydhov Atwypod», até: ‘O Xptotioaviouog
xal ) Poun. Awyuol, aipéoeic xal 70y, éxd. M.LE.T., Ab7va 2010, go. 157-206- W. H.
C. Frend, “Martyrdom and Political Oppression”, ot6: Ph. Elser (ed.), The Early Christian
World, 11, London — New York 2000, oo. 815-839- 1.-A. Tudorie, “The Great Persecution
of Diocletian and Its Consequences”, ot6: E. dal Covolo — Guilia Sfameni Gasparro (eds.),
Costantino il Grande alle radici dell” Europa, Libreria Editrice Vaticana, Citta del Vaticano
2014, oo. 105-119- Anne Marie Luijendijk, “Papyri from the Great Persecution: Roman
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Aotxol xol xAnpuxol, avaryxaohnxay var éyxotadeiPovy Tic TOAELS ol
V&L XOTaOYoLY aThY EPNUO, YEYOVOS TOL EQEPE TOVG ATTOTOXTIXOVS OF
Odpopor anuelor TG EPNLOL Xal aTNY Evdoywpa Thg Aiyvrtov. "Etol 6
TPOTOG Lwiig TAY AToTOXTLX®Y, O OTO10G EEEQEOLE TNV BOXNON OG TPOTILXY
AVOYWENON ATO TOV XOGWO, EXQEALETOL X0l MG TOTUXY Avoywenoy. H
XOTAoTOON a0t ToyLwinxe xol odvtopo Goylooy vo Enavilovtal ol
TPMTEG CUYOLXNOELG ATOTOXTIXDY, GTNY QYN AOTOVOUO Xl DoTepa TTEPLE
EVOG YEQOVTOG, TIVELLATLXOD TTOTPOG, LE THY Ovopaaion Aadpeg™. "EEENEN
TOD ADPEWTLXOD TPOTOL GUVOLXNOEWS ATTOTEAEL N} GOYLXY OPYAVWOY TOV
povedy oty Aiyurrto amo tov Moywplo (292-348), tv Kowwwviov™.

and Christian Perspectives”, Journal of Early Christian Studies 16, 3 (2008), oo. 341-369-
Elizabeth DePalma Digeser, A Threat to Public Piety: Christians, Platonists, and the Great
Persecution, Cornell University Press, Ithaca 2012, co. 1-22 E. Fournier, “The Christian
discourse of persecution in Late Antiquity: An introduction”, oté: E. Fournier — Wendy
Mayer (eds.), Heirs of Roman Persecution Studies on a Christian and Para-Christian Discourse
in Late Antiquity, Routledge, London — New York 2020, oo. 1-22- A. Hidding, The Era of
the Martyrs. Remembering the Great Persecution in Late Antique EQypt, W. de Gruyter, Berlin-
Boston 2020, oo. 1-32- W. Kinzig, Christian Persecution in Antiquity, Baylor University
Press, Waco, Texas 2021, émov 1o xe. “From Decius to Valerian (249-260)", oo. 79-
91, “The ‘Great Persecution’ under Diocletian and Its Aftermath”, oo. 93-117, xai “The
Dispute about Repentance after Apostasy”, oo. 133-138. Axéun BA. J. Rives, “The Decree
of Decius and the Religion of Empire”, The Journal of Roman Studies 89 (1999), oo. 135-
154+ M. Humphries, “The Mind of the Persecutors: ‘By the Gracious Favour of the Gods’”,
0t6: D. V. Twomey — M. Humphries (eds.), The Great Persecution. The Proceedings of the
Fifth Patristic Conference, Maynooth 2003, Four Courts Press, Dublin 2009, oo. 11-32- Ewa
Wipszycka, The Alexandrian Church. People and Institutions, [Journal of Juristic Papyrology,
Suppl. 15], Warsaw 2015, oo. 75-106. IIpPA. H. Rhee, Early Christian Literature..., 6.7., 0.
39-48, 95-105.

43. BA. Ewa Wipszycka, The Second Gift of the Nile. Monks and Monasteries in Late Antique
Egypt, [Journal of Juristic Papyrology Suppl. 35], Warsaw 2018, oo. 3-24, 189-262- M.
Mossakowska-Gaubert, «Anachoretes et cénobites égyptiens. Cohabitations, échanges
(IVe-Xe siecles)», 0t6: S. Excoffon — D.-O. Hurel, Annick Peters-Custot (éds.), Interactions,
emprunts, confrontations chez les religieux. Actes du VIIIe Colloque International du CERCOR.
Célébration du Trentenaire, Saint-Etienne, 24-26 Octobre 2012, Presses universitaires de
Saint-Etienne, Saint-Etienne 2015, oo. 31-48.

44, Tuvolhxo ath) SOvopn TOV povoatnoLtdy Tod afBa Hoywplov avixoy to povaotipLo
g ToBévwnoneg, HoBod, Mwvywong, XnvoPooxeiov, Tnped, Tao?, t@v Tiounvady, g
Muyvedy, Tounvé, Aatombhews, ITtoAepoidog, Ilavomérews. “Otav 10 368 mébave O
0e6d3wpog, 8L&doyog Tod Haywpiov, HTHEyaY cLVOALXA 13 povaaTipla Tod dxorovbodaoy
70 x0woPLoxo cbatnpa tod Haywpiov. ‘O &ytog Tepdvopog pynuovedet xal Eva LovooTiipL
oty Kévwro, émov {odoay Aativor povayol, ol omolot EQappoloy TodE XoVGVES TOD
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B. ‘H xatadixn t@V amotaxtixdy

‘H @uyh oty Epnuo elye xol &Akeg ovvémeteg. [lpoxdheoe TOMK
TpoPApata oty dpydvwon Tig 'Exxinoiog g AiydmTovn, Sttt TOAAOL
émioxomol eite Eyxatéheuhay Tic E€5peg €ite UaPTOPNOAY, HUE OGULV-
énelar v omeboel 6 émioxomog Avxomérewg Medétiog (5] Mehitog)
ovboipeTor Vo YELPOTOVNOEL SLXOUG TOL ETLOXOTOUG OTLG XEVEG EJPEG
gpNUmY TOD dpyLeTioxomov AleEavdpeiog Ilétpov A’, xal €tal vow EAOel
ot alyxpovan pe ToOv Tedevtaio xal vo exdiwybel. ‘H adtopyixn ovp-
TepLpopa. To0 MeMTtiov G€ GLYOLOOUO PE TV GXOUTTY OTAOYN EVOVTL
TG ATMOXOTAGTACEWG TOV TEMTWXOTWY XOTA TOLG SLWYUOVE, ETEPEPE
offynor 010 odpo Tig tomixic ‘ExxAnoiog, T O6molo elvar YVomotd ©¢
MeAttiavo oyiopa. T t0 TEoPApa adto EAafe Béon N A" év Nuxalo

Mogxwpkiov. Axdun elye idpvhel Evar povaotiipl &md iy ddeipn o0 Maywkiov Mapio o1o
TEOTUTO TEY TOPATAYL ULOVOOTAOLDY. LTHY OQYAVWon T@Y uwovaotnoldy 6 Ioywulog
gmnpedodnxe amo 1O otpotiwTxd Tov ToEeAboy: BA. @. Tlamavixoddov, H Eonuog
xol ) TOA) OTHY GOXNTIX) YOOUUOTE TGV TEOTWY aldywy, did. dwatoBn, AILO.,
Osooohovixn 1997, oo. 1-32° Ewa Wipscycka, «Les confréries dans la vie religieuse de
I’Egypte chrétienne», 6t6: D. H. Samuel (ed.), Proceedings of the XII International Congress
of Papyrology, Hakkert, Toronto 1970, oo. 511-525- J. Goehring, “Withdrawing from the
Desert: Pachomius and the Development of Village Monasticism in Upper Egypt”, oté:
J. Goehring (ed.), Ascetics, Society, and the Desert..., &.7., oo. 89-109- W. Harmless, Desert
Christians: An Introduction to the Literature of Early Monasticism, Oxford University Press,
Oxford 2004, oo. 115-166, 418-423- Maria Mossakovska-Gaubert, «Les assemblées de
moines dans les congrégations monastiques en Egypte (IVe- Vle siécle)», 6t6: 0. Delouis
— Annick Peter-Custot — Maria Mossakowska-Gaubert (éds.), Les mobilités monastiques en
Orient et en Occident de I’Antiquité tardive au Moyen Age, Ecole Francaise de Rome, Rome
2019, oo. 17-41. TIpBA. S. H. Yacoub, ‘'O povaytouodg tov 40 xoi 50 ai. oty Avew Aiyvrto
xol 0 Tvevpatino €oyo 100 ayiov Xevovyta, Oid. Stotplf, AILO., Ocooohovixn 1999,
oo. 113-135- Ewa Wipszycka, The Second Gift of the Nile, 6.7. IIpBA. xal S. Moawad, “The
Relationship of St. Shenoute with His Contemporary Patriarchs”, oté: G. Gabra — H. Takla
(eds.), Christianity and Monasticism in Upper Egypt. Volume 1: Akhmim and Sohag, The
American University in Cairo Press, Kairo — New York 2008, go. 107-119.

45. BA. S. Carroll, The Melitian Schism: Coptic Christianity and the Egyptian Church, 319.
drotpL3n, Miami University, Oxford, Ohio 1989. C. W. Griggs, Early Egyptian Christianity
from its Origins to 451 CE, Brill, Leiden — Boston — Koln 2021, oo. 99-134. TIpB3A.
Aéomowa Tworp, «Christianos ad leonem. Ot Stwypol @y XpLoTlov®y xol ol ETLAOYES
toug. ‘H mepintwon tig Mlepmétovog», Myviuwy 26 (2004), oo. 201-218- 7 18ta, «Semen
est sanguis christianorum: 7 Sta@wviar TepTuAALOYOD-KuTptovod yia Ty évdedetypévn
YOLOTLOWLXY] BVTLUETWTLOY TV dLwYU®V», Apddvy 14 (2008), oo. 95-118. T Tty
Bpvon tfig "ExxAnoiog oty AleEdvdpeto ol v Aiyumto edpitepa BA. A. Mdboyoc,
Amo tov "Oactor otoy Yio Aawid. H yéveon xal 10 mollrevuo 100 XptoTioviopnod
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Oixovpevixhy Zovodog (325), dAAd 7 xotadixn tod Mehtiov d&v Mty
apxet yi va Hepamedoel 0 TEOPANUe, StdTL of dxdiovbol Tov Emi-
oxormol elyov EEamAwbel 68 OAN Ty Alyumto xol cuvorywvilovioy P&
™y Kabohxn "Exxinoia oty dypo mLoTdY xol pLovoy®dy. ATOTEAETUO
700 GVTOYWwYLopoD adTod TTtoy N OmopENn TapoAAiAwy MelTiowéy
ETILOXOTIDV, LOVOYDY ATOTOXTIXDY XOL LOVADY, OLAOTAPTWY GE OAN TNV
Atyonto®. TlopaAM\AWG HE TODE TOQOTAYL LOVOOLS, OTHpXoY %ol
edGpLipoL Lovoryol YVWOoTLX0D TTPOCOVATOAMOUOD XVLELWG GTNY TEPLOYT
v KeAMwy, oty Epnpo tig Nitplag?.

oty Aiyvrto, €xd. Ilapovaia, Abva 2002- 6 IS0, «'H Aiyumtioxy ExxAnaio péyot
TV 40 al@vox, 010: X. BooAyopne x.8. (Em.), Hopein uaptvpios. Apiepwuotixos
Touog oty uviun tod uaxoptotod Ilarmo xol Iatowpyn AdeEovdpeins xol mdong
Apouiis xvpob IIétpov 100 Z', Abvva: 2010, oo. 344-367 6 1dLog, “Christian Egypt in the
Mediterranean background during Late Antiquity”, Emotyuovixy Enetnols Ocoloyixijs
Zyolijc Havemotyuiov Abpvéy 49 (2014), oo. 335-350- B. Pearson — J. Goehring (eds.),
The Roots of Egyptian Christianity, Fortress Press, Philadelphia 1986, idiattépwg oo. 132-
159- C. W. Griggs, Early Egyptian Christianity: From Its Origins to 451, 6.7.- P. van Minnen,
“The Roots of Egyptian Christianity”, Archiv fiir Papyrusforschung 40, 1 (1994), oo. 71-86
R. Mullen, The Expansion of Christianity: a gazetteer of its first three centuries, Brill, Leiden
— Boston — Koln 2004, oo. 266 x.£.. Maged S. A. Mikhail, The Legacy of Demetrius of
Alexandria (189-232 CE). The Form and Function of Hagiography in Late Antique and Islamic
Egypt, Routledge, London — New York 2017.

46. BA. H. Bell, Jews and Christians in Egypt. The Jewish troubles in Alexandria and the Athana-
sian Controversy, Oxford University Press, Oxford 1924, oo. 38-99- W. Telfer, “Meletius of
Lycopolis and Episcopal Succession in Egypt”, Harvard Theological Review 48, 4 (1955),
oo. 227-237 ]. Goehring, “Melitian Monastic Organization: A Challenge to Pachomian
Originality”, 0t6: J. Goehring (ed.), Ascetics, Society, and the Desert..., 6.7., oo. 187-195
H. Hauben, Studies on the Melitian Schism in Egypt (AD 306-335), P. van Nuffelen (ed.),
Variorum collected studies, Routledge, London — New York 2012.

47. “H Epnpog tic Nitplog frro Evor &md o oMuovTiXGTEQOL BOXNTLXA-ULOVOOTIXO XEVTEOL
Tfig Alyomrtov. Avijxe oty edpUtepy meployn Tiig Lxntews. H Txftig xateixe tepdotia
Extoom PETOED ToD AéAtor ToD motapod Nefdov xol thig ABone. "Apyile 70 ytAtduetoa
YOTLOOWOTOALXGL THiG Maipeddtidog Alpvng, oL eyyilet ty AheEdvdpeto, kol Epbove Hg thy
oA TepevodBy othy &oyh 10D Aéhto. TlepieAdpBave mévte TepLoyég: o) Ty xo’ Eowtod
gonpo g Turtewe (Mavtépnupog ~330) pe to Ehog i thy daoh e, P) to Kelud (~338),
v) 0 Bpog thc Nutpiog (~330), 8) 10 dpoc tiig Dépung xai &) o dpog tiig Métpoc. Of
IUFTEG GO TO GUYLTTLOXO TOTWVOULO TXTTLG | TxiTig, TNV OVOUOoTY GO TOV 40 al.
Eonuo Yo T0 TATH0G T@Y AVaXWENTAY TOD GUYXEVTPWYE GE OPYOVWUEVESG XOLVOTNTEG,
ol omoieg mepteAduPovay moreg KanbBes. E1o péoov Poroxdtay 10 Kvptoxd, dnhadn o
%00OC YL BAOLC VaOC X0l YUPW ETO adTOV Ttoy xTLopéveg ol KoddPec. Txftn dnAady
dev ovopdletor 7 omotodfmote KohbPor, dAA0 6OvoAn 1 povootixl; xowotnto. BA. M.
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YTy Topelor TOD XPGYOU, 1 EVWOLOL TOD ATOTOXTIX0D ATOCGLYSEDNNUE
oo Tov povoyo Mg Kabohuxig "ExxAnoiog xol toavtioOnxe pe Tov pova-
YLOUO TOY olpeTX@Y, MeAeTiov®dy %ol VwoTix@y, (oTe vo ETLeVEEL THY
EXXANOLOGTLXY XL €Y CUYEYELQ TNY ODTOXPOTOPLXY xaTadixy TOLG™E.

Sheridan, “Nitria”, 616: G. Gabra — H. Takla, (eds.), Christianity and monasticism in northern
Egypt: Beni Suef, Giza, Cairo, and the Nile Delta, The American University in Cairo Press,
Cairo — New York 2017, oo. 129-138 C. W. Griggs, Early Egyptian Christianity: From Its
Origins to 451, 6.7., go. 153 n.€.- W. Harmless, Desert Christians: An Introduction to the
Literature of Early Monasticism, 6.7., 0o. 173-179- A. Jakab, «Le Gnosticisme Alexandrin aux
Premiers Temps du Christianisme», 0t6: A. Hilhorst — G. van Kooten (eds.), The Wisdom
of Egypt. Jewish, Early Christian, and Gnostic Essays in Honour of Gerard P. Luttikhuizen,
Brill, Leiden — Boston 2005, oo. 365-380- S. Richter, “Manichaeism and Gnosticism in
the Panopolitan Region Between Lykopolis and Nag Hammadi”, ot6: G. Gabra — H.
Takla (eds.), Christianity and Monasticism in Upper Egypt..., §.7., oo. 121-130- H. Takla,
“Egyptian Gnosticism from its Cradle in the Alexandrian Quarters of the Second Century
to Its Jar Tomb in the Upper Egyptian Town of Nag’ Hammadi”, oté: G. Gabra — H. Takla
(eds.), Christianity and Monasticism in Middle Egypt..., 6.7., oo. 45-152- Ewa Wipszycka, “A
look at the Origins of Monasticism in Egypt from a Geographic Point of View”, Przeglad
Humanistyczny 2 (2013), oo. 109-126, é3& oo. 109-112- 7 idwat, The Second Gift of the Nile,
6.7., oa. 287-336, 371-400, 487-516.

48. BA. R. Gregg (ed.), Athanasius: The Life of Antony and the Letter to Marcellinus, Paulist
Press, N. York 1980, oo. 11-12- R. Gregg — D. Groh, Early Arianism: A View of Salvation,
Fortress Press, Philadelphia 1981, oo. 135 J. Goehring, “The Dark Side of Landscape:
Ideology and Power in the Christian Myth of the Desert”, ot6: D. Martin — Patricia Cox
Miller (eds.), The Cultural Turn in Late Ancient Studies. Gender, Asceticism and Historiography,
Duke University Press, Durham — London 2005, 6. 140-142. Eiyowv mponynfet ot xorrodixeg
&m0 tovg Tatépeg ¢ "ExxAnotog. BA. "Empaviov, Panarion (Adversus Haereses), Top. 1-3,
ed. K. Holl, Hinrichs, Leipzig 1915-1933, &€& 11, 7, 1, 6. 380: «Kata Arootodxdy ua’>,
Tiig 0 axolovbiog <Eo'>: Meta S¢ toUtovg dAdo Eoavtods AmootoMixods wvduaocay,
Bovlovtar 8& xal Amotaxtixols EaVTOVS AEYEW QLAATTETOL YOO TTaP’ adTOlS TO UNSEY
xextijobou. elol 8¢ xai obtol dndonaouo @y Tatiavod doyudtwy, Eyxpoatitdyv te xoi
Tatiavay xol Kabapdy, oltves pioeL youov ob mopadéyovtors. Tpdpel 6 Moxdptog
Méyvng: «Towobtor 8¢ Maviyaiwy rnaides éEepoltnoay: towaltas aipéoels 7 TV
Iioodéwy Exer xal 1dv Toabpwy ydoa, Kidixio te xal Avxaovio xal naoo oldatie,
oV xal tog énwvopiog éoyddeg dmayyeilow Eyxpatyral yop xol Amotoxtitow xal
Eonuitar xododvtat, o Xptotiovol Tweg, 000E TOOCQPUYES THS 0DPaVIoL YA ELTOG,
TOTEWS UEV EOAYYEANXTC ATOOTATAL XOL GTTOONUOL, TH) OE TOV PEWUATWY Amoyi T7c
evoefelas Eyeipey Aéyovteg TV axpdmol». BN. Makarios Magnes, Apokritikos, Kritische
Ausgabe mit deutscher Ubersetzung, U. Volp (ed.), W. de Gruyter, Berlin 2013, BifA. 3, 43,
25, 0. 302, [J. Schott, M. Edwards, (eloay., ayyA. petdep. ox6A.), Macarius, Apocriticus,
[TTH 62]. Liverpool University Press, Liverpool 2015, BtBA. 3. 43, 25, . 201]. Kol 6 M.
Booietog dvapépet (A" émotory mpog Aupiddyiov, Kavoy o): «|...] Oi 8¢ Kabapol xoi
a0tol TRV aneoyousvwy eiol [...] Kabopovs xal Eyxpoatitoc xol Ydpormapoaotdtos
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y. Hapbévor, ovveioaxtor, xavovixol

Ot &ox0OUEVES ATOTAXTIXES YUOVAIXES YOEOXTNOLLOVTOL OTLG TTNYES X Ol
UE TODG ELOLXWTEPOVG OPOLS TTOHPHEVOL XOL XOVOVIX L. LE PETOYEVETTEQN
TRY TOUTVPWY XELPEVA TTAPATNPEELTOL 1] DTTOYXWENOY TOD POV ATOTAXTL-
x7 OTEP TOD OPOL TaPHEVOS PE TO IOLO0 EVVOLOAOYLXO TIEQLEYOUEVO™.
Yy Topeio BUKC T 6LYOIXNON TV GroToXTIXGY (ToHEBEVWY) YOVOUXDY
UE Bppevo. LéAN TG oixoyevelog 7 xAnpixoLg Jivel plo TEPOLTEPW Ot-
ebPLYON O0TY JPAOY TOVG XOL TEALXAL YIVETOL BVOQPOPO OE QVTES UE TOV
YVwoTo 6p0 cvveioaxteg™. "Ed® mpémel Towg va avapephody ot oyéan
UE TG ALOXOVUEVES YUVOIXES XOl OL BpoL xavovixal™ xol yfoots?.

xol Amotoxtizog [...]». R. ]. Deferrari (éx3., é&yyA. utpp.), Saint Basil, Letters, volume II1I:
Letters 186-248, Loeb, London — New York 1930, ér. 199, Kavay 7, ao. 130-132. Téhog,
avoopd Pploxetan xal otov Ocodootovo Kddueo: “[...] especially since some of the
aforesaid persons wish to be called the Encratites, the Apotactites, the Hydroparastatae,
or the Saccophori, and by a variety of diverse names falsity [...]”, C. Pharr, The Theodosian
Code and Novels and the Sirmondian Constitutions, A translation with commentary, glossary,
and bibliography, Princeton University Press, Princeton, N. J. 1952, §16.5.7, oo. 451-452.
49. BA. "Tw. Tlavaytwtémoviog, Youveiooxtor. To {irnuo T@v Xuvelodxtwy oty aoyolia
ExxAnoio, exd. Avqynon, Abnva 2000, oo. 90, 170-173- P. Brown, The Body and Society.
Men, Women, and Sexual Renunciation, Columbia University Press, New York — Oxford
1988, oo. 241-258" Susanna Elm, Virgins of God: The Making of Asceticism in Late Antiquity,
Clarendon Press, Oxford 1996, oo. 137-183.

50. BA. “To. MTavoytwtdrovrog, Xvveloaxtot..., 6.7., ao. 170-173.

51. W. Bright (ed.), Zwxpdrovc, ExxAnoiactixy iotopie, Clarendon Press, Oxford 21893,
1, 17: «mwaplévovs Tog avayeypouuévas év te Exxinoidy xavoves. BA. 'lw. Toava-
YiwtéTOLAOG, TuveioaxTol..., J.7., 6o. 170-173 R. Rader, “Christian Pre-Monastic Forms
of Asceticism: Syeinsaktism or ‘Spiritual Marriage™”, ot6: W. Skudlarek (ed.), The Continuing
Quest for God: Monastic Spirituality in Tradition and Transition, Liturgical Press, Collegeville
1982, oa. 80-85* S. Elm, Virgins of God..., .7., oo. 145-148.

52. T Ty mopovaion Tig yovaixag oty PLpAxy %ol ToTepLxy] ToAd00 TEY TEWTWY
olvmy xol idtaitepa YLo T TEPITTWaN TGV YNe®dv BA. Lisa Moore, Widow as the Altar
of God: Retrieving Ancient Sources for Contemporary Discussions on Christian Discipleship,
Marquette University, Milwaukee, Wisconsin 2019, oo. 104-234* P. Brown, The Body
and Society. Men, Women, and Sexual Renunciation, 6.7., oo. 130-159- M. Konieczko — A.
Uciecha, “The Basis of John Chrysostom’s Teaching on Widowhood”, Vox Patrum 83
(2022), oo. 67-86: MpPA. M. Zwidtng, ‘H @povtic tiic mpwtns Exxincioc Omép tov
Sppavay xopacidwy Baocic punvelog tod ywplov A Kop. { 36-38, A0fvar 1964, T
™V GM 6dn Tg yuvaixog otov x@eo @V I'vwotx®v BA. Lavinia Cerioni, Revealing
Women. Feminine Imagery in Gnostic Christian Texts, Brepols, Turnhout 2021 M. Pesthy,
“Mulier est Instrumentum Diaboli: Women and the Desert Fathers”, oté: A. Hilhorst —
G. van Kooten (eds.), The Wisdom of Egypt. Jewish, Early Christian, and Gnostic Essays in
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0. Movayogs

‘0 6pog bepamevtal T0d DiAwvog oty EToYN TOD ALovuaiov, EXETODG
ONAadn aidveg apYOTEPR, OEY TTPOXAAODOE ODSEVOL GUVELPUO TETOLOY
BoTE Vo avaryxaletal vo. TPoohETEL O GLUYYPAPEDS TOY APEOTTOYITIXGDY
™y émekynon 6t mpdxeLTon YLo Lovoryovs. ‘H petdBaon, 1o évvoloroytxno
oo vou Towtilovtal ol HepamenTES e TOVG LOVOKOVG, OPEIAETOL GTOY
Ebo€Bo Katoapeiag, 6 6Tolog Todg avaryvweilel &g ToLG TEWTOLS YOL-
OTLOVODG LOVOYOVG.

Teyovdg Tévteg elvor 8Tt & pio DoTEET ETOYT AVOYVHOQLOOY AVOULQL-
opNTNTEG OPOLOTNTEG AVAUETH GTOV TPOTO Lwiig T@Y OspamevTd®Y TOD
OiAWVOG xOl TAY TPWTWY XPLOTLOVEY GoxNT@Y oty Epnuo T¥ig Nitplog
Thg Alydmrov, mpdypo mod Exave tov Edoéfo Katoapeiog (263-339)
vaw DTooTNELEEL, UE ATYNON OTOLG ETLYEVOUEVOLG, OTL ol Ospamevtol
ATay Ol TEGTOL YELOTLOWOL Lovool®® xal 8Tt dedun ol 6 I8tog 6 Didwy
elye mpooywpENoeL oty xowdtnTar adTv?h. Ol dpoLdtnteg Buwe elvou
TEPLOGOTEPD (POLVOUEYLXES XOL EYOLY VO XAYOLY UE TNV EVTUTWOY TOL

Honour of Gerard P. Luttikhuizen, 6.7., 0o. 351-364.

53. K. Lake (ed.), Eusebius Ecclesiastical History. Books I-V, Loeb, Harvard University
Press, Cambridge, MA 1926, 2.16.2 x.€., 0o. 144 ».€. T'lo Ty 60YSeon pE THY LOVOOTLXY
gyxatdotoon Tdv KeAiowy deg G. Richardson, “Philo and Eusebius on Monasteries and
Monasticism: The Therapeutae and Kellia”, ot6: B. McLean (ed.), Origins and Method.
Towards a new understanding of Judaism and Christianity. Essays in Honour of John C. Hurd,
T&T Clark, London — New York 1993, go. 334-359 dmon pe v omolo Stopwvel N
Sabrina Inowlocki, “Eusebius of Caesarea’s Interpretatio Christiana of Philo’s De vita
contemplativa”, Harvard Theological Review 97, 3 (2004), oo. 305-328, &3& o. 305, onp.
4+ Maren Niehoff, “Eusebius as a Reader of Philo”, Adamantius 21 (2015), co. 185-194
moBA. D. J. Chitty, The Desert a City: An Introdurtion to the Study of Egyptian and Palestinian
Monasticism under the Christian Empire, Blackwell, Oxford 1966, oo. 1-81. Axdun BA. D.
Runia, Philo in early Christian literature. A survey, Van Gorcum, Fortress Press, Assen —
Minneapolis 1993, oo. 212-230- J. Rogers, “Origen in the Likeness of Philo: Eusebius
of Caesarea’s Portrait of the Model Scholar”, Studies in Christian-Jewish Relations 12, 1
(2017), oo. 1-13. TIpBA. K. A. Corrigan, “Some Notes towards a Study of the ‘Solitary’
and the ‘Dark’ in Plotinus, Proclus, Gregory of Nyssa and Pseudo-Dionysius”, Studia
Patristica 30 (1997), oo. 151-157- D. J. Tolan, “The Flight of the All-One to the All-One:
The @uyn pévov mpog woévov as the Basis of Plotinian Altruism”, Harvard Theological
Review 114, 4 (2021), oo. 469-490.

54. K. Lake (ed.), Eusebius Ecclesiastical History, 6.7., 2, 17, 24, 66. 156: «[...] 61t 8¢ Todg
TOWTOVS XNOLXOG TG XaTO TO €VoYYEMoY Sdaoxalios T¢ Te Gpyiley mOOS TAOY
anootolwy €0y mopadedoucvo xatodafwy o CPidwy Tadt’ Eypapey, Tovti Tw S7A0V».
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TPOXAAODOOY GTOVG ETILOXETTES, TTOPOL LE TOV TLPETVAL XOL TO EGWTEPLXO
700¢ TGOV *OWOTATWY ADTEY™.

‘H &vvora Tob povnpoug doxovpévov DTTaEYEL EE apYTg Wg eixdvo LE
Y TOOTLOYN TOD ATOTOXTIXO0D UE TOV LOVOYO, QAN EQWOTNUA ATOTEAET
N Eupavion xal N xebépwon wg adTévopov 8pov THg AEEWS novoyog
pE ™V xortorvy onpaoia’s. "Entioneg, N AEN uovaotiotoy o& 6AY adT
™Y Topelor EVVOELTOL UE TV ONUAOLOL TOD UEUOVWUEVOL XEAAOL ol
d&v voeltor g Wit xooTnTa yLow ™) SLoovn Ty doxnt@dv®. “lowg to
mapadetypo 100 M. AbBavaoiov (295-373) mpoo@éper 610 TEOBATULOL
adTO pio 3téEodo. Ttov Blo xai moAreior 100 Oaiov Avrtwviov (357)% 6

55. 0 K. Zxoutépng Oewpel v tadtion v Ocpameutdy 100 DiAwvog Pe ToLG Lovoyods
oo tov EdaéPlo xal &y ouveyela dmo tov Atovdaoto &¢ @uatoroyixy nboroyixy EEEMEYN
TOD POYOGTIXOD TYEDUOTOG TIob EEEQEOE O TP@TOG BpOog, dixwg Yo QoYOAElTaL PE THY
totopiar xol ™y EEENEN t@V Ovopaot@dy: PA. “The Therapeutae of Philo and the Monks
as Therapeutae According to Pseudo-Dionysius”, 0t6: AvriweAapynots. Topog tiuntixog
mpog tov Apyemioxoroy Kompov x.x. Xovoootoyoy Eml T exOOLTEVTUETNOIOl TTiC
apyepatixic odotod Aoxoviog, Kévtpov Mehetdy ‘Tepdc Movig Koxxov, Asuxwaio 1993,
60. 521-525" mpPA. 6 1dtog, «'O Movaryxog Blog. AdBevtixy mpoypdtwon 100 "0OpboddEou
#0ouc», até: 6007 Aupetnoic. Ipaxtixe aveldgviov Movaotixod Zvvedplov (18-
20 Arpuiov 1990), T. M. Metapoppooewg-Meydhov Metewpou, Ayt Metéwpa 1990,
oo. 169-178 6 13iog, “Platonic Elements in Pseudo-Dionysius’ Anti-Manichaean Onto-
logy”, Emotquovixy Emetnoic Ocoloyudjc Xyolijc 100 Ilavemotyuiov Abnvidy 29
(1994), 60. 193-201.

56. BA. Francoise Morard, «Monachos, Moine: Histoire du terme grec jusqu’au IVe siecle»,
Freiburger Zeitschrift fur Philosophie und Theologie 20 (1973), oo. 332-411- % {8tar, «Encore
quelques reflexions sur monachos», Vigiliae Christianae 34, 4 (1980), oo. 395-401. BA. xai
TopaTdve, Ooonu. 38.

57. BA. D. J. Chitty, The Desert a city..., 6.7., co. 5 Ewa Wipszycka, Moines et communautés
monastiques en Egypte (IVe-VIII e siecles), The Journal of Juristic Papyrology, Varsovie
2009, oo. 107-225, 248-264" 7 (0o, “A look at the Origins of Monasticism”, 6.7., oo.
109-126* Hedstrom, The Monastic Landscape of Late Antique Egypt, 6.7., oo. 139-179.

58. PG 26, 835-976- G. Bartelink (ed.), Athanase d’Alexandrie, Vie d’Antoine, Cerf, Paris
2004. BA. II. Xpnortov, EAAnvea Hoatpoloyie, T. T, éxd. Kvpopdvog, Occooiovinn 1987,
60. 514 X1, Tlaraddrovrog, Hatpoloyia, t. B', éxd. Tonydpng, AdAva 21990, oo. 183-
199- T. Hagg, «'O Biog 00 ayiov Avtwviov, petakd Proypapiog xal aytoroyiog», 616 XT.
Edbuptédng (émip.), Bulavtvy dayrodoyio. Of mepiddor xal of tdmor, Tlavemotnuloxig
"Exd6oeig Kpnng, HopdxAeto 2025, oo. 31-76 [“The Life of St Antony between Biography
and Hagiography”, ot6: St. Efthymiadis (émmy.), The Ashgate Research Companion to Byzan-
tine Hagiography. 1. Periods and Places, Ashgate, Farnham — Burlington 2011, oo. 17-34].
IpPA. D. Brakke, Athanasius and Asceticism, The Johns Hopkins University Press, Baltimore
— London 1995 6 1dwog, Demons and the Making of the Monk. Spiritual Combat in Early

198



Ol «OEPAIIEYTAI» THE AITYIITOY KAI H TAYTIEH TOYY ME TOYE MONAXOYX

M. Abavaorog dev yonoipomoinoe ™) AEEN novayog yiow Tov M. Avtwvio
N YL& GAAOVG AOXNTEG OTNY TEWTN PAOYN TOD AGXNTLOUOD TOVG, QAN
oV 6p0 omovdalos™. ‘H AEN povoyos Eppoviletal YL TEWOTY QOO
%ot TV Emoyn Tod M. Avtwviov: Gtoy YiveTor dvopopo o€ OPLOUEYVQL
ONUOVTLXO YEYOVOTO xoTo. THY %x&0036 Tov oty AAeEdvdpelo YLow THY
OTEPAOTLoN TAY YELOTLOV®Y Xol TNV évBdppuvon T@Y OULOoAOYNTRY
OTOL OLXOOTNPLAL, OVOQEPETOL OTL EVag ATO TOLG OLXOGTES (NTNoe TV
ATTOYOPELOY TTG TAPOLOLAG OTIOLOLONTOTE UOVAYOD GTH OLXUOTNELO.
ADTH toy N TEATN xoToyEYPOoULUEYY, Emionun Gvopopd Tod HPOov
povayog ot dnuooto. Lwn. Tlopopolwg TEATTEL XOl 0TV TEPITTWOT

Christianity, Harvard University Press, Cambridge, Ma. — London 2006, cc. 23-47- S. Ru-
benson, The Letters of St. Antony: Monasticism and the Making of a Saint, Fortress Press,
Minneapolis 1995 Averil Cameron, “Form and Meaning. The Vita Constantini and the Vita
Antonii”, ol Ph. Rousseau, “Antony as Teacher in the Greek Life”, ot6: P. Rousseau — T.
Hégg (eds.), Greek Biography and Panegyric in Late Antiquity, California University Press,
Berkeley — Los Angeles 2000, oo. 72-88, 89-109.

59. PG 26, 844B/ G. Bartelink, Athanase d’Alexandrie. Vie d’ Antoine..., .7., co. 136, 16:
«xaxeifey el ol Two omoVdUIoV TXOVEY, TPOEQYOUEVOS ECHTEL TODTOV WS 1) T0QN
uéhiooo», xal PG 26, 845A/Bartelink, oo. 138, 33: «avtog &¢ toic omovdaio, TEOS
006 GTNOYETO, YVNOLWS OMETATOETO, Xl XAl EQVTOV EXATTOV TO TAEOVEXTNUA THS
oToVOT|G %Ol TG AOKNOEWS XATEUCYOOYE .

60. BA. D. J. Chitty, The Desert a city..., .7, oo. 3- S. Toda, “Some Reflections on the
Origins of Monasticism in Egypt”, Orient 32 (1997), o6. 17-25. ‘H xororypopy tév dto-
QOpwY TOTTWY LOVOYLOPOD, TOLAGYLGTOV T Ovopa, athy Alyumto &mo Tovg Aotivoug
émonénteg Kaootovo xol Pougivo Eyel mpoxoaAéoel éxtetauévy, oulhmmon av 6viwg
OTiipyoy ol TOToL adT®Y, APGETLEOL ATO BAAEG GOYYPOVES TNYEG, 7 BV TEOXELTOL YL
UETOPOPE TTPOCWTILXDY EVIVTIHOEWY ATO TOV xOXA0 THig dotixiic AheEavdpeiog BA. J.-C.
Guy, «Jean Cassien, historien du monachisme egyptien?», Studia Patristica 8 (1966), oo.
363-372" S. Driver, John Cassian and the Reading of Egyptian Monastic Culture, Routledge,
London — New York 2002, co. 21-43- Monica Blanchard, “Sarabaitae and Remnuoth:
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TAY YOVOUX®V AOXNTOLOY 0Ty, YLO TTOPAOELYUO, GvopEpel 6Tl O M.
Avtdviog Epmioteddnue Ty &deA@n Tov ot TaElevdva Evd O dLog
QOXNTEVE GE olxiod!.

YoveT@dg, O Tpémel va amodeybodue wg TANEN xal axpLBT Ty Tapo-
TeNnon-Omoypdupton Tod M. Abavaoiov yio ™y EEEMEN TTig Oporoyiog:
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WS N 00QN UEMTOO xal 00 TEOTEEOY €l TOY 010V TOTOY QVEXQUTTEY, €l U1
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dywv». IpPA. Ewa Wipszycka, “A look at the Origins of Monasticism in Egypt”, 8.7., oo.
109-112.
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of Monasticism in Late Antiquity, University of California Press, Berkeley — Los Angeles —
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‘H ovvdeon adt) t0d "Emtpoaviov eivor mpo@ovids Aavbaouévy, GAAd
QATETEAECE TNV OLYEYELO THG TPOYEVECTEPNS TIOPAYONOEWS X0l TTG
OLYOETEWS TOY BepaTEVTOY PE TOVEG TPWTOVS YPLOTLAYOLG LOVOODG
amo tov Edaéfio.

"Emidoyixa

‘H &vapopa T0d Arovuaiov atolg Oepamevtal G LOVOYODS XOTO TNV
YVOUN PG UTOPEL vor ExANQOEl 0@’ EVOG MG YVHON TOY TOEOTAVW
TEOPANULOTLIOLGY Xol &P’ ETEPOL ®¢ LIOBETNOM WLBS BAEYALOTIPETODG
OLTUTIOOEWS, OLaL THg OTolag O Atoviotog Oéher va Emideiker 6,T %ol
HE THY aTOCLOTOON TOL KOG LadnTod ToD amoatdrov [adrov: Ty dp-
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AAeEavdpeiag, MG TTavTOTE PECW TG TaPaddoEns T@Y Abnvady, 6Ttwg
™ Blwoe oty TEAELTOLO AXPN TOD VEOTAATWVLGUOD XOL TOV UEYEAWY
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oY TOPAD00Y TEPL TG AoXNOEWS TOD POVOLOKOD %ol THY elyoy Eu-
medWoeL, Eve TodAAAa giyoy EuPabiver otd Bépo g peToyfic %ol
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xofog Emiong xal OAWY TGV SLoTEPOTATWY TOD povoytxod PBiov xol
TG EXXANOLAOTIXTG TPOXTLXTG THG €moyT)g Tov. [Nibavov wg povayog 7
ETLOXOTTIOG AUPLOAYOULATOTIOLEL TLG YYWOELS XOlL TLG EUTIELPIES TOV, WOTE VAL
clooylel «elg TV EPeTAY TNY GxEOTNTO», dNhadn Ty Héwan, xabdT
XOTO TO EDAYYEAXO: «O OF ayanm®dy ue ayonniijoetar OTO TOD TTO-
TOOG OV, XAY® AYATHOW OOTOV Xol EUPAVIOW VTG EUOVTOY».
Agv dpxettol OUwg KOG ULOTIXOG OTNY TPOOWTILXYN XAUTEAXTNOY, GAAX MG
Beordyog péao amo Eva peyaho dvopo Tod TaPeABGYTOG, MG LobnTNg
700 amoatorov [Madrov, O€AeL va potpacbel pe Tl ouYYPoPES ToL HGO
%ol 600 XOUTOVONTE GO T LLATNELA TOD Bc0D, OTwg BAAwaTe ETPate
%ol 0 OLd&oxahdg Tov, O dmdaTorog TV "EOvdv.

To mEOPANUa TG TV TOTNTOG TOD CLYYPAPEWS OV GTEPNOE ODIOAWS
0T0 €pyo ™V Suvaulxn Y OTolay amoxdAvdE Guor T ELPovioeL Tov.
“lowg N dvwvopio T00 oLYYPUPEWS Vo adEnoe TEPLOaOTEPO TN YON-
Tela TAOY OLYYPOPRY ODTAY, APNVOVTOG ETal T QovToolo Tod xabe
HEAETTH VO TtpooopRdoEL TO EpYo Tl dvdyxeg Tou. Aty elvor BAAWOTE
OLUTITOUATIXO OTL ATO THG EUPAVIOEWS TOVS, GPYES TOD 60V ol. %ol
EvTebley, TO GPEOTTOYLTLXOL EQYO. XOTELYOY XOL XOTEYOLY TEPLOTTY
Béon oy €uBdbuvon tod Oeoroyixod mTpoPAnuationod xabe émoyic.
[Moe StopopeTinodg Adyoug xabe POPO TAPAUEVOLY GTO TTPOOKNVLO KOl
apdedovy ™y Beoroyion xal ™V alobntixn pe véeg gumvedoets”.

Youmepoouatixg, o Aéyope 6t 6 ouyYpoéag Bo Tapaueivel dyvw-
070g, %006t AoyoTeyvix]] Gdelq EMENEEE EMUPUEADS VO ATTOXPVPEL TOY
€VTO TOL péoa amo pio TeplTeEYN oxnvobeaio. Xnuoocio TaVTwg EYEL
ot péoo amo ™y 6An oxnvobeoio T oToLYElOl HOl TA «ETUTAR» TTOD
YONOLLOTIOLNOE LOPTVPODY TOV YPOYO OPYAVWDOEWS TV QYWY XOl ATTO-
XOAVTITOLY TNV TTPOCWTLXOTNTA Tov: pabntng Tod [Tpdxiov oty Abva
700 50V ad., YiveETOL YOLOTLOVOG X0l OTHY VEO &TUOCQOLPa oL PBLidvel
tpooTodel vau peTa@épet 6,TL xpivel ouuBaTto LE TNV Véa TtioTy Tov’.
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70. BA. S. Gersh, From Iamblichus to Erigena. An Investigation of the Prehistory and Evolution
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"Emterdn Aotmov 0 frory SVoxoAo oty EToY TOL YO XOTUVOODOE XATTOLOG
0Tl UE TOV 0p0 Oepamevtal AvaQEPETOL GE HOVor oV, OESOUEVNS TTiG
ayonotiog Tod 6pov, YU adTO Tpoabétel xal Ty EmeEnynon. lowg yia
TOV AGYO atdTOV Ol ETLOTOAEG ODTEG ETUYAY TOGO TTEPLOPLOUEYNG YONOEWS
xol N Evvolo Tod Oepamevtod, oe avtileon LE GAAeg Evvoleg ATTO T
Aotta Epyo Tov, ayvonbnxe oty Topeior TOD LOVOYLOUOD.

SUMMARY

The “Therapeutae” of Egypt and their identification with the
monks according to Saint Dionysius the Areopagite

By archim. Panteleimon Tsorbatzoglou, PhD in Theology.
Aristotle University of Thessaloniki

The “Therapeutae” described by Philo of Alexandria in his tract, De
Vita Contemplativa (On the Contemplative Life), sought to deny the senses
to find a pure spirituality. The name, “Therapeutae” was a Greek cultic
term for worshippers, healers, particularly of an Hellenistic Egyptian
god, Serapis. In his De Vita Contemplativa the Alexandrian Philo makes
an extremely remarkable description of an ascetic community with
which he was familiar and which was settled not far from Alexandria,
namely above Lake Mareotis. At the very beginning of his treatise, Philo
notes the substantial contrast between the “Therapeutae” and another
Jewish ascetic sect, the Essenes. The Essenes led a more practical and
active life, while the “Therapeutae” were dedicated to contemplative life.

Dionysius Areopagite in his Ecclesiastical Hierarchy and in his Epistle
for Gaius, four times, and Demophilus, once, takes up Philo’s basic points
in order to speak about the Christian monastic vocation. We should note
that Dionysius is one of the very few Christian writers to actually use the
term “Therapeutae” when referring to the monks. He even preserves the

xato ¢ yvoews 100 Oe0D, xal alyucaiwTi{ovTeS TAY YONUOL €S THY OTTAXONY TOD
Xpiot00» (A" Kop. 1, 4-5). BA. I1. Xpfiotov, Awoviciog Apsorayitne, 8.x., oo. 18-21.
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information that the term was in common use: the name “Therapeutae”
or servants while some others gave them the name monks”.

Dionysius’ reference to the “Therapeutae” as monks, in my opinion,
can be understood on the one hand as knowledge of the above concerns
and on the other as the adoption of an archaic formulation, through
which Dionysius wants to demonstrate what he is also demonstrating
by his self-establishment as a disciple of the apostle Paul: his antiquity.
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